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00 Introduction 

INTRODUCTION TO THE FIRST EPISTLE TO THE CORINTHIANS.
CORINTH.—The geographical position and physical configuration of this ancient city might have enabled any one to predict for it a double distinction—that it would become the great emporium of commerce between East and West, rising to paramount importance among the cities of Greece; and that it might be made a place of great military strength. Built upon a narrow neck of land, and hence called the Isthmus or ‘neck’ of Corinth, its shores were washed by two seas—on the east by the Crissæan Gulf or Gulf of Corinth (now the Gulf of Lepanto), and by the Saronic Gulf on the west (now the Gulf of Ægina). Thus, what the Isthmus of Suez now is for transit between England and India—by which the storms of the Bay of Biscay are avoided, the ‘doubling of the Cape’ rendered unnecessary, and a great distance saved—such was the Isthmus of Corinth to ancient mariners, enabling them to transport their merchandise between the East and the West, not only with much more expedition, but without having to ‘double’ the two southern capes of Greece, whose seas were the terror of sailors in those days. In respect of military strength, Corinth had from nature almost unequalled advantages; and of these its builders wisely availed themselves. They placed it about a mile and a half to the south of the isthmus, on a rocky eminence two hundred feet above the sea-level. This eminence formed part of the Onœan range of mountains which stretched across the line of the Isthmus, and reached to the Saronic Gulf. Behind the city stood that magnificent rock known as the citadel of Corinth, and called the Acrocorinthus, nearly 1900 feet high, and whose sides are so precipitous that military men have pronounced it unequalled even by Gibraltar. To the west there ran from the city to the Corinthian Gulf a double wall, a mile and a half long, terminating at a port called the port of Lechæum; while to the east the city was connected with the seaport town of Cenchreæ (Romans 16:1), on the Saronic Gulf, by a road of eight or nine miles in length. Thus the Isthmus was, what Pindar calls it, “the bridge of the sea;”(1) and Xenophon rightly calls it ‘the bridge of the Peloponnesus,’ as it formed the dividing line between the northern division of Greece—or Hellas proper—and the southern almost insular division, hence called the ‘Peloponnesus’(2) or ‘island of Pelops’ (now the Morea). Thus fitted as Corinth was to take a distinguished place among the cities of Greece, alike for military and political influence, its rulers early saw that by developing its commercial resources it might easily rise to be the wealthiest and most powerful of the Grecian cities—a distinction of which, indeed, it had given early promise, even from the time of its conquest by the Dorians, about a thousand years before Christ, and actually reached some centuries later under the sway of Periander. Its fortunes, however, fluctuated greatly in the succeeding centuries; and when the liberties of Greece were crushed by Philip of Macedon, B.C. 338, Corinth became subject to the Macedonian kings, who took care to keep it always strongly garrisoned. This galling yoke was broken, indeed, in the year B.C. 196, when Corinth was re-united to the celebrated Achæan League; but, though nominally free, it became really subject to its Roman liberators. And when the League were foolish enough to go to war with Rome, and even to maltreat the Roman ambassadors at Corinth, which was the League’s seat of government, the Achaean troops were easily defeated; and the Romans, under Lucius Mummius, their commander, in B.C. 146, revenged the insult with almost unparalleled barbarity—killing all the males, selling into slavery the women and children, stripping the city of its immense wealth, and carrying off its invaluable works of art. Having done this, the conquerors laid the city in ashes, ‘thus extinguishing’ (says Cicero) ‘the light of all Greece,’(4) or, as another writer calls it, ‘the head of Achaia, the glory of Greece.’(3) For a whole century Corinth lay in this desolate state, with scarce anything to mark that architectural beauty for which it had been renowned, save seven Doric columns, the remains of an ancient temple. At length Julius Cæsar—with that sagacity which marked all his public actions, perceiving how much might be made of a spot so favoured by nature, and having such traditional renown—determined, in the year B.C. 46, to found on it a Roman colony, to be peopled, in the first instance, by his own veterans and freed-men. By them the city was rebuilt, and soon grew to be something enormous; Greek merchants pouring into it to make it their home, while Jews were attracted to it from its advantages for business and its proximity to their fatherland. In fact, though it was constituted into a Roman colony, became the capital of the Roman province of Achaia, and was governed by a Proconsul, residing at Corinth (Acts 18:12, where that official is called ‘the deputy’ in our Authorised Version)—the Romans themselves were outnumbered in Corinth by their Greek and Jewish fellow-citizens. The city now became wealthier than ever, its temples and civic buildings glittered as of old, and the same luxury and vice for which it had become so infamous of old, reappeared and flourished in all their ancient vigour. Accordingly, as of old, when one would describe a person abandoned to sensuality, he or she would be said to Corinthianize, to be a Corinthianizer, and in the case of a female, to be a Corinthian girl. Even the detestable practice was kept up of consecrating a thousand courtesans to the public worship of Aphrodite (Venus) in her temple. As for intellectual endowments, though Corinth seems never to have produced men of eminence, it was vain of the patronage it bestowed on philosophy and rhetoric, and doated on those distinguished for either whom it succeeded in attracting to it. Such was Corinth when, in the year 51, our apostle first entered it; and what a sight must it have presented to his eye!

ENTRANCE OF CHRISTIANITY INTO CORINTH.—Fresh from Athens, our apostle first set foot in Corinth. The proud metropolis of intellectual culture had heard from his lips a message of surpassing dignity—a message embodying truths as profound as they were novel—but with philosophic indifference had allowed him to leave their city without further inquiry. Would he fare any better in this money-making, pleasure-loving, commercial metropolis? That remained to be seen. But he who had already marched through violence and bloodshed from victory to victory in Asia Minor, and now in Europe at Philippi and Thessalonica and Berœa, was not to be daunted by Corinthian luxury any more than by Athenian indifference. So he will feel his way, beginning, as usual, with ‘the Jew first’ in the synagogue—reasoning from Sabbath to Sabbath, ‘persuading’ both the Jews and proselyte Greeks. On the arrival of his colleagues, Silas and Timothy, from Macedonia, he seems to have increased in boldness—‘pressed in spirit’ but, according to the true reading, ‘constrained by the word’ to ‘testify to the Jews that Jesus was the Christ’ (Acts 18:5). This roused his opponents into such ‘resistance and blasphemy,’ that, seeing all hope of making way in the synagogue to be hopeless, ‘he shook off his raiment, saying, Your blood be upon your own heads; I am clean: from henceforth I will go unto the Gentiles.’ Accordingly, on leaving the synagogue, he entered into the house of a certain man named Titus Justus, ‘whose house joined hard to the synagogue,’ and so would be easily accessible to such of its frequenters as were still open to light; while Justus himself, being ‘one that worshipped God’—a Gentile proselyte—his house would be better suited for drawing a mixed audience than the synagogue itself. The surprising result of this move soon appeared in no less a person than ‘Crispus, the ruler of the synagogue,’ himself ‘believing with all his house.’ And not only so, but ‘many of the Corinthians hearing believed, and were baptized.’ Cheering as this must have been, there was vouchsafed to our apostle a richer encouragement still. His glorified Lord appeared to him in a night vision, saying, ‘Be not afraid, but speak, and hold not thy peace; for I am with thee, and no man shall set on thee to hurt thee; for I have much people in this city’ (Acts 18:9-10). And he ‘was not disobedient unto the heavenly vision,’ but ‘dwelt there a year and six months, teaching the Word of God among them.’ Thus consolidated and trained, the Church of Corinth became, of all the churches which owed their birth to our apostle, the most important as well as most numerous—embracing within itself not only the little daughter-church of Cenchreae (Romans 16:1), the adjoining seaport town, but knots of scattered Christians throughout ‘all Achaia’ (2 Corinthians 1:1; 1 Thessalonians 1:8), and extending probably to Athens itself. Though the members of this powerful church consisted chiefly of the humbler classes (1 Corinthians 1:26-29), it so roused the opposing Jews that they tried to get the Proconsul to put the man down who had done it all, as a disturber of the peace, ‘persuading men to worship God contrary to the law.’ In this, however, they signally failed; and after some further stay, ‘taking his leave of the brethren, he set sail for Syria.’

OCCASION OF THE FIRST EPISTLE TO THE CORINTHIANS.—Not long after our apostle’s departure, Corinth was visited by a preacher of one mind with him, but of a very different type. And as it is important to know the source and character of that difference, the singularly interesting account given of him in the Acts should be carefully studied ‘A certain Jew, named Apollos, born at Alexandria, an eloquent’ (or learned) ‘man, came to Ephesus, and he was mighty in the Scriptures. This man had been instructed in the way of the Lord, and being fervent in the spirit, he spake and taught carefully the things of Jesus,(1) knowing only the baptism of John’ (Acts 18:24-25). Instructed in Christianity, probably, by some of John’s disciples, his knowledge would be imperfect; and ‘knowing only the baptism of John’ may mean that he regarded Christianity from the Baptist’s point of view, rather as the perfecting of Judaism than as a provision for the salvation of a sinful world of Gentiles as well as Jews. But, being ‘fervent in the spirit and mighty in the Scriptures,’ he poured forth in the synagogue, according to his light, the truth he had received. Among his audience at Ephesus was a distinguished couple,—Aquila and Priscilla,—who had just come with Paul from Corinth, where they and he had lived together during all the apostle’s stay there. Thus, trained as none of the Christians of Ephesus had been, they would be quick to perceive that, gifted as this new teacher was, there was a certain imperfection in his views of the truth he was setting forth, the removal of which would add greatly to his usefulness in the Christian cause, and give his preaching a new power. Accordingly, they ‘took him unto them, and expounded unto him the way of God more perfectly.’ It says much for the humility and teachableness of such a man, that he should have been content to sit at the feet of a Christian woman and her husband(2) while opening to him what he had hitherto had no opportunity of learning, while they, on their part, would doubtless lay the stress of what they ventured to press upon him on the superior teaching which they themselves had enjoyed at Corinth. His views being thus enlarged, and his interest in Corinth excited by the glowing picture doubtless given him by this couple of what the great apostle had done for it, he resolved to visit it So, ‘when he was minded to pass over into Achaia’—that is, to its capital, Corinth, almost due east from Ephesus by sea—‘the (Ephesian) brethren encouraged him, and wrote to the disciples to receive him.’ Perhaps the difference they had observed between the style of this gifted teacher and that of their father in the faith, in their proclamation of their common message, would seem fitted only to further the cause. And at first these expectations were probably more than realized. For ‘when he was come he helped them much who had believed through grace; for he powerfully confuted the Jews, and that publicly, shewing by the Scriptures that Jesus was the Christ’ (Acts 18:27-28).

But soon it proved the reverse. All unwittingly, Apollos was the occasion of serious divisions. Speaking naturally in his own style, and putting forth all his eminent gifts with the one object of commending Christ, one party was carried away with the apparent resemblance of his style to that of the empty rhetoric to which they had been accustomed in the pagan schools; while those who valued more the truth, that had made them what they now were, than the manner in which it had been dealt out, were jealous for the reputation of their father in the faith. How long Apollos stayed at Corinth we have no means of knowing; for his name after this does not occur in the Acts, nor is he mentioned anywhere else, with the exception of the opening chapters of this First Epistle, on which we shall have occasion to comment pretty fully, and once in the Epistle to Titus, asking him to set forward on their journey Zenas the lawyer and Apollos. But we may safely say, that so long as he remained at Corinth, that party spirit which was gathering strength under his ministry would receive no countenance from one who would only regard it as a blight upon the work that lay nearest his heart.

After his departure, however, it seemed to have assumed alarming proportions, and to have come to a head, demanding apostolic interposition; and besides this, there were other alarming abuses calling for immediate attention and sharp correction. Old Corinthian vices were reappearing; questions of conscience touching the limits of Christian freedom were leading to dangerous compromises on the part of some, wounding the feelings and trying to the principles of others; the spiritual gifts in which that church abounded were degenerating into abuse; the most sacred institution of the Church of Christ was desecrated by the manner in which it was observed; unauthorized teachers were calling in question the apostolic authority of the very founder of their church; and to such an extent were pagan ideas creeping in that the resurrection itself was by some among them openly explained away. No wonder that our apostle at length proceeded to deal with evils so complicated and so alarming, in a church that once had stood out as one of the brightest trophies of the simple preaching of the Cross. This he would have the less scruple in doing, as they themselves had written him, expressly asking instruction on some of the questions which were perplexing them (1 Corinthians 7:1). Yet how repulsive the task, in some features of it, and how deep the pain it cost him, he tells them touchingly:—‘Out of much affliction and anguish of heart I wrote unto you with many tears’ (2 Corinthians 2:4).

But what was drawn forth reluctantly by this church has been to the Christian Church in all time of priceless value. For in the two Epistles to the Corinthians—the earliest which the apostle wrote, with the exception of those to the Thessalonians—we have what is to be found in none of the other Epistles, nor in all of them put together. For here the curtain is drawn, and a state of things disclosed of a character perfectly unique and pregnant with instruction of the most valuable kind. In view of this Dean Stanley says with much truth: ‘The First Epistle to Corinth gives a clearer insight than any other portion of the New Testament into the institutions, feelings, and opinions of the Church of the earlier period of the apostolic age. It is in every sense the earliest chapter of the history of the Christian Church.’

THE GENUINENESS AND DATE OF THE FIRST EPISTLE TO THE CORINTHIANS.—The external evidence of its genuineness is quite decisive. Clement of Rome, in his Epistle to the Corinthians (A.D. c. 95),(1) expressly refers to it in chap. 47 as having brought down upon them a rebuke for their dissensions about Paul and Apollos and Cephas; and in chap. 49 he recurs to this, saying, ‘Love knows no schisms, is not factious.’ Clear allusions are made to it by Ignatius to the Ephesians (c. 115), by Polycarp to the Philippians (c. 150), and by Justin Martyr in his Dialogue with Trypho the Jew (c. 155). The references to it in Irenaeus (c. 180-185), in Clement of Alexandria, and Tertullian (c. 210), are still more explicit. But it is the internal evidence which has carried conviction even to the most advanced of the negative school. Of all writers who have handled this point, none has written with such force and felicity as Paley, in his incomparable Horae Paulinae, of which we here give one specimen, as it is peculiarly to the purpose of this Commentary (abridging a few of the unimportant clauses): From chap. 1 Corinthians 7:1 it appears that this letter was written in answer to one from them, and that this and some following chapters are taken up in resolving certain doubts and regulating certain points of order about which they had consulted him. This alone is greatly in favour of the authenticity of the Epistle: for it must have been a farfetched contrivance in a forgery, first to have feigned the receipt of a letter from them, which letter does not appear, and then to have drawn up a fictitious answer to it, relating to a great variety of doubts and inquiries, purely economical and domestic; and which, though likely enough to have occurred to an infant society, in a situation and under an institution so novel as that of a Christian church then was, it must have very much exercised the author’s invention, and could have answered no imaginable purpose of forgery, to introduce the mention of at all. Particulars of the kind we refer to are such as the following: the rule of duty and prudence relative to entering into marriage, as applicable to virgins, to widows; the case of husbands married to unconverted wives, of wives having unconverted husbands; where the unconverted party chooses to separate, where he chooses to continue the union; the effect produced by their conversion on their prior state, of circumcision, of slavery; the eating of things offered to idols, as it was in itself, as others were affected by it; the joining in idolatrous sacrifices; the decorum to be observed in their religious assemblies, the order of speaking, the silence of women, the covering or uncovering of the head, as it became men, as it became women. These subjects, with their several subdivisions, are so particular, minute, and numerous, that, though exactly agreeable to the circumstances of the persons to whom the letter was written, nothing, I believe, but the existence and reality of those circumstances could have suggested to the writer’s thoughts. ‘To this we only add Meyer’s remark, that the Epistle ‘bears the most definite impress of the peculiar spirit and tact of Paul, and displays the full power, art, and subtlety of his eloquence.’ No wonder, then, that only the most outrageous criticism has ever ventured to impugn this Epistle.

As for the date, a comparison of the Epistle itself with corresponding passages in the Acts of the Apostles fixes it very definitely. It must have been written near the close of the third year of the apostle’s stay at Ephesus, some time before Pentecost (1 Corinthians 16:8), and not improbably in the spring of the year, on the eve of the Passover (1 Corinthians 5:6-8). [The subscription at the close of the Authorised Version rests upon a worthless tradition.]

01 Chapter 1 

Verse 1
Called to be an apostle, apparently when first called to discipleship (comp. Acts 26:16-18 with 1 Corinthians 9:1; 1 Corinthians 15:18), though it was not till events put it beyond all doubt that his apostolic calling was publicly recognised. Some prefer to translate ‘a called apostle;’ but in the very next verse—where we have the similar phrase, ‘called to be saints’—that rendering would be unsuitable.

Of Christ Jesus. Once for all we here note that what appears the true order of these words in this verse is the apostle’s usual style; though in such cases the MSS. vary so much that certainty is not always attainable.

Through the will of God. Not in contrast with ‘the false apostles’ referred to in 2 Corinthians 11:13; for the same phrase, and in the same connection, is found where no such contrast can be supposed (Ephesians 1:1; Colossians 1:2; 2 Timothy 1:1). Rather, it is to bring to the front at once that official authority which he had to exercise in disposing of the difficult and delicate questions about which the Corinthians had consulted him, and which required to be firmly dealt with.

and Sosthenes, our brother [Gr. the brother]. Was this that ruler of the synagogue at Corinth who had dragged the apostle himself before Gallio the Roman proconsul, and who, when that official refused to meddle with the case, as beyond his jurisdiction, was set upon and roughly handled by the Jews even before the judgment-seat (Acts 18:12-17)? Some critics think this all but incredible. But since the name of this ‘brother’ occurs nowhere but in an Epistle addressed to these same Corinthians, as of one they were familiar with, and since it is often the most violent opposers of the truth who, when once won to it, become, like our apostle himself, its most zealous promoters, we cannot but judge that they are one and the same person. And was not the example of so notable a convert as ‘Crispus, the ruler of the synagogue,’ going before (Acts 18:8) fitted to make an impression on his successor in office? If we are right in our impression, this Sosthenes would be to our apostle, in a very tender sense, ‘a brother beloved.’

Verse 2
1 Corinthians 1:2. sanctified in Christ Jesus; through living union with the Fountain of Holiness in His Person.

Called to be saints; not in the mere external sense of Matthew 20:16, but (as the word is always used in the Pauline Epistles) in that inward, efficacious, saving sense which invariably issues in the cordial reception of the Gospel message: as in Romans 8:30, ‘Whom He called, them He also justified; and whom He justified, them He also glorified.’

With all that call upon, or ‘invoke,’ the name of our Lord Jesus Christ. To get rid of the natural sense of these words, which holds forth our Lord Jesus Christ as an Object of worship, a passive sense has been put upon them, as if the meaning were who are called by the name of Christ; and we are referred to Acts 15:7 and James 2:7, where the sense is undoubtedly passive. But in these two places it is the connection which fixes the sense, whereas here, and in a multitude of other places, the middle sense of the verb ‘call’ (‘calling on’ or ‘invoking’) is plainly intended. See Acts 9:14; Acts 9:21; Acts 22:16; Romans 10:12-14; 2 Timothy 2:22; 1 Peter 1:17. In the Old Testament the identical Hebrew phrase (as also in the LXX. Greek), ‘to call on the name of Jehovah,’ means, as every one knows, ‘to invoke’ or ‘worship Jehovah.’ When, then, we find a phrase already so familiar and so dear to devout Jewish ears transferred to Christians, defining them as ‘callers upon,’ ‘invokers,’ or ‘worshippers of’ Christ—and this incorporated among the household words of the churches—what can we conclude but that the first Christians were taught to regard their Master as the rightful Heir, in human flesh, of all the worship which the ancient Church had been trained jealously to render to Jehovah alone? Some critics think to evade this By saying that since this worship is always understood to be rendered “to the glory of God the Father” (as in Philippians 2:10), it is meant not of absolute but relative worship. But not to say that the New Testament knows nothing of two kinds of worship, the Question is not, In what relation does the Son stand to the Father in this worship? That relation is internal, Personal, and (to all created intelligence probably) unfathomable. But the one real question is, What is that worship itself? and if it is precisely what is peremptorily forbidden to be offered to any creature, the New Testament must be held to teach the proper Personal Divinity of Christ.

Verse 3
1 Corinthians 1:3. Grace onto you and peace. What in the Old Testament is called ‘mercy,’ is in the New Testament expressed by the richer and more comprehensive term ‘grace,’—that Divine affection whence flows all salvation to Adam’s fallen family (Ephesians 2:10). The first result of this, when it enters any soul, is ‘peace.’ And here both these are solicited for the Corinthian converts, from God our Father—as the primal Fountain, and the Lord Jesus—as the mediatorial Channel of these precious rifts; and by coupling both Persons in one and the same invocation, their equality in the Godhead is brightly confirmed.

Verse 4
1 Corinthians 1:4. I thank my God always.. .for the grace . . . given you in Jesus Christ (cf. 1 Corinthians 1:2, “Sanctified in Christ Jesus”). But lest it should seem strange that a Church so rich in ‘grace’ should be so severely blamed as in the sequel of this Epistle, the apostle is careful to specify what he refers to—namely, certain gifts which are all too compatible with a low-toned moral and spiritual character.

Verse 5
1 Corinthians 1:5. that in everything ye are enriched ... in all utterance (Gr. ‘word’), or aptitude to give utterance to divine truth.

And all knowledge, or apprehension of the truth (see 2 Corinthians 8:7; 2 Corinthians 11:6).

Verse 6
1 Corinthians 1:6. even as the testimony of Christ was confirmed in you, by its marvellous transformation of one of the un likeliest communities (2 Corinthians 3:1-3).

Verse 7
1 Corinthians 1:7. so that ye come behind in no gift; waiting for the revelation of our Lord Jesus Christ. The faith of His first coming, to put away sin by the sacrifice of Himself, and the hope of His second appearing without sin unto salvation to them that look for Him

these were the two wings on which Christians were taught to mount up as eagles in their spiritual life (1 Thessalonians 1:8-10).

Verse 8
1 Corinthians 1:8. who shall also confirm you unto the end. . . unreproveable in the day of our Lord—Jesus Christ, the decisive day of His second coming (Romans 2:16; 2 Corinthians 5:10).

Verse 9
1 Corinthians 1:9. God is faithful, to do this (Romans 8:30; 1 Thessalonians 5:23-24; Philippians 1:6).

By whom ye were called into the fellowship of His Son Jesus Christ. Not into fellowship with Him, but into the participation of Him, in all His fulness (see Gr. of Romans 15:6; 2 Corinthians 9:13; Hebrews 13:16).

These preliminaries disposed of, the Epistle now proceeds to deal successively with the topics which had called for it. The first topic occupies the four opening chapters.

Verses 10-17
The evil done by undue exaltation of preachers 10-17.

1 Corinthians 1:10. I beseech you... by the name of our Lord Jesus Christ—a touching appeal at the outset’ to that Name which is above every name, not to let any other name eclipse it, by making it a rallying point around which to gather.

That there be no divisions among you (Gr. ‘schisms’)—not in the modern sense of that word, implying outward Church rupture, but in the sense rather of ‘schools’ of religious thought, feeling, or taste, occasioned by attaching undue importance, or giving undue prominence to particular truths, or particular ways of conceiving them, to peculiarities of the preacher, and such like.

That ye be perfectly joined together in the same mind and . . . Judgment—not as if all must view everything alike, but that all should look at Divine truth with that simplicity of mind and heart which would secure unbroken harmony amidst that diversity in the shades of thought and feeling which constitutional diversity and different training never fail to beget. This is that ‘like - mindedness’ which we find elsewhere commended, as in Romans 15:2, Philippians 2:2, and which, next to truth itself, is of priceless value, alike in churches, in families, and in all kinds of society.

1 Corinthians 1:11. For it hath been declared unto me ... by them ... of Chloe—members either of her family or of her household; she herself being otherwise unknown, though no doubt occupying a prominent position in the Church of Corinth.

That there are contentions among you—the nature of which is next explained.

1 Corinthians 1:12. Now this I mean, that each one... saith, I am of Paul; and I of Apollos; and I of Cephas—the Aramaic name given to Simon when first called (John 1:43), its Greek equivalent being Petros, both words meaning ‘rock,’ or ‘stone.’ Singularly enough, in the three other places of this Epistle where he is mentioned, this Aramaic form, ‘Cephas,’ is used (1 Corinthians 3:22, 1 Corinthians 9:5, 1 Corinthians 15:5), not ‘Peter;’ and in Galatians also it is four times used (1 Corinthians 1:18, 1 Corinthians 2:9; 1 Corinthians 2:11; 1 Corinthians 2:14).—and I of Christ.
Note.—These few words have given rise in Germany to a prodigious deal of speculation, and been made the basis of a new theory even of Christianity itself, as well as of the date, objects, and credibility of several of the books of the New Testament. In combating these wild theories, great research, learning, and ability have been called forth. But, after all, the question, ‘What are the divisions here referred to?’ may be brought within very narrow limits. That’ Paul,’ ‘Apollos,’ ‘Cephas,’ and ‘Christ’ were meant to represent four distinct and conflicting Christianities is demonstrably false. First, as to ‘Paul’ and ‘Apollos,’ is it credible that he who said that even an angel from heaven would deserve to be accursed who should preach a different Gospel from his own (Galatians 1:8-9), and who to these very Corinthians denounced the corrupters of the Gospel as ‘ministers of Satan’ (2 Corinthians 11:2-4; 2 Corinthians 11:13-15), would say of Apollos that he only ‘watered’ what he himself had ‘sown’ at Corinth (1 Corinthians 3:6), and would hold him up as one of Christ’s gifts to the Church (1 Corinthians 3:21-23)? Apollos, too, had come to Corinth fresh from the teaching of Priscilla and Aquila (Acts 18:24-28), whom Paul calls his ‘helpers in Christ Jesus’ (Romans 16:3); and did he come to contradict what he had just been taught? Wherein, then, did Paul and Apollos differ? They differed in their mode of setting forth the same truths. Paul so dreaded the passion for the ‘wisdom’ which reigned at Corinth—a wisdom which sacrificed substance to form—that he resolved—to eschew all oratorical art, determining to ‘know nothing’ at Corinth ‘save Jesus Christ and Him crucified.’ And so sensitive was he on this point that he was with them ‘in weakness and in fear and in much trembling.’ But Apollos, an Alexandrian Jew, a learned man, and probably well acquainted with Alexandrian philosophy and rhetoric, would bring to Corinth no mean gifts; and being ‘mighty in the Scriptures’ and ‘fervent in spirit—not to say in the glow of newly-discovered views of the truth—would naturally throw into his expositions and appeals some of those very qualities which Paid had eschewed. Certainly his entrance made a great impression, for he helped them much which had believed through grace, powerfully confuting the Jews, and that publicly, showing by the Scriptures that Jesus was the Christ’ (Acts 18:27-28). Perhaps he deemed it right—‘becoming all things to all men, that by all means he might gain some’—to give free scope to all his gifts and culture in the service of the truth. In this case it is easy to see how a one-sided admiration of the man might spring up, and a contrast be drawn to the disadvantage and disparagement of their father in the faith. In reply to this it might have been said, with much truth, that the method of Apollos, had the ground been first broken by him, would probably have yielded no fruit, and that all his success, under the great Husbandman, was owing to the ground having been first broken roughly and tremulously by him whom some were beginning to disparage. But Paul had his advocates at Corinth, jealous for their father in the faith, whose vast range of thought and wonderful insight into Scripture would be held up, perhaps, with as much of a party spirit as in ‘those who cried up Apollos.

Next, as to ‘Cephas,’ it is true that Paul had once a dispute with him (Galatians 2:11-16); but this had to do with his acting, not at all with his teaching; or, rather, that while his teaching was right, his acting on a certain occasion had not been in accordance with it, but had been too much of a trimming character.(1) The whole difference, intellectual and theological, between these two great apostles-over and above method, form, and style—lay in their point of view and breadth of conception. The natural gifts of the one towered far above those of the other, and even of most men; and the former had a varied training and wide opportunities which the latter never enjoyed. As Peter’s one theme was ‘Jesus as the Christ’ of the Old Testament, so his labours were almost exclusively among the Jews. Indeed, on one occasion, when ministering to a whole company of Gentile converts, and baptizing them without circumcision, he seemed out of his proper element, and afterwards apologised for what he had done as a thing forced on him by Divine direction. In his speeches and in his Epistles we find no Pauline breadth of view and no Apollonian grace of method; but we do find in his speeches a grand simplicity and directness of manner, a concentration of thought, and a heroism of character; and in his First Epistle such a chastened and unctuous spirit as has made it dear to every Christian heart; while in his Second we find all his early fire kindling up afresh as he writes of those who, at that utter stage of the Church, were undermining its faith and staining its purity. Such a type of Christianity—so distinct from that both of Paul and Apollos—would make the name of this apostle and the character of his ministry well enough known at Corinth, though, up to this time at least, he had never been (here. Still we hardly think there is ground to conclude that there was an actual Cephas-party at Corinth. It remains only to ask, Was there a Christ-party there? That amidst the dissensions in that Church some would lift up an indignant protest against all such partisanship, as obscuring the glory of the one Master, is conceivable enough; nor is it improbable that some of these might hold up Christ’s personal teaching in contrast with that even of His apostles. But in the absence of even a hint that such a party did exist (which 2 Corinthians 10:7 has been groundlessly thought to point to), we cannot regard it as having a shadow of probability. To us, in short, it appears that the Corinthians ranged themselves under two names only, their first and second teachers, to whom respectively they owed the existence and the consolidation of their Church; that ‘Cephas’ is introduced only to vary the illustration; and that ‘Christ’ is added to crown the absurdity of such mischievous partisanship. Indeed, such disputes only too readily spring up still in churches with distinguished but differently gifted preachers.

1 Corinthians 1:13. Is Christ divided?(1) The point of this question does not lie in the rending of the Church (as is the view of Estius, Olshausen, etc.), nor in the dividing of Christ Himself into parts (Osiander, Alford, etc.), but it is whether Christ divides with His own preachers the honour of being Lord and Master of the converts.

Was Paul crucified for you? or were ye baptised into the name of Paul? Here the apostle, purposely sinking Apollos and Cephas, puts himself modestly in the forefront to expose the repulsiveness as well as absurdity of the thought which alone could justify such exaltation of men. (Note here the place assigned to the Cross, as the central and vital feature of Christ’s work; ‘baptism into’ His name simply setting its seal to this.)

1 Corinthians 1:14. I thank God (it was so ordered) that I baptized none of you save Crispus—‘the ruler of the synagogue’ (Acts 18:8); an event in the Jewish community at Corinth of such importance as to justify a deviation from his usual practice of baptizing by deputy. On the same principle Peter seems to have acted on one memorable occasion (Acts 10:48).

And Gaius, We read of a Gaius, or Caius, of Macedonia (Acts 19:29), of Derbe (Acts 20:4), and of Corinth (here), under whose roof the Epistle to the Romans was written (Romans 16:23). The Third Epistle of John also is addressed ‘to Gaius the beloved.’ The two last, if we may judge from the uncommon hospitality ascribed to them, seem to be identical; and possibly all four were the same person.

1 Corinthians 1:15. Lest any one should say that ye were baptized into my name. Thankful he is that he is able to give them undeniable proof of the absence of all self-seeking on his part, little thinking when at Corinth that he should ever have occasion to recall the fact.

1 Corinthians 1:16. And I baptised . . . any other—‘I am wrong; I did baptize one other family, that of Stephanas; but if I baptized any more it has escaped me.’ The easy freedom with which this is expressed is plainly intentional, to show how insignificant he all along held such a circumstance to be.

1 Corinthians 1:17. For Christ seat me not to baptize, but to preach the gospel.
Note.—Would the apostle have so written if in and by baptism a new life were imparted to the soul? It is no answer to this to say that the agent is of no consequence; it is the ordinance itself: for it is the comparative unimportance of the ordinance itself which is thus emphatically expressed. Adult believers are indeed said to ‘wash away their sins’ in baptism (Acts 22:16), and to be baptized into newness of life (Romans 6:3-6); but since believing always came first, and it was in believing that they received their new life (John 20:31; Ephesians 1:13),—and Peter grounded the right of Cornelius and his company to be baptized upon their having already received the Holy Ghost as well as themselves who were Jewish believers (Acts 10:47-48),—it is perfectly clear, unless we are to put the effect for the cause, that the baptism of adults could only be said to ‘wash away their sins’ and impart new life, as a symbolical expression and open declaration that they were believers first (Acts 2:41), and as such already in a state of reconciliation and newness of life. This alone explains the minimizing and almost contemptuous way in which baptism—albeit a Divine ordinance—is here referred to.

Verses 10-31
SUMMARY. ‘I beseech you, study unity. Instead of this, I hear ye are ranging yourselves into schools and parties, each contending for its favourite preacher as if your salvation hung upon him. Thus is the glory of Christ obscured—the attention which ought to be directed to Him being drawn away to the preacher of Him. For myself, fearful of such a result, I have studiously eschewed every art that might fascinate you with the servant rather than the Master. And though knowing right well that since the cross of Christ is distasteful to the natural man, alike in Jew and Gentile, the ranks of the Church would be filled for the most part from those who are of no account in the world, I knew also that its Divine power to transform and ennoble all who receive it would thus be only more signally displayed, and glory only more manifestly accrue to God.’

Verse 17
The injury done to the Cross by human wisdom, 17-31.

1 Corinthians 1:17. not in wisdom of words, lest the cross of Christ should be made void. Thus easily, in the middle of a verse, does the apostle here slide into the great theme of this and the three following chapters, namely, the place which ‘Christ crucified’ should hold in the esteem of all who believe, forgetfulness of which was the cause, as a due regard to it would be the effectual cure, of all their miserable dissensions. ‘Wisdom of word’ here comprehends more than the mere rhetorical tricking out of the message, indeed, more or less of the substance of the message itself, as will presently appear. To a people thoroughly vitiated in their taste, to what temptation would the preacher of the Gospel be more open than that of shading off those features of it which are repulsive to the pride of the heart, and of urging the reception of it rather on the ground of its own ‘sweet reasonableness’ than of its being an authoritative message from heaven, as on Mars hill the apostle dealt it forth at Athens.

Verse 18
1 Corinthians 1:18. For the word of the cross is to them that are perishing—that are pursuing a course ‘whose end is destruction’—foolishness. For if to bid them change their whole course of life would startle them, to expect them to do it by believing in one who died a malefactor’s death would seem nothing less than sheer absurdity.

But unto us who are being saved—in the sense of Acts 2:40; Acts 2:44 (and see 2 Corinthians 2:15), it is the power of God-divinely efficacious. Yes, the Gospel attracts or repels, is embraced or rejected, according to the standard by which it is judged and the object in life of those who hear it. This is the great lesson of the parable of the Sower; and see John 5:44; John 7:17; John 12:42-43.

Verse 19
1 Corinthians 1:19. For it is written (Isaiah 29:14, nearly as in LXX.), I will destroy the wisdom of the wise, and the prudence of the prudent will I reject. The ‘wise’ are those who pride themselves on their insight, their capacity to search into principles, their speculative attainments; the ‘prudent’ pique themselves on their shrewdness, as men of affairs, their sharp-wittedness or sagacity; a distinction familiar alike to the Greek thinkers and to Jewish moralizers (see Matthew 11:25). God’s purpose to expose the insufficiency of both these, as a cure for the maladies of our fallen nature and a guide to happiness, is variously held forth in the Old Testament (see Isaiah 8:20; Isaiah 29:14, here quoted; Jeremiah 8:9; Jeremiah 9:23-24, etc.); but it is only in the Gospel of Christ that this is done effectually and once for all.

Verse 20
1 Corinthians 1:20. Where is the wise?—in general; but particularly, where is the scribe?—to whom the Jew looks up for wisdom; where is the disputer of this world?—to whom the Greek defers.—hath not God made foolish the wisdom of the world?(1) 

Verse 21
1 Corinthians 1:21. For seeing that in the wisdom of God the world by wisdom knew not God. Full time and swing He gave it, to try what it could do for humanity, before disclosing His own sovereign remedy; and it was only when it failed to find any clear light, and get any solid footing on the most elementary of all religious truths, and the knowledge of God Himself (Romans 1:21; Romans 1:23; Romans 1:28; Acts 17:23; Acts 17:27), that it pleased God by the foolishness of the preaching—meaning the message itself, the thing preached—to save them that believe—for in the believing reception of it lies its whole saving efficacy.

Verse 22
1 Corinthians 1:22. Since the Jews ask for signs and the Greeks seek after wisdom.(2) The Jews, when our Lord was on earth, clamoured for ‘signs’—supernatural attestation of His claims; but the more they got of them, the less they were satisfied; contrariwise, the Greeks looked with philosophic indifference on the whole field of the supernatural, regarding even the resurrection of Christ as adding but one more to the already plentiful stock of childish fables, fit only for the vulgar. Give us ‘wisdom,’ was their cry—anything that will carry its own evidence on its face. Nor was this state of things a peculiarity of that time. Every age has its ‘Jews’ and its ‘Greeks’—its blind devotees of supernatural interposition and its self-sufficient worshippers of human reason.

Verse 23-24
1 Corinthians 1:23. But we preach Christ crucified, unto the Jews a stumbling-block, and unto the Gentiles foolishness.
1 Corinthians 1:24. But unto them which are (internally and efficaciously) called, both Jews and Greeks, Christ the power of God, and the wisdom of God—a power by Jews never dreamt of, and a wisdom unimagined by the subtlest Greeks. And if so, why need the preacher, to please the Jew, hide the obnoxious features of his message, and to feed the intellectual pride of the Greek laboriously strive to show how rational the Gospel is?

Verse 25
1 Corinthians 1:25. Because the foolishness of God (in the doctrine of the Cross) is wiser than (the wisdom of) men; and the weakness of God (in the Gospel) is stronger than (the strength of) men. It is the ram’s-horn which throws down the walls of Jericho, the jawbone of an ass which slays its thousand men, and the sling and the stone which lays low alike the giant power and wisdom of men.

Is proof wanting? Look, says the apostle, at the classes whence its conquests are chiefly gained.

Verse 26
1 Corinthians 1:26. For behold your calling, brethren,(1) how that not many wise men after the flesh, not many mighty, not many noble, are called.
Verse 27
1 Corinthians 1:27. but God chose the foolish things of the world that he might put to shame them that are wise. There is here a significant transition from the neuter of the one class to the masculine of the other, to express a passage from the contemptible to the esteemed.—and God chose the weak things of the world that he might put to shame the things that are strong.
Verse 28
1 Corinthians 1:28. and the base things of the world, and the things that are despised, did God choose, yes, and the things that are not,—or as we might say, ‘the nothings,’—to bring to nought the things that are. Five times in succession is the neuter gender purposely used here—the foolish things, the weak things, the base things, the despised things, the no-things,—emphatically to hold forth and reiterate the mean condition of the generality of converts, as persons of no culture, of no weight, of no account in any respect—in fact, mere nobodies. And is not this the history of all the early triumphs of Christianity? And with what design?

Verse 29
1 Corinthians 1:29. that no flesh should glory before God. This has been all along the design of God in the erection and growth of His kingdom of grace (Jeremiah 9:23; Romans 3:27; Ephesians 2:8-9); and in the first conquests of the Gospel He kept this end specially in view. No doubt, when once gained to Christ, the rich, the mighty, and the noble were quite as ready to cast their crowns at His feet as the poorest, weakest, rudest of this world; and in doing so, they made a sacrifice proportionably nobler. But had the early converts been chiefly drawn from such influential classes, would not the triumphs of Christianity have been set down rather to the rank, power, and culture which it had contrived to draw within its pale than to the Divine power residing in and going along with the message itself? Now it was to preclude all such surmises that, by a Divine ordination, the bulk of the converts in every church and for a long time consisted of the despised classes, that none might have even a pretext for glorying before God.

Verse 30
1 Corinthians 1:30. But of him are ye in Christ Jesus, who was made unto us wisdom from God,(1) both righteousness, and sanctification, and redemption.
Thus reads this great statement, to catch the true sense of which requires careful attention. It is not four co-ordinate blessings which the apostle says ‘Christ is made unto us’—as our Authorised Version represents it, and most modern interpreters understand it. On the contrary, ‘wisdom’ stands out here by itself, as all-comprehensive—as the one thing which Christ is “made unto us from God” in contrast with all boasted human wisdom. But that we may see how comprehensive this gift is, the apostle makes it branch out into three divisions, corresponding to the three great stages of our whole salvation:—

(1) ‘RIGHTEOUSNESS’ which brings us into a right relation to God; 

(2) SANCTIFICATION, embracing our whole progressive transformation into the image of God; and 

(3) that in which this at length culminates, REDEMPTION from all the effects of the fall in soul and body onwards to final glory.

All this, ‘Christ is made unto us from God,’ thus precluding all boasting. Still, bad it been left wholly to ourselves to receive or reject it, the thought might have crept into the proud heart, that after all, in the last instance, ‘salvation is of him that willeth’—a thought repudiated in Romans 9:16. But to cut off even this last refuge of human pride, the statement opens with these words: ‘OF HIM are ye in Christ Jesus;’ that is to say, it is not by a self-originated act that any one is ‘in Christ,’ and so partaker of His fulness, but by an immediate Divine operation upon the soul that this vital union is effected, and that in virtue of it, He is ‘made unto us wisdom’ in its threefold provision of ‘righteousness, and sanctification, and redemption.’ And the grand design of this entire exclusion of human merit is,

Verse 31
1 Corinthians 1:31. that according as it is written (Jeremiah 9:23, abridged), He that glorieth, let him glory in the Lord. Well may we ask with the apostle elsewhere, Where is boasting, then? It is excluded. By what law—on what principle? Why, on every principle, and at every avenue, by this method of peerless wisdom.’

02 Chapter 2 
Verse 1
1 Corinthians 2:1. And I, brethren, when I came unto you, came not with excellency of speech (as a rhetorician), or of wisdom (as a philosopher), proclaiming to you the testimony of God(1)—that concerns His Son.

Verse 2
1 Corinthians 2:2. For I determined not to know anything among you, save Jesus Christ, and him crucified. He would not only know but one theme, but would hold that forth in precisely the light which he knew would prove the most repulsive to their fastidious ears and corrupt taste. For this being that in which every fact of His life has its explanations, and from which the whole principle of His work takes its character, he felt he could neither keep it back, nor soften it down. Yet this was no bravado. He was tremblingly alive to the possible effect of making this the pivot of His ministry.

Verse 3
1 Corinthians 2:3. And I was with you in weakness, and in fear, and in much trembling. It is remarkable that nowhere else does the apostle so speak, nor does he seem to have anywhere else felt such an oppressive consciousness of his insufficiency (see 2 Corinthians 2:15-17); and it is worthy of notice that the historian of the Acts (Acts 18:5) refers to these very feelings at Corinth in the following unusual terms: ‘But when Silas and Timothy came down from Macedonia (to Corinth), Paul was constrained by the word (as the true text is), testifying to the Jews that Jesus was the Christ.’

Verse 4
1 Corinthians 2:4. And my speech and my preaching,—the ‘message’ itself as well as its clothing,—were not in persuasive words of wisdom,(1) but in the power of God. It was not that he could not have wielded the weapon of ‘man’s wisdom’ to excellent effect, as may be seen in various passages of these very Epistles to the Corinthians, whose eloquence is confessedly surpassing; but that for the reason given, he studiously avoided it. Of course, however, there is nothing here disparaging to the right use of human culture in the Christian ministry.

Verse 6
1 Corinthians 2:6. Howbeit we speak wisdom among the perfect. This is a favourite Pauline word, having one well-defined sense, with only varying shades according to the subject treated of. With reference to Christ’s work, it denotes its ‘completion’ by His death (Hebrews 2:10; Hebrews 5:10); with regard to the believer’s standing before God in virtue of that completed work, it expresses his ‘perfect’ acceptance (Hebrews 10:14, compared with 1 Corinthians 9:9 and 1 Corinthians 10:1); and in relation to his stage of advancement in the Christian life, it means his ‘full’ apprehension of gospel truth—that of full-grown ‘men’ as contrasted with the immaturity of the ‘babes in Christ’ (chap. 1 Corinthians 3:1-2; Hebrews 5:12-14). This last is clearly the sense here. For only when this stage is reached—when the gospel scheme can be grasped as a whole, and be surveyed all round—can the ‘wisdom’ there is in it be fully discovered.

Yet a wisdom not of this world, nor of the rulers of this world,—the rulers of its thought even more than of its power, Greek and Jew alike,—that are coming to nought,—through the silently but surely undermining power of the Gospel.

Verse 7
1 Corinthians 2:7. but we speak God’s wisdom in a mystery—i.e. (in the apostolic sense of the word ‘mystery’) a wisdom long hidden from view, but now disclosed (see Romans 16:25-26; Ephesians 3:6; 1 Timothy 3:16). In the same sense our Lord uses the word (Matthew 13:11; Matthew 13:17).—even the wisdom that hath been hidden, which God fore-ordained before the worlds unto our glory (see 2 Timothy 2:10).
Verse 8
1 Corinthians 2:8. which (wisdom) none of the princes of this world knoweth: for had they known it, they would not have crucified the Lord of glory (as He is also called in James 2:1)—inflicting hereby (exclaims Bengel) on the Lord of glory the punishment of slaves!

Verse 9
1 Corinthians 2:9. but as it is written (Isaiah 64:4, or 1 Corinthians 2:3 in Heb., which is here recalled in fragmentary form), Things which eye saw not, etc. The truth here expressed by the prophet and the apostle is, that what God has in store for His people transcends not only all past experience, but all human conception.

This leads the apostle into a new line of thought, an episode which extends to the close of the chapter. The ‘wisdom’ of the Gospel, being in its nature purely spiritual, can be apprehended only by the spiritual, as even to the apostles themselves it is disclosed through the teaching of the Spirit.

Verse 10
1 Corinthians 2:10. But unto us God revealed them through the Spirit.(1) Though this is true of believers generally, the reference here, as appears from 1 Corinthians 2:3, is to the apostles.

For the Spirit searcheth all things, yea, the deep things of God—not the depths of His Being, but of His purposes, though in themselves these are inseparable.

Note here the relation and interaction of ‘God’ and ‘the Spirit.’ Why, it may be asked, does God employ the Spirit’s agency to reveal to believers what eye hath not seen, nor ear heard, nor heart conceived? Because (says this verse) those depths of the Godhead lie open to the Spirit’s penetrating gaze;—a unique statement to which there is no actual parallel, save Romans 8:26-27, which throws much light on the statement here. But the following verse contains an equally unique and noteworthy statement.

Verse 11
1 Corinthians 2:11. For who among men knoweth the things of a man save the spirit of the man which is in him? even so the things of God none knoweth save the Spirit of God. The relation of ‘the Spirit’ to ‘God’ is here compared to that of a man to his own spirit. As each man’s own spirit is known to no man but himself (Romans 14:10), so the mind of God (says the apostle) is known only by the Spirit of God. But like every other comparison, this one must not be pressed beyond its immediate purpose: for in the case of ourselves, we and our own spirit are numerically one; whereas in this very passage—and in every other place where the Holy Spirit is spoken of—there is observed a distinction of conscious personality between ‘God’ on the one hand and the ‘Spirit of God’ on the other. And not only so, but while the Personal identity of these two is certainly never taught, the Personal Divinity of the Spirit is here so clearly taught, that on any other supposition the statement in the latter part of this verse would be inept.

Verse 12
1 Corinthians 2:12. Now we received, not the spirit of the world, but the Spirit which is of God; that we might know the things that are freely given to us of God. Not only are the things themselves ‘freely given us,’ but we only ‘know’ them, so as to make them our own, through the Spirit which is given to us of God for that very end.

Verse 13
Note.—That the style as well as the matter of spiritual things should have been divinely provided for, is most noteworthy. What then, we naturally ask, is its character and mould? We see it in the apostle’s own style, and in that generally of the New Testament; and this we find to be just that of the ancient oracles, only purified, enriched, and informed with a new and higher life. Thus the things of the Spirit are married indissolubly to a phraseology suited to the things themselves; and what God hath joined together let no man put asunder. There are those who think they can now couch “the things of the Spirit of God” to far better effect by stripping off the husk of the biblical phraseology, as that of a past age, and using those modern forms of speech to which we are accustomed in secular affairs. But those who listen to them find that the things themselves, in their life and efficacy, have to a large extent evaporated in the process, while the biblical language is as music to their ears. Nor should the interesting fact be overlooked, that the first translators of the New Testament into Latin, to whom the style of it seemed as sacred as the thoughts, instead of employing the polished Latinity of the classics, invented a Latinity of their own, which, though to the classic ear barbarous enough, conveyed almost literally the biblical style as well as its thought; and to this peculiar phraseology of theirs our own Authorised Version owes some of its best turns of expression, which English-speaking Christians will do well never to part with.

Verse 14
1 Corinthians 2:14. But the natural man—a phrase on the sense of which it would be vain to expect light from the classical writers, who had no conception of the spiritual things intended here. In Greek writings, the noun, from which the adjective here used is formed, means ‘the animal soul,’ or that life which man has in common with all animals. Hence it came to signify the appetite or passion of man’s lower nature, as distinguished from his higher reason or ‘spirit.’ So understood, ‘the natural man’ of our passage would mean no more than the man governed by sensual appetite, or the inferior impulses of his nature. And this is the sense in which it is taken by all interpreters of a shallow school of theology. But it is far beneath the apostle’s meaning. With him “the natural man” is he who in spiritual things has only his natural human faculties to guide him, without spiritual perception or apprehension, but not necessarily the slave of grovelling impulses. True it is, that all unrenewed, unspiritual men, even the best and most refined, being dominated by sensible things, may thus far be said to be under the dominion of the lower part of their nature; for the true capacities of their higher nature can only be drawn forth when they become “new creatures.” But it is simply the absence of this life which is denoted by the phrase “the natural man.”—receiveth not the things of the Spirit of God: for they are foolishness onto him—since he wants the capacity to apprehend them: and he cannot know them, because they are spiritually judged—they are to him as light to the blind-born. But it is an utter perversion of such statements to maintain, as fanatics do, that there is in the natural man any organic constitutional incapacity of spiritual perception, requiring to be created in them by the Holy Ghost. For maintaining this an eminent Lutheran professor of divinity, soon after Luther’s death, had to be deposed. The uniform teaching of Scripture is, that the change effected in regeneration is a purely moral and spiritual one.

Verse 15
1 Corinthians 2:15. But he that is spiritual judgeth all things—not only those spiritual things which the natural man cannot judge, but also those which belong to the natural man’s own domain, and which he only views in their true light.

Yet he himself is judged of no man (who is not spiritual).

Verse 16
1 Corinthians 2:16. For who hath known the mind of the Lord, that he may instruct him? The question is quoted from Isaiah 40:13 (as in LXX,).

But we have the mind of Christ. The meaning is, that though none can penetrate Jehovah’s mind, yet since in Christ are hid all the treasures of wisdom and knowledge (Colossians 3:3), if we have the mind of Christ, we know all of “the things of God” which a creature is permitted to know.

Note.—The contrast here so sharply drawn between Divine and human wisdom is far-reaching, involving the great question of the rival claims of Reason and Revelation to be the supreme guide to the discovery of what man needs for the regulation of his life and the attainment of his highest bliss. The one light is from beneath, the other from above. In a profound sense, indeed, “the spirit of man is the candle of the Lord, searching all the inward parts of the belly” (Proverbs 20:27); but it has never of itself, in any age or any land, led man to the true knowledge of God and eternal life. Whereas, so soon as “God, who commanded the light to shine out of darkness, shines into our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ,” we enter the region and breathe the air, become alive to the interests, kindle with the sympathies, and taste the joys, of all that is spiritual, seeing everything in its true light. Is it so? Then the deep diversities of Christendom cease to be stumbling. For the family of the spiritual dwell alone in the world. “Therefore the world knoweth them not, because it knew Him not” They know and recognise each other, yet they themselves are known of no men.

They are at home with each other at once, though meeting for the first time from the ends of the earth. The rude and the refined, the savage and the civilised, meet together as one; “the Lord is the maker of them all” in the highest sense. Their diversities are lost in their higher unity, and they can pour out their common hymn with one heart as with one voice, “Unto Him that loved us, and washed us from our sins in His own blood, and made us unto our God kings and priests, to Him be glory and dominion for ever and ever.”

03 Chapter 3 
Verse 1
1 Corinthians 3:1. And I, brethren, could not speak unto you as unto spiritual, but as unto carnal, even as unto babes in Christ—those in whom the spiritual principles, like the higher faculties in a babe, lie all undeveloped. Spiritual, indeed, they were, for they were “in Christ;” but it was only as babes, unfit to digest the “strong meat” of that “hidden wisdom” which the apostle longed to impart to them as soon as they should reach the stage of “the perfect” (1 Corinthians 2:6).

Verse 2
1 Corinthians 3:2. I fed you with milk—the elementary truths of the Gospel.

not with meat—the profounder aspects of Christian truth.

For ye were not yet able, etc. See Hebrews 5:12-14.

Verse 3
1 Corinthians 3:3. for whereas there is among you Jealousy—each party for its favourite preacher.

and strife—engendered by such jealousies (the next words in the received text, “and divisions,” are feebly attested, and indeed are out of place).

are ye not carnal, and walk as men?—unrenewed men.

Verse 4
1 Corinthians 3:4. For when one saith, I am of Paul; and another, I am of Apollos; are ye not as men?(1)—men who have never passed into the new life.

Verse 5
1 Corinthians 3:5. What then is Apollos, and what is Paul? Ministers—mere ‘servants.’—through whom (as instruments) ye believed, and each as the Lord gave to him.
Verse 6
1 Corinthians 3:6. I planted: Yes; the first ground at Corinth was indeed broken by me, and I am your spiritual father.

Apollos watered—following up what I began. But though in husbandry planting goes before watering, each is necessary at its proper stage. Yet something above both was needed.—but God gave the increase.
Verse 7
1 Corinthians 3:7. So then neither is he that planteth anything, neither he that watereth; but God that giveth the increase.
Verse 8
1 Corinthians 3:8. Now he that planteth and he that watereth are one—Gr. ‘one thing,’ co-operating to one end.

but each shall receive his own reward according to his own work. While the work is one, in one field, to one Master, on one principle, and to one end, each has his own sphere in it, his own gifts for it, his own success in it, his own reward for it. O how ought this to cheer the faithful labourer, who may be but moderately gifted, may be placed in a remote and uninviting part of the field, may have to fight with many obstacles and sore discouragements, and may live to see but little fruit of his best labour! (See John 4:36-38.)

Verse 9
1 Corinthians 3:9. Far we are God’s fellow-workers: ye are God’s husbandry, God’s building. After sinking himself, with his fellow-workers, to the level of mere servants, he now lifts them up to the dignity of co-operators with God Himself—in one field, to one end.

But the new figure of a “building” suggests a new set of ideas, fraught with new lessons—lessons which the former figure of “husbandry” was not suited to express.

Verse 10
1 Corinthians 3:10. According to the grace of God which was given unto me, as a wise master-builder, I laid a foundation—alluding to our Lord’s parable of the “wise man who built his house upon the rock” (Matthew 7:24-25). But he takes care to ascribe the “wisdom” shown in this to “the grace of God.”

and another buildeth thereon. But let each man take heed how he buildeth thereon—that is (as will presently appear), with what materials he builds.

Verse 11
1 Corinthians 3:11. For other foundation can no man lay than that is laid, which is Jesus Christ. The allusion is to that grand announcement, Isaiah 28:16, “Behold, I have laid in Zion for a foundation a stone, a tried stone, a precious corner stent, of sure foundation: he that believeth shall not make haste.” There is a peculiar appropriateness in this quotation, from the similarity of the warnings which follow, in both cases. Christ, says the apostle here—including all those doctrinal conceptions which are inseparable from right apprehensions of Himself—is the great Foundation of faith and ground of hope.

Verse 12
1 Corinthians 3:12. Now if any man buildeth upon the foundation gold, silver, precious stones, wood, hay, stubble. The highly artistic form of this statement should be noted.

Two triplets of materials are supposed to be built on the same true foundation. The one set of materials—as incombustible as they are valuable-represent those ministers of Christ whose teaching is sound and faithful; the other—as inflammable as they are inferior in value—represent those whose teaching is the reverse of the former; The figure is an old biblical one, used in Psalms 118:22, “The stone which the builders refused is become the head (stone) of the corner.” This our Lord appropriates to Himself, as rejected by the builders of His day (Matthew 21:42). And as Peter alludes to these same unworthy builders in Acts 4:11, “This is the stone which was set at nought of you builders,”—so, in his following words, we have the very point before us, “Neither is there salvation in any other,” etc. Now, since in all these places the foundation is “Jesus Christ,” it follows that what is “built thereupon” must mean what is taught regarding Him—considered as sound or unsound, wholesome or noxious. If so, then, those critics who—led away by a different set of passages, in which believers themselves are viewed as stones of the spiritual temple—understand the apostle to be treating of the admission of improper persons to Church privileges, misunderstand this passage. No doubt important lessons on that subject may be got from such a view of the passage. But it is not the subject here treated.

Verse 13
1 Corinthians 3:13. each man’s work shall be made manifest: for the day shall declare it—not ‘some day’ sooner or later (as some critics), nor (with Calvin and others) ‘the day of clearer light’ or advancing knowledge; least of all, that never-failing refuge of poor critics, ‘the day of Jerusalem’s destruction;’—for what had those Corinthians to do with that? One definite day alone suits all that is here said—“the day when God shall judge the secrets of men by Jesus Christ” (Romans 2:16).

because it shall of revealed by fire (see 2 Thessalonians 1:7)—literal fire, as seems clearly taught, the bursting forth of which will perhaps be the visible herald of Christ’s coming. At the same time, this fire—as elsewhere so here—is but as the symbol of that “fiery” judgment which shall search to the bottom every case, as indeed is immediately expressed.

and the fire itself shall prove each man’s work of what sort it is—and with what result?

Verse 14
1 Corinthians 3:14. If any man’s work shall abide which he built thereupon—as being built of the incombustible materials and on the true foundation, and hence able to abide the fiery trial.

he shall receive a reward—with the welcome word of the Master Himself, “Well done, good and faithful servant.”

Verse 15
1 Corinthians 3:15. If any man’s work shall be burned—as consisting of the inflammable “wood, hay, stubble,”

he shall suffer loss—loss of his time, his pains, his hopes, his credit; his whole ministry, even though right at bottom, yet all of it which is of this character, disappearing.

but he himself shall be saved—a statement of vast importance, as showing that the apostle is not speaking here of false teachers, but of the true servants of Christ.
yet so as by fire—as of one who escapes from the fire by a rush, or is plucked out of it, his naked person alone saved.

Note.—That the Church of Rome should deem such a passage any justification of their dogma of a purgatorial fire in the intermediate state is strange. For everything said of “the fire” here would seem to preclude any such interpretation. 

(1) This fire is to “try every man’s work;” but no Romanist believes that of the purgatorial fire.

(2) The purgatorial fire precedes the judgment, being designed to prepare the imperfectly sanctified to abide it, whereas this fire is the judgment itself

(3) Those here spoken of are saved in the judgment, “so ashy fire,”—not by means of the fire, but simply with difficulty; whereas the Romish doctrine is that a purifying process by means of fire will have to be gone through to fit those in it for heaven—a totally different idea.

Verse 16
1 Corinthians 3:16. Know ye not that ye are the temple of God?—a sudden transition, apparently, from the teachers to the taught; yet this is more in appearance than reality. For the transition is simply from warnings against a dangerous pandering in teachers to the corrupted taste of their hearers to warnings directed to those vitiated hearers themselves.

and that the Spirit of God dwelleth in you? The word rendered “temple” here means, classically, ‘the dwelling-place of a deity.’ In the New Testament, when applied to the temple of Jerusalem, it denotes the holy of holies—that most sacred part of it where of old the Shechinah, or visible symbol of the Divine Presence, was manifested. As applied to believers under the new economy, it means that they are “a habitation of God through the Spirit” (Ephesians 2:22).

Verse 17
1 Corinthians 3:17. If any man shall destroy the temple of God, him shall God destroy. The sin and its punishment are in the original purposely expressed by the same word; but this cannot be represented in English.

for the temple of God is holy, and such are ye—not, as in the Authorised Version, “which temple ye are;” for that had just before been said, but ‘such holy persons ye are,’ inasmuch as ye are the temple of God.

What follows, to the close of this chapter, reiterates what had been said about the mischief which this false wisdom, and their disputes in connection with it, were doing at Corinth.

Verse 18
1 Corinthians 3:18. Let no man deceive himself. If any man among you thinketh that he is wise in this world—in the world’s sense of wisdom, let him become a fool (as to such wisdom), that he may be (truly) wise.
Verse 19
1 Corinthians 3:19. For the wisdom of this world is foolishness with God (see on ch. 1 Corinthians 1:20).

For it is written (Job 5:13), He that taketh the wise in their own craftiness.
Verse 20
1 Corinthians 3:20. And again (Psalms 94:11), The Lord knoweth the reasonings of the wise, that they are vain.
Verse 21
1 Corinthians 3:21. Wherefore, let no one glory in men—in one preacher as opposed to another.—For all things are yours.
Verse 22
1 Corinthians 3:22. whether Paul, or Apollos, or Cephas—including all the characteristics of each; for as Christ’s donation to the Church, each and all are its common property. There is probably as much diversity in the gifts and graces of the Christian ministry as in the capacities, sympathies, attainments, and tastes of the Church’s members; and this is doubtless wisely arranged for the good of the whole. Some suit the educated and refined; some the masses. But the Pauls, the Apolloses, and the Cephases are alike ours, and each, therefore, should be honoured in his own sphere.

or the world—now no longer master, but servant.

or life—now much more than a mere natural blessing, but ours by the highest right, to the highest ends, and, viewed as such, enjoyed as never before.

or death—once a dreaded, now a conquered enemy, and the gate of heaven.

or things present—in all the good of them without their curse, and the ill of them without their sting; and may we not include among “things present” “the first-fruits of the Spirit,” “the earnest of our inheritance”?

or things to come—but who can tell what these are, before they are reached? This might seem an exhaustive inventory; but as if to make room for anything that might seem to have been omitted, the apostle repeats his statement.—all are yours.
Verse 23
1 Corinthians 3:23. and ye are Christ’s (possession), and Christ is God’s (possession). What a climax,—and an anti-climax too,—from all things down to ourselves, and from ourselves up again to God! But while all things are ours, by a seeming paradox there is something which is not ours. “We are not our own”—“we are Christ’s,” and none can pluck us out of His hands, as “Christ is God’s;” His Elect, in whom His soul delighteth, and from whom He cannot be separated. Thus, through Him that loved and gave Himself for us, those who are His are secured by a golden chain reaching up to the eternal throne.

04 Chapter 4 
Introduction
Verse 1
even as we received mercy—not so much, mercy to “put us into the ministry,” as mercy for the courageous discharge of it (1 Timothy 1:12-14),—we faint not:(1)
Verse 1-2
1 Corinthians 4:1. Let a man so account of us as of ministers of Christ, and stewards of the mysteries of God.
1 Corinthians 4:2. Here, moreover,(1)—i.e. in this matter of stewardship,—it is required in stewards that a man he found faithful. The figure here is warily changed in order to fasten attention on this property of a true servant of Christ, fidelity. Where this is found, the absence of much else can be borne with, but for the want of this in a steward nothing can compensate.

Verse 3
1 Corinthians 4:3. But and if our gospel be hid, it is hid to them that are perishing. It is veiled only in those who by their whole bearing towards the Gospel make it plain that they “are not willing to come to Christ that they may be saved” (John 5:40): see on chap. 2 Corinthians 2:13.

Verse 4
1 Corinthians 4:4. For I know nothing against myself. As this is clearly the intended sense, so our translators probably meant to express the same, using the word “by” in a now obsolete sense.

yet am I not hereby justified—all human judgments being but provisional.

but he that judgeth me is the Lord—the Lord Christ (as will presently appear).

Verse 5
1 Corinthians 4:5. Wherefore judge nothing before the time, until the Lord come (the second time), who will . . . make manifest the counsels of the hearts (Ecclesiastes 12:14; Romans 2:16), and then shall each man have his praise from God—according to his fidelity; for that is the one quality which the Judge Himself has announced that He will single out as the characteristic of His true servants—“Well done, good and faithful servant” (“good” because “faithful”), “thou hast been faithful over a few things,” etc.

Verse 6
1 Corinthians 4:6. Now these things, brethren, I have in a figure transferred to myself and Apollos for your sakes—putting ourselves forward merely as illustrations of great principles applicable to all—that in us ye might learn not to go beyond the things which are written (in such places as Jeremiah 9:23-24).

Verse 7
Verse 8
1 Corinthians 4:8. Now ye are filled, now ye are rich, ye have reigned as kings without us: yea, and I would ye did reign, that we might reign with you. There is keen irony here: ‘A fine time of it ye have had since ye were relieved of our presence; we stood in your way, we kept you in bondage, it seems; but now ye breathe more freely, and your Christianity is an easy-going thing; ye have got past the suffering, and have reached the reigning period. Would that it were so indeed, for then were it our time to reign along with you as your father in Christ; but alas, the reverse of all this we daily and bitterly feel.’

Verse 9
1 Corinthians 4:9. For I think, God hath set forth us the apostles last of all, as men doomed to death ... a spectacle (to be gazed on as in a theatre) unto the world, and to angels, and to men—to exhibit men’s enmity to the truth.

Verse 10
1 Corinthians 4:10. We are fools for Christ’s sake, but ye are wise in Christ—how enviable your lot, how pitiable ours! (irony, however, this is)—we weak, ye strong; ye have glory, we dishonour.
Verse 11
1 Corinthians 4:11. Even unto this present hour we both hunger, and thirst, and are naked, and are buffeted, and have no certain dwelling-place—having often scarce the necessaries of life.

Verse 12
1 Corinthians 4:12. and we toil, working with our own hands—see Acts 18:3; Acts 20:34; 1 Thessalonians 2:9; 2 Thessalonians 3:8. Indeed be had to vindicate his liberty to preach at Corinth without hire (when that was ascribed to want of manly openness), and in order to do this he had to work for his own support (see chap. 1 Corinthians 9:6).

Verse 13
1 Corinthians 4:13. Being defamed, we intreat—in the sense of returning soft words for calumnies.(1)
we are made as the filth of the world, the off scouring of all things, even until now. As these are the strongest conceivable figures, so the element of duration, as extending through his whole apostolic life, is added to intensify the statement.

Verse 14
1 Corinthians 4:14. I write not these things to shame you—as if I thought your Christianity unreal, but that ye may be led to inquire whether it is not sitting too lightly upon you, and as to your preachers, whether their popularity is not due to their preaching an easy religion.

Verse 15
1 Corinthians 4:15. For if you should have ten thousand instructors in Christ, yet have ye not many fathers; for in Christ Jesus I begat you through the Gospel. Three agencies are named here as factors in conversion: Christ, as the proper Agent (through His Spirit); the Gospel, as the instrumental means; and the preacher who brings the message (in this case the apostle himself). Every spiritual father will feel something of the jealousy here expressed, in relation to others who after him have dealings with his converts; and all the more, since any insensibility to or forgetfulness of what they owe to their spiritual father argues either decline in their spiritual life, or some unwholesome influences operating upon them.

Verse 16
1 Corinthians 4:16. I beseech you therefore, be ye imitators of me—in preparedness to suffer for His name.

Verse 17
1 Corinthians 4:17. For this cause have I sent unto you Timothy, who is my beloved and faithful son in the Lord—for he was his spiritual father as well as theirs (see 1 Timothy 1:2; 1 Timothy 1:18; 2 Timothy 1:2; 2 Timothy 1:2 l). The apostle’s plans at this time are stated in Acts 19:21-22 (see Paley’s Horae Paulinae, iii. 2).

who shall put you in remembrance of my ways which be in Christ, even as I teach everywhere in every church—for he would insist on nothing at Corinth but what he required of every church. Timothy, as his chosen companion in missionary travel, was fully cognizant of his whole principles and procedure, character and carriage, in everything. No fitter substitute, then, could have been sent.

Verse 18
1 Corinthians 4:18. Now some are puffed up as though I were not coming to you (afraid to shew myself).

Verse 19
1 Corinthians 4:19. But I will come to you shortly, if the Lord will (see 1 Corinthians 16:7-8); and this caveat he might well put in, for he had found already that his own plans were liable to be overruled by the plans of a Higher than he, at whose absolute disposal he desired ever to be.

and I will know, not the word of them which are puffed up (their swelling pretensions), but the power.
Verse 20
1 Corinthians 4:20. For the kingdom of God is not in word (empty plausibilities), but in power—and, in the case of preachers, seen in self-emptying consecration to the one end in view.

Verse 21
1 Corinthians 4:21. What will ye? shall I come unto you with a rod, or in love and a spirit of meekness?—in severity of discipline, or the reverse?

05 Chapter 5 

Introduction
Verse 1
1 Corinthians 5:1. It is actually reported that there is fornication among you. The word is used here in its widest sense for all violations of the seventh commandment.

and such fornication as is not even among the Gentiles,(1) that one of you hath his father’s wife—not his own mother, but his step-mother (after the death of his father). Such connection, expressly forbidden in Leviticus 18:8, is abhorrent to nature. Though not absolutely unknown to the heathen, Cicero speaks of it as a crime incredible, and, with the single exception of the case he is speaking of, unheard of.(2) How such a church member should have been tolerated, even for a day, is the difficulty. To say, with some, that since the conversion of a Pagan to Judaism was held to dissolve all former relationships, a Christian convert might deem himself at liberty, and by the Church be allowed, to marry within the scripturally forbidden degrees, is absurd. For not only is there no evidence that the Jews at this time held any such principles, and every probability that they did not, but this connection was plainly regarded, alike by Jews and Gentiles, as monstrous. Still, if the social position of the parties was considerable, the office-bearers may have been reluctant to meddle with the case; and fearing to drive the man from bad to worse, they may have hoped, by tender treatment to soften his heart. And doubtless the laxity of morals at Corinth, which would not fail to leave its evil effects on real converts, tended to blunt the edge of that abhorrence which such a case was fitted to awaken.

Verse 2
1 Corinthians 5:2. And ye are puffed up—as if all were right with you—and have not rather mourned—that such a blot should come upon your community,—(in order) that he that had done this deed might (by formal ejection) be taken away from among you. Sharp measures are therefore peremptorily ordered to take place.

Verse 3
1 Corinthians 5:3. For I verily, being absent in body, but present in spirit, have already (in the exercise of my apostolic authority) judged him that hath so wrought this thing, in the name of our Lord Jesus(1)—in whose name, as the unseen yet ever-present Lord of the Church, every act of discipline should be performed, whether in the way of binding or of loosing (Matthew 18:18-20; Matthew 28:18-20).

ye being gathered together (for that express purpose), and my spirit, with the power of our Lord Jesus (resting on you in the discharge of this duty), to deliver such a one unto Satan for the destruction of the flesh—the depraved inclinations of this offender

that the spirit may be saved in the day of the Lord Jesus. Corrective, therefore, not destructive, was this severe discipline designed to be—destructive only of what would have destroyed the soul of the offender, Most expositors find here—over and above bare excommunication—some bodily chastisement from above which was to light upon this offender after his expulsion from church membership. In support of this, they refer to the case of Job, whose property, family, and person Satan was permitted to smite; to the case of Ananias and Sapphira; and to that of Elymas the sorcerer. But none of these cases seem to be in point. In the only case which seems strictly parallel—that of Hymenæus and Philetus, whom our apostle says he “had delivered unto Satan, that they might learn not to blaspheme” (1 Timothy 1:20)—no hint is given of what was meant in this act of apostolic judgment, and certainly none of bodily infliction. In fact, the only difficulty in both these cases is the strength of the language employed. But if it be borne in mind that the act of ejection was to be performed at a meeting of the whole church, convened expressly for this purpose; that it was to be done as by the apostle himself, and in the name of our Lord Jesus, as being Himself present; that it certainly carried with it exclusion from all Christian fellowship, and consequently banishment to the society of those among whom Satan dwelt, and from which the offender had publicly severed himself: it will not seem very difficult to understand how, in this first case of severe discipline—too long delayed—the strongest terms which he could find should have been employed by the apostle. What a caricature of this is the greater excommunication of the Church of Rome, as carried into effect in the darker and palmier days of sacerdotal power! It was performed amid such ghostly forms as were designed to strike terror into the stoutest heart, after which the culprit was tortured by methods of refined cruelty which it was reserved for an apostatized and heartless Christianity to invent, with a view to extort confession of crimes or heresies to which perhaps he was an utter stranger. He was then handed over to the secular power to be put to death, “that the spirit (forsooth) might be saved in the day of the Lord Jesus”! Such deeds, happily, cannot be done now, but they have died out very slowly, and never has the right to carry them out been renounced; nay, some of the less refined yet ultimately crushing forms of them are still practised where it can be done with impunity. 

Verse 6
1 Corinthians 5:6. Your glorying is not good—is out of place, unseemly. 

Know ye not that a little leaven leaveneth the whole lamp? ‘’Tis only one case, ye say; but are ye so ignorant as not to know that the communicative properties of good and evil are as leaven (Matthew 13:3; Matthew 5:13; 1 Corinthians 15:33), and that the leavening property of evil is greater than that of good?’ “One sinner destroyeth much good.” In a church gathered, like that of Corinth, out of a proverbially licentious city, and themselves before conversion no better than others (1 Corinthians 6:9-11), how dangerous the presence of such an offender, going out and in among them in full fellowship, must be obvious to every one.

Verse 7
1 Corinthians 5:7. Purge out(1) the old leaven. Referring to the practice enjoined in Exodus 12:15, and almost superstitiously observed at the Passover time, of removing every particle of leaven from their houses, the apostle would have them put away in the person of this flagrant offender, that corrupt element, “the old man,” which at their conversion they had “put off.”

that ye may be a new lump, even as ye are (already) unleavened—considered as “new creatures,” in whom “all things have become new.”

For our Passover also is (Gr. ‘was,’ or ‘hath been’) sacrificed, even Christ.(1) ‘Yes, and ours is infinitely more precious than Israel’s. It was the blood of a brute creature, the sprinkling of which on their door-posts was the means of their redemption; we are “redeemed with the precious blood of Christ,” the Lamb of God that taketh away the sin of the world; their redemption was merely national and temporal, ours is world-wide and eternal.’

Verse 8
1 Corinthians 5:8. therefore let us keep the feast—‘keep festival’ as the word signifies. As the Passover meal was designed to strengthen the Israelites for their wilderness journey, so is this for ours heavenward. Theirs was an annual festival; ours is the continuous, uninterrupted, glad festival-keeping of a redeemed and consecrated life. But just as theirs had to be celebrated with unleavened bread, so must ours be free from corrupt admixtures.

not with old leaven—forgetting that we have been purged from our old sins’ (2 Peter 1:9).

neither with the leaven of malice and wickedness—not their “old sins,” but such corrupt elements as are apt to spring up in Christian communities, creeping in under new and subtle forms. (This seems better than taking both clauses as saying the same thing in different forms.)

but with the unleavened bread of sincerity and truth—with entire consistency of character and conduct.

Note.—What a sublime idea does this give of the Christian life, as a lifelong Paschal celebration of our “eternal redemption” by the sacrificial death of the Lord Jesus! Is it necessary to add that, save on the strict vicarious principle of that death, all such allusions would either be unintelligible or would certainly be misleading? As to the Lord’s Supper, though it certainly embodies, in their highest and simplest form, all the highest Paschal ideas, there is no reason to think that there is here any express reference to that ordinance.(1)
So much for this peculiar case of impurity. But since the injunction to keep aloof from this offender might be misunderstood, as applying equally to all the unholy, the apostle now draws a sharp distinction between those within and those without the Church; instructing them, that while keeping no company at all with the former, they were not with the latter to decline the ordinary intercourses and courtesies of life.

Verse 9
1 Corinthians 5:9. I wrote unto you in my epistle not to company with fornicators. This statement raises a question which has occasioned not a little discussion—What Epistle is here referred to? ‘The present Epistle,’ say some, viewing what follows as a sort of postscript to the preceding verses. (So Chrysostom, Erasmus, Middle ton, Stanley.) But the objection to this is that neither in the preceding verses nor in any previous chapter is any such general injunction given. The only alternative is, that there is here a reference to some previously-written letter to that church not now preserved.

(So Calvin, Beza, Estius, Bengel, De Wette, Meyer, Alford.(1)) Nor is this unworthy of Inspiration, as is evident from the Old Testament prophetic writings, which are very far from containing all that the prophets uttered by inspiration. And though all that our Lord spoke and acted must have been pre-eminently worthy of permanent record, yet the last Evangelist says that “the world would not have contained it.” Why, then, should everything which an apostle found occasion to write require of necessity to be recorded for all time? Certain it is that the Corinthians sent written questions to the apostle on points of practical difficulty, and even on this very subject (1 Corinthians 7:1); and if one of these related to what intercourse, if any, they should keep up with their heathen friends and fellow-citizens, and a messenger was then going to Corinth who could take his answer, how naturally might he send a hasty reply by him, with the promise to write more fully thereafter! In this case, would he not refer to that letter very much as he here does? and of course the present letter would be understood as superseding the other.

Verse 10
1 Corinthians 5:10. not altogether with the fornicators of this world, or with the covetous, and extortioners, or with idolaters; for then must ye needs go out of the world. Observe the caution—“not altogether” restricting the allowed intercourse with them to what was necessary and safe. The collocation of “the covetous and extortioners” with “fornicators and idolaters” sounds strange to us; but it is a favourite classification with our apostle (Ephesians 5:3; Colossians 3:5). Perhaps the explanation of this may be found in Galatians 5:19-21, where these are all ranked under the head of “works of the flesh,” any one of which might, according to individual bent, stir up another. 

Verse 11
1 Corinthians 5:11. but now I write onto you—I did it before in a general way, but “now” I do it more fully,—not to keep company, if any man that is named a brother—one in full standing as a member.

be a fornicator . . . with such a one, no, not to eat—in friendly meals, or any way implying brotherly recognition.

Verse 12
1 Corinthians 5:12. For what have I to do with judging them that are without (the Christian pale)? As the Jews so described those outside the covenant, our Lord and the apostles borrowed the phrase from them (Mark 4:11; Colossians 4:5; 1 Thessalonians 4:12).

do not ye judge them that are within?—and that surely is responsibility enough.

Verse 13
1 Corinthians 5:13. Where-as them that are without God judgeth—that is His sole prerogative, and to Him ye may well leave it.

Put away the wicked man from among yourselves. The marked abruptness with which the subject is thus dismissed well conveys the repulsiveness of the subject to the apostle’s feelings.

Note.—(1) The grace of the Gospel, though it renews the whole character, neither eradicates constitutional tendencies nor interferes with their natural working. It subdues and regulates the passions; but where the members of a church have been drawn out of a community steeped in vice, and themselves habituated, up to the time of their conversion, to the sight and practice of it, they may be expected—after the first warmth of their new life has begun to cool—to have many a sore struggle with reactionary tendencies. Plague spots will then appear; and at times the whole renovation effected by the Gospel may seem ready, like a passing wave, to be swept away. In such circumstances, should self-complacency be indulged, and open iniquity quietly tolerated in the community, sharp dealing becomes indispensable to recovery, and will, as in the present case, be so ratified in heaven as to prove successful.

(2) What a view of the world’s morality is suggested by the statement that to get quite away from even its grosser forms one “must needs go out of the world”! And though this stamps condemnation on all cloistral seclusion—as an attempt to escape from the evils incident to contact with the unholy—it no less condemns the tainting of church fellowship which follows the tolerance of open sin, and voluntary association with it, on the part of Christians.

06 Chapter 6 

Verse 1
1 Corinthians 6:1. Dare any of you, having a matter against his neighbour, go to law before the unrighteous, and not before the saints? Excellently, says Bengel here, ‘by this grand word “Dare” does the apostle mark the injured majesty of the Christian name,’ thus caused. Not without a special design is the contrast here so sharply drawn between Christians and heathens; for the Jews themselves made it a rule never to carry their disputes before heathen tribunals. Yet let it not be thought that there is any condemnation here of the general principle of having recourse to law for the settlement of differences. For civil government is a Divine ordinance, of which “law” is an essential department; and our apostle himself once and again claimed the protection of law, heathen though the empire then was. Indeed, there are cases, in the best conditioned Christian countries, where nice and intricate points can be satisfactorily and peacefully settled only by a legal tribunal. What is here so sharply rebuked is, exposing before eyes that ought to see in Christians only that which is “lovely and of good report,” what was the opposite of this, as if (by a cruel satire on our Lord’s words) to invite those heathens to ask, “What do ye more than others?” (Matthew 5:47).

Verses 1-8
This topic seems to have been suggested by the closing verses of the preceding chapter, about Christians having nothing to do with judging “them that are without.” ‘Yes (says the apostle), but what is this that I hear, that some of you are dragging “them that are within” before the tribunals of such, to settle your miserable disputes among yourselves. How dare ye thus to scandalize the Christian name?’

Verse 2
1 Corinthians 6:2. What, know ye not that the saints shall judge the world?—shall sit, after yourselves have been judged (Matthew 25:41), as Christ’s assessors, in judgment on all others. This is not elsewhere expressly stated; but it is in accordance with Matthew 19:28, and is in strict analogy with angels being represented (in Job 1, 2) as in the councils of Heaven sitting as assessors. Perhaps the apostle may refer here to something he himself had taught on this subject.

and if the world is to be judged (Gr. ‘is being judged’) by you, are ye unworthy to judge the smallest matters?—literally, ‘the smallest tribunals.’ (The word means first a ‘test’ or ‘rule of judgment;’ then, a ‘court of judgment,’ and here the cause to be tried—an unusual application of the word, but plainly the sense here.)

Verse 3
1 Corinthians 6:3. Know ye not that we shall judge angels? The word “angels” usually means the good ones, but here it is clearly the bad.—how much more, things that pertain to this life?
Verse 4
1 Corinthians 6:4. If then ye have to judge things pertaining to this life, set them to judge who are of no account in the church—an ironical way of hinting that their differences were so petty that the poorest-witted among them were fit enough to deal with them.(1)
Verse 5
1 Corinthians 6:5. ... Is it so, that there is not one wise man among you? who, etc.: ‘Abounding in gifts, and boasting of your wisdom, are ye incompetent to settle your own small disputes?’ The principle of arbitration is here suggested; but courts of arbitration are a modern invention.

Verse 7
1 Corinthians 6:7. ... Why not rather take wrong? why not rather be defrauded?—like your Master, submitting to felt wrong (1 Peter 2:23; and see Matthew 5:40; Matthew 5:44; Romans 12:17; 1 Peter 2:19-20; Proverbs 20:22). 

Verse 9
1 Corinthians 6:9. What, know ye not that the unrighteous (‘the wrong-doers’) shall not inherit the kingdom of God? Be not deceived: neither fornicator, nor idolaters,—whose religion was itself voluptuous, particularly at Corinth,—nor adulterers, nor effeminate—given to voluptuous ease, encouraging their sensual inclinations,—nor abusers of themselves with men—practising the unnatural vice of Romans 1:27, but which ought not to be named among us as becometh saints. The five grosser forms of vice thus mentioned are next followed by five of a more familiar but not less soul-destroying kind.

Verses 9-20
From wrong-doing in one particular the apostle is now led to speak of wrong-doing in its widest sense, but emphatically of that form of it already dealt with in part.

Verse 10-11
1 Corinthians 6:10. nor thieves, etc.
1 Corinthians 6:11. And such were some of you. Not all but only “some” of his converts are thus spoken of; and when he says of them that “such” they were, he simply means to describe morally the sink of vice—“he horrible pit, the miry clay”—out of which they had been raised through the Gospel.

but ye were washed,(1) ye were sanctified, ye were justified. These are not to be viewed as three distinct things experienced by the Corinthians; for then “sanctification” would naturally have been placed after “justification” (as in chap. 1 Corinthians 1:30), not before it; and besides there is no real distinction between being “washed” and being “justified.” For though some take “washing” to represent the whole change wrought in conversion, and “sanctifying” and “justifying” to mean two subdivisions of it, this seems very artificial; and it is far best to take the whole as simply a varied expression—trebly emphasized—of the same great change. And the triumphant “but,” with which each clause starts, confirms this, as if—exulting in the wondrous change from the lowest to the highest moral state, expressed in the first clause—he had been borne along to reiterate it in a second, and yet again in a third:—‘Yes, time was when ye lay in all that is foul, but now ye have got “washed;” deeply stained was your whole nature then, but now ye are “sanctified;” and then ye stood before a righteous God all condemned, but now ye are “justified.” The rest of the verse almost fixes this as the true sense of the statement in the name of the Lord Jesus Christ(2)—that is, by virtue of His saving work, as the Divine Channel,—and in (or ‘by’) the Spirit of our God—as the Divine Agent of all that flows from the Infinite Fountain of purity into the soul. But not so much to awaken their gratitude are the Corinthians reminded of this here; it is rather to warn them of the danger in which they stood of returning like the dog to his vomit, and the sow that was washed to her wallowing in the mire. True, indeed, it is that the deepest and most inveterate depravity, provided only it be radically cured, will exclude none from the kingdom of heaven; but it is no less true that none shall inherit the kingdom of God under the final mastery of any one sin.

Verse 12
1 Corinthians 6:12. All things are lawful for me, but not all things are expedient. ‘In things indifferent, such as the eating of meats forbidden under the ceremonial law, the Gospel has made all things clean, and I can use my liberty without scruple; but there are some of tender conscience who are still afraid to meddle with such things. For their sake, therefore, I must consider whether that which in itself is perfectly lawful is at the same time expedient.’

all things are lawful for me, but I will not be brought under the power of any—of anything (not ‘any person’), to become its slave.

Verse 13
1 Corinthians 6:13. Heats for the belly, and the belly for meats: but God shall destroy both it and them:—‘Meats, no doubt, are indifferent, but since both they and the mortal body to which they minister are destined to perish in their corruptibility, scorn to become enslaved to them.’

Now the body is not for fornication, but for the Lord, and the Lord for the body:—‘As the body was not made to be pampered by “meats,” much less to be prostituted to vile uses, so the body of every believer is redeemed to be the Lord’s property, and the Lord belongs to it in return.’

Verse 14
Verse 15
1 Corinthians 6:15. Know ye not that your bodies are members of Christ? He expects this to be recognised as a first principle (see Ephesians 5:30).

χ1Co 6:16 
1 Corinthians 6:16. What, know ye not that he that is joined to a harlot is one body! for the twain, saith he, shall become one flesh. As the sexes, by marriage, become one natural life, an abhorred unity of nature is formed by the action here referred to.

Verse 17
1 Corinthians 6:17. But he that is joined unto the Lord is one spirit—becomes by that union partaker of a life in common with the Lord, spiritual and imperishable.

Verse 18
1 Corinthians 6:18. Flee fornication. Note the studiously curt and stringent language (as that in 1 Corinthians 5:13), and not for nothing is “flight” here urged. This was what Joseph did (Genesis 39:12), and what the great mediaeval schoolman Thomas Aquinas, when a youth, literally did in exactly similar circumstances.

Every sin that a man doeth is without the body. Surfeiting and drunkenness, for example, are produced by the introduction into the body of foreign elements in excess.

but he that committeth fornication sinneth against his own body—against its proper nature and use, prostituting it to base and blasting uses. Viewed in this light, that sin is like nothing else. It is a leprosy, which, when systematically practised, renders the body loathsome, enervates and slowly destroys the whole animal nature, and, what is worse, stupefies all the intellectual and moral powers.

Verse 19
1 Corinthians 6:19. What, know ye not that your body is the temple of the Holy Ghost which is in you (see on chap. 1 Corinthians 2:11), which ye have from God—as His gift through the risen Saviour, and whose presence in you is the presence of God Himself, by reason of their essential oneness: “Will ye then pollute and profane such a temple?”—and ye are not your own?
Verse 20
glorify God therefore in your body. The words of the received text that follow were beyond doubt wanting in the original text, and have crept in to fill up the supposed sense.(2) But since the subject in hand was the abuse of the body, the seeming abruptness of this way of closing the subject will be seen to give it a telling effect.

Note.—It is impossible not to be struck with the contrast between the views of even the most cultivated portions of the heathen world on the subject of morality and religion and those of Christianity. It is to Christianity alone that we owe that purity of feeling which has expelled almost the knowledge of those unnatural lusts which were current in heathen lands, which has banished to the darkest caverns of secrecy such of them as still live, and has made the mention of even the less abhorrent impurities—which were unblushingly practised and freely spoken about—to be offensive to Christian ears, and felt to be tainting to Christian lips. But another thing, the counterpart of this, should not escape notice—that although Christianity furnishes motives to holiness peculiar to itself, motives inappreciable save to its genuine disciples, it is so far from disdaining considerations favourable to virtue which are derived from natural ethics, that it readily avails itself of them all, and both kinds of motives are found so readily to fit into each other as to shew that they come from one Divine source. In the present case, for example, while Christians are asked with astonishment if they are not aware that their bodies are members of Christ and temples of the Holy Ghost—a sphere with which only Christians can intermeddle—they are at the same time reminded that unnatural sexual connections are of such an intrinsic character as to be a species of corporeal suicide. Thus are the lower ethical principles taken up into the higher and thereby consolidated and sublimed.

07 Chapter 7 

Introduction
Verse 1
1 Corinthians 7:1. Now concerning the things whereof ye wrote:(1) It is good for a man not to touch a woman—i.e. to marry (an Old Testament phrase). Not as if he meant that marriage was wrong in itself, as the next verse and 1 Corinthians 7:28 sufficiently shew. Indeed, the “present distress” (1 Corinthians 7:26) seems to have been his main reason for recommending the single state; and “forbidding to marry” is given as one of the signs of “the apostasy of the later times” (1 Timothy 4:3). In Hebrews 13:4, also, marriage is declared to be “honourable in all,” or “to be had in honour of all;” and see Mark 10:6-9.

Verse 2
1 Corinthians 7:2. But, because of fornications—of the prevalence of this sin, and the temptations to it in a vicious community.

let each man have his own wife, and each woman her own husband—the designed and normal condition of the sexes.

Verses 3-5
1 Corinthians 7:3. Let the husband render unto the wife her due,(1) etc.

Verse 5
1 Corinthians 7:5. That ye may give yourselves unto prayer.(1)
Verse 6
1 Corinthians 7:6. But this I say by permission, not of commandment—as permissible in the married state, but giving no commandment, for what is suitable in one case may be the reverse in another.

Verse 7
1 Corinthians 7:7. Yet I would that all men were as I myself—i.e. in present circumstances (see 1 Corinthians 7:1).

Howbeit each man hath his own gift—Gr. ‘gracious gift;’ for in Christians natural gifts are presumed to be brought under the influence of grace for the good of others.

Verse 10
1 Corinthians 7:10. But unto the married I give charge, yea not I, but the Lord (i.e. the Lord Jesus), that the wife depart not from her husband. The Lord—Jesus had Himself emphatically given this charge (Matthew 5:32; Matthew 19:9), and it is on this that the apostle falls back.

Verse 11
1 Corinthians 7:11. (but and if she depart, let her remain unmarried, or else be reconciled to her husband.) The case here supposed is that of such disagreement between Christian husband and wife as induces the wife, in spite of the prohibition, to leave her husband. In this case she must either get reconciled to her husband—which is best—or remain single.

Verses 12-17
Duties of the Married where One of the Parties is unconverted, 12-17.

1 Corinthians 7:12. But to the rest say I, not the Lord: If any brother hath an unbelieving wife, and she is content to dwell with him, let him not leave her.
1 Corinthians 7:13. And the woman, etc. Two noteworthy reasons are given for this injunction.

First reason:
1 Corinthians 7:15. But and if he departeth, let him depart. Some, disgusted—possibly enraged—at the change in their wives—or husbands, as the case might be—and their refusal to surrender their religious convictions, would leave them; as to this day is done in not a few cases, both in heathen and Jewish families. In such a case there was no help; the wife must let her husband turn his back upon her.

God hath called us in peace—therefore, in the last extremity, separation must be peacefully submitted to, and this surrender may yet be blessed to the resisting party.

Second reason:
1 Corinthians 7:16. For how knowest thou, O wife, whether thou shalt save thy husband? or ... O husband... thy wife?—i.e. whether thou shalt not do so. A totally different turn to the question is given by some superior critics,—‘Let him go; for what assurance have you that by longer endurance you will gain him over?’(2) Their reason is, that “whether thou shalt” cannot mean “whether thou shalt not” But in the Greek usage of the Old Testament this phrase is often so used. Thus, 2 Samuel 12:22, “Who can tell whether God will be gracious to me?” (i.e. whether He will not be so); Esther 4:14, “Who knoweth whether thou art come to the kingdom for such a time as this?” Joel 2:14, “Who knoweth if he will return and repent?” etc.; and the same in Jonah 3:9. In vain is it alleged that such passages are not in point. As to our passage, the whole strain of the context is in favour of our view of it.

And so ordain I in all the churches—‘On such principles I will have all the churches to act in like case.’

Verses 18-24
The forgoing Principles applied to other Cases, 18-24.

And first, Circumcision.
1 Corinthians 7:18. Was any man called being circumcised? let him not become uncircumcised—which, under the persecution of Antiochus, the Jews contrived to accomplish, to conceal their nationality (1Ma_1:15; Joseph. Antt. xii. 5. 1).

1 Corinthians 7:19. Circumcision is nothing, and uncircumcision is nothing, but the keeping of the commandments of God—is everything in religion. It is worthy of notice that the unimportance of both in religion is thrice expressed, and each time in contrast with something essential. Here, where the point in question is how to act, the essential thing is made obedience; in Galatians 5:6, where the point is to have the foundation of the Christian life rightly laid, the essential thing is “faith, working by love;” in Galatians 6:15, where those are dealt with who think they can “sow to the flesh,” and yet not “reap corruption,” the essential thing is the being “a new creature.”

1 Corinthians 7:20. Let each man abide in that calling wherein he is called—not his ‘occupation,’ but his ‘condition in life.’ Secondly, Bond-service.
1 Corinthians 7:21. Wast thou called being a bond-servant? care not for it: but if thou canst become free, use it rather. Such is the natural sense of the statement, and some of the best expositors so understand it. But looking at the strain of the argument and the strict sense of the words themselves, it has been plausibly argued that the sense must be, ‘nay, even if thou mayest be made free, use it (i.e. your state of slavery) rather.’ But if so, why did the apostle express it in this strange way—“use it rather"? why did he not say “seek it not,” “be content,” “abide still,” or some similar phrase? And then, only take this last clause parenthetically, as follows:—‘If called as a slave, think not that to serve Christ in that condition is hopeless (though, of course, if thou mayest be made free, that is to be preferred)—and the sense will at once be seen to be good, and quite consistent with the strain of the argument. This sense, too, is all the more probable, as the apostle is about to add (1 Corinthians 7:23), “Ye were bought with a price, become not bond-servants of men.”

1 Corinthians 7:22. For he that was called in the Lord, being a bond-servant, is the Lord’s freedman—or ‘manumitted slave,’(1) liberated from the slavery of sin; for “whosoever committeth sin is the slave of sin” (John 8:34; 2 Peter 2:19; 2 Timothy 2:26).

likewise he that was called, being free, is Christ’s bond-servant. Thus have these two very dissimilar conditions of life a beautiful meeting - place and bond of union in Christ. Well might it be said (James 1:9-10), “Let the brother of low degree glory in that he is exalted, and the rich in that he is made low”—both meeting on the platform of a common redemption.

1 Corinthians 7:23. Ye were bought with a price; become not bond-servants of men. This does not mean, Get not into actual slavery, but, ‘Being set inwardly free at such a cost, suffer not yourselves to be despoiled of this higher liberty by any party.’

Verses 25-40
Answers to Corinthian Questions regarding Marriage, 25-40.

1 Corinthians 7:25. Now concerning virgins I have no commandment of the Lord: but I give my judgment, as one that hath obtained mercy of the Lord to be faithful. When the apostle thus sharply distinguishes between what he utters by authority—under immediate inspiration—and what, in the exercise of his own Christian wisdom, he judges to be right and recommends to be done, we may be sure that wherever no such intimation as this is given, he is to be understood as speaking authoritatively, both in the expression of truth and in the giving of commands.

it is good for a man to be as he is—if married, to remain so; if single, single to remain, as is expressly said in 1 Corinthians 7:27.

1 Corinthians 7:28. . . if thou marry, then hast not sinned . . . Yet such shall have tribulation. . . and I would spare you—spare you this tribulation.

The next three verses are a digression, or rather a parenthetical episode, consisting of general counsels suggested by the unsettled and shifting condition of all things at that time, which may be summed up in weanedness from all present objects, ties, affections, and pursuits—after which he returns to his details.

1 Corinthians 7:29. But this I say, brethren, the time is shortened. It is not the general ‘shortness of time’ which is here expressed, but the great fact that since all preparatory economies have passed away, and the final one has come—there being nothing now between but the work preparatory to the second coming of Christ—we should now, more than ever, sit loose to earthly things.—that henceforth they that have wives may be as though they had none, etc.

1 Corinthians 7:31. and those that use the world, as not abusing it. The word here used signifies either using it ‘down,’ that is, using it ‘to the full,’ or ‘the uttermost,’ or ‘misusing’ or ‘misapplying’ it. This last is the most natural sense here.

After this digression the apostle now continues his answers to the inquiries of the Corinthians regarding marriage.

1 Corinthians 7:32. But I would have you to be free from cares—that is, from the causes of them.

He that is unmarried is careful for the things of the Lord. . . . 

1 Corinthians 7:33. but he that is married. . . how he may please his wife. In other words, the married have one care more than the single.

1 Corinthians 7:35. And this I say. . . not that I may cast a snare (Gr. ‘noose’) upon you—not to interfere with your liberty to marry or remain single.

but for that which is seemly—suitable in present circumstances and most conducive to the ends of your Christian calling.

The next three verses—as they stand in our version, or any version strictly literal—are very liable to be misunderstood. The directions which they give are given to the Christian father with respect to his unmarried daughter. In the matter of marriage, the father—according to the custom of those times—had supreme control over his daughter. The supplement of one word to the translation—the word ‘daughter’—will make the real sense quite clear.

1 Corinthians 7:36. But if any man thinketh that he behaveth himself uncomely towards his virgin daughter, if she be past the flower of her age—past the usual age of marriage.—and if need so requireth—if there is any good reason for not delaying her marriage (such as in a vicious community may be easily conjectured).

let him do what he will, he sinneth not (in giving his consent): let them marry.
1 Corinthians 7:37. But he that . . . having no necessity (to carry out the marriage) hath determined... to keep his own virgin daughter, shall do well.
1 Corinthians 7:38. So then (to sum up) both he that giveth his own virgin daughter in marriage doeth well, and he that giveth her not. . . shall do better. To give her away would not be wrong, but in the trying circumstances supposed throughout this chapter, to keep her at home would, for many reasons, be better.

On one point more—the re-marriage of widows—a question would seem to have been asked, and is here answered.

she is free to be married to whom she will; only in the Lord—only to a believer.

This is a fundamental principle in the Christian life, having its ground in the necessity of entire sympathy in spiritual things, if the Christian life in the married is to be realized at all. So much was this in view, that some of the instructions given to the married presuppose and derive their emphasis from this. Thus: “Likewise, ye husbands, dwell with them according to knowledge, giving honour unto the wife as unto the weaker vessel, and as being joint heirs of the grace.”

1 Corinthians 7:40. But she is happier if she abide as she is—in her widowhood.

after my judgment: and I think that I also have the Spirit of God—‘While others make high pretensions to Divine authority, I think it no presumption in me at least to claim if;’ a mode of expression, the half irony of which only marks the more strongly his consciousness of possessing it.

Note.—While here the re-marriage of widows is discouraged, the reverse seems to be counselled in 1 Timothy 5:14. But the difference lies in the circumstances. Here the advice to remain as they were is general; there the advice that younger widows should marry is grounded on certain things said about them in the preceding verses, in the light of which, viewed as a question of expediency in such circumstances, the advice would commend itself to every one.

08 Chapter 8 

Verse 1
1 Corinthians 8:1. Now concerning things sacrificed unto idols: we know that we all have knowledge—‘Ye plead your knowledge; we are at one with you there; but this is a question, not of knowledge, but of love.’

Knowledge puffeth up, but love edifieth—Gr. ‘buildeth up.’ The knowing are apt to put on an air of superiority to their less knowing brethren, whereas love—identifying itself by sympathy with all akin to itself, whether more or less enlightened—cements them like stones in one building.

Verses 1-13
As part of the sacrificial victims went to the market, it was liable to be served to Christians at the tables of their heathen friends; and as festive entertainments were often held in the idol temples, as being the most spacious as well as most public places of meeting, this would inevitably raise the question, Should Christians go where such food might be presented to them? The more liberal Christians—regarding an idol as no god at all, and all wholesome food allowable to Christians—would say, Why not? Good, replies the apostle, but if by your participation in such cases the conscience of a weak brother is hurt and his soul endangered, you are not to exercise that liberty, and if you do, you sin,—On the abstract question, whether such entertainments ought to be countenanced by Christians, the apostle does not here enter—reserving that point for chapter 10.

Verse 1
It was impossible for Christians in almost any Greek or Roman colony, and least of all at Corinth, to avoid coming frequently in contact with idolatrous practices in various and ensnaring forms. In writing, therefore, for instruction and direction on various practical points, we can hardly suppose that this would be omitted. Here, accordingly, it is dealt with in great detail.

Verse 2
1 Corinthians 8:2. If any man thinketh that he knoweth anything, he knoweth not yet as he ought to know—has not got upon the right track in his search after knowledge, for what inflates its possessor cannot be true knowledge: all knowledge worthy of the name begets such a consciousness of remaining ignorance as effectually checks self-sufficiency.

Verses 3-5
1 Corinthians 8:3. but if any man loveth God, the same is known of him. See Galatians 4:9. These preliminaries now bring the apostle to his point.

1 Corinthians 8:4. Concerning therefore the eating of things sacrificed unto idols, we know that no idol is any thing in the world, and that there is no God out one.
1 Corinthians 8:5. For though there be that are called gods, whether in heaven or on earth; as there are gods many, and lords many.
Verse 6
1 Corinthians 8:6. yet to us (Christians) there is one God, the Father, of whom are all things—as their primal Source, and we unto him—as their last End; and one Lord Jesus Christ, through whom are all things—as the immediate Agent in their production, and we through him.(1)
Note.—This statement embodies a profound truth, which however only close study of it reveals. It might have sufficed for the apostle’s purpose to say—in opposition to the polytheism that reigned at Corinth—‘To us Christians there is no divinity, and no object of worship, save the one living and true God.’ But instead of this, he breaks his statement into two distinct propositions, expressing two marked contrasts between Christianity and heathenism. First, by the “one God,” of us Christians, we mean “The Father,” in opposition to the “gods many” of the heathen. Next, in opposition to the “lords many” of the heathen, “to us there is one Lord, (even) Jesus Christ.” Now, why so? Because there is in the human breast a deep conviction of the vast distance between God and men, but at the same time insatiable longing to have it bridged over, and a fond persuasion that this difficulty must and can be met. From this state of mind sprang the conception—pervading alike the East and the West in different forms, and far from being confined to the vulgar, nor originating with them—that there exist intermediate and subordinate divinities, or emanations from the supreme Divinity through whom the two extremities meet. Now what Christianity does is not to extinguish this conviction and this emotion, out of which the universe came to be thus ignorantly peopled, but to disclose the sublime Reality that underlies all these dreamings, namely, that while there is one Fontal Source of all things, “one God, the Father, of whom are all things, there is also “one (Mediatorial) Lord, even Jesus Christ, through whom are all things,” and through whose intervention “we through Him” are brought nigh to this “one God,” otherwise unapproachable. See 1 John 1:1-4, where this same profound truth is expressed—in studied opposition to that subtle Gnosticism, which even in our apostle’s time was stealing into the atmosphere of Christian thought (as is plain from the Epistle to the Colossians), but was threatening, in the beloved disciple’s old age, when he wrote his first Epistle, to darken the air of the churches of Proconsular Asia and the surrounding region.

Verse 7
Verse 8
Verse 10
1 Corinthians 8:10. For if a man see thee who hast knowledge—of the emptiness of idols and the lawfulness of all food—sitting at meat in an idol’s temple. The word here used (in the Greek of the Old Testament and this one place of the New Testament) is used only for heathen temple, to mark its idolatrous character; the word employed for the temple of the living God being studiously avoided on such a subject.

will not his conscience, if (or ‘while’) he is weak, be emboldened—Gr. ‘built up,’ just as we speak of one built up in self-conceit—to eat things sacrificed unto idols?
Verse 11
Verse 12
1 Corinthians 8:12. And (not only so, but) thus sinning against the brethren, and wounding their conscience when it is weak, ye sin against Christ—who is wounded in their wounds.

Verse 13
1 Corinthians 8:13. Wherefore, if meat maketh my brother to stumble, I will eat no flesh for evermore, that I make not my brother to stumble—a hyperbolical way of expressing the recoil of his soul from any act of selfish gratification by which the soul of a brother might be endangered.

The question of murderous Cain, and of his children in every age and country—“Am I my brother’s keeper?”

is abhorrent to the whole spirit of Christianity, which is designed to kill that principle in the bosoms of men. Would that Christians would let that spirit reign in them, in their social intercourse!

09 Chapter 9 

Introduction
Verse 1
1 Corinthians 9:1. Am I not free? am I not an apostle? In this order these two questions should undoubtedly stand, not only on the ground of textual evidence, but from the nature of the case. The subject to be handled being his own Christian freedom, he naturally starts with this, while the second and third questions are so closely connected that the third one comes in as the indispensable sequel to the second.

have I not seen Jesus our Lord? The word ‘Christ’ added here in the received text is out of place, not only because insufficiently attested, but because the clear allusion to the thrilling words heard by him on his way to Damascus—“I am Jesus whom thou persecutest”—would be lost by the insertion.—are ye not my work in the Lord?
Verse 2
1 Corinthians 9:2. If to others I am not an apostle, yet at least I am to you; for the seal of mine apostleship are ye in the Lord. ‘Let who will dispute my apostleship, ye at least should be the last to do it.

Verse 3
1 Corinthians 9:3. My defence to them that examine me is this—not this which I am now to give; for what follows is not an answer to such questioners, but this which I have already stated’ (in the preceding verses). Accordingly, 1 Corinthians 9:3 is to be viewed as closing the subject of his apostleship, so far as any question could be raised about it, although in his Second Epistle he takes it up again.

Verse 4
1 Corinthians 9:4. Have we no right to eat and to drink?—at the cost of the churches which we serve.

Verse 5
1 Corinthians 9:5. Have we no right to lead about—to take along with us in our missionary journeys

a wife who is a believer—Gr. ‘a sister.’ An absurd interpretation of these words, which found support even among the best of the fathers, when once the ascetic principle had taken possession of the Church, led Christians to regard celibacy as a holier state than marriage, and by degrees threw discredit on the marriage of the clergy. The interpretation we refer to is, that the apostle is here claiming the right of preachers to follow our Lord’s example (Luke 8:1-3), who allowed rich women to follow Him and His apostles, ministering to them of their substance. But on that view, what is this about “a wife”? For to translate it ‘a woman’ here is absurd. But absurd as it is, modern Romanists—even Cornelius à Lapide and Estius—are obliged to take refuge in it. In fact, the great fluctuation in the Greek readings of this verse—especially that strange reading ‘sisters, women’—is a proof (as has been well observed) of the desperate shifts to which people have been driven to obliterate the testimony against compulsory celibacy in the ministers of Christ which the true text of this verse contains.

even as the rest of the apostles—not necessarily each of them, but the class; for Paul himself was certainly not married (1 Corinthians 7:7).

and the brethren of the Lord. Though named hereafter “the apostles,” it would not necessarily follow that none of these were themselves apostles, for “Cephas,” one of the apostles, is named immediately after them. At the same time, the mode of expression more naturally suits with their not being apostles, as on other grounds we believe can be established.

and Cephas—whose marriage none can doubt of (see Mark 1:30).

Verse 6
1 Corinthians 9:6. Or I only and Barnabas, have we not a right to forbear working?—for our maintenance, leaving our support to the churches we serve. The reasonableness of this as a principle is now illustrated from the case of (1) soldiers, (2) husbandmen, (3) shepherds, (4) the Levitical priests.
Verse 7
1 Corinthians 9:7. What soldier ever serveth at his own charges? who planteth a vineyard, and eateth not the fruit thereof? or who feedeth a flock,—etc.

Verse 8
1 Corinthians 9:8. Do I speak these things after the manner of men?—drawing my conclusions from human usage only?—or saith not the law also the same!
Verse 9
1 Corinthians 9:9. For it is written in the law of Hoses (Deuteronomy 25:4), Thou shalt not muzzle the ox, etc.—a favourite illustration of our apostle, for he recurs to it in 1 Timothy 5:18; and no wonder; for it is one of the most beautiful proofs of the humane character of the Mosaic law, that in a matter seemingly so insignificant that even a considerate legislator might easily overlook it, provision was made against the injustice of gagging those animals on whose labour they were so dependent, when the very sight and scent of the corn they were threshing out with their feet would excite a constant craving after what was thus denied them.

Is it for the oxen that God careth? Yes, in the first instance (see Job 38:4; Psalms 147:9; Matthew 6:26).

Verse 10
1 Corinthians 9:10. or ... for our sake?—to teach this general lesson, that he that ploweth ought to plow in hope ... of partaking.(1) If we sowed unto you spiritual things, is it a great matter that we should reap your carnal things? What they owed to him as their spiritual father admitted of no comparison with anything they could do for him in things temporal, though they might express it in the supply of his temporal wants.

Verse 12
1 Corinthians 9:12. . . . Nevertheless we did not use this right. . . that we may cause no hindrance to the gospel of Christ—to cut off the pretext of mercenary motives, slanderously insinuated against him by opponents.

Verse 13
1 Corinthians 9:13. Know ye not that they which minister about sacred things eat of the things of the temple?—of the sacrificial offerings, expressly allocated to the priests. The Gentile converts are supposed to be aware of this, mixing constantly with their Jewish fellow-converts, not to speak of their presumed acquaintance to that extent with the Old Testament; and the practice in their own pagan worship was analogous.

and they which wait upon the altar have their portion with the altar?—certain parts of the victim expressly reserved for their use.

Verse 14
1 Corinthians 9:14. Even so did the Lord ordain—in His instructions to the Twelve (Matthew 10:10) and to the Seventy (Luke 10:7), “The workman is worthy of his meat”—that they which proclaim the gospel should live of the gospel (see 1 Timothy 5:18, where this is quoted as a recognised maxim).

Verse 15
1 Corinthians 9:15. But I have used none of these things—availed myself of none of these rights (the “I” here is emphatic)

and I write(2) not these things that it may be so done in my case; for it were good for me rather to die than, etc. So thankful was he that he has been led to act at Corinth on this independent principle, that he feels a satisfaction in holding it up as an unanswerable refutation of those base insinuations against his motives.

Verse 16
1 Corinthians 9:16. For if I preach the gospel, I have nothing to glory of. ‘To glory in preaching without charge is reasonable enough, but to boast of preaching the Gospel itself were shameful.’

for necessity is upon me; for woe is unto me, if I preach not the gospel. ‘Shut up to it by the call of Heaven, it is at my peril if I shrink from it.’

Verse 17
1 Corinthians 9:17. For if I do this of mine own will, I have a reward—the reward of serving gratuitously (as the next verse shews to be the meaning), and being able thus triumphantly to vindicate the purity of my motives.

but if not of mine own will, I have a stewardship entrusted to me—the yoke of Heaven is upon me, even should I dislike it.

Verse 18
1 Corinthians 9:18. What then is my reward? that when I preach the Gospel,(1) I may make the Gospel of Christ with, out charge—that for the good of others I forego an undoubted right. On this principle he would have them know that he acted in everything. In particular, 1 Corinthians 9:20. ... to the Jews I became as a Jew, that I might gain the Jews—as when he circumcised Timothy (Acts 16:3), and when he went through certain Jewish rites during his last visit to Jerusalem (Acts 21:26).—to them that are under the law, as under the law, not being myself under the law,(2) that I might, etc.

Verse 21
1 Corinthians 9:21. to them that are without (the) law—without the written law,—as without (the) law—reasoning with such on their own principles; as he did with the rude idolaters of Lycaonia (Acts 14:15-17), and with the cultivated Athenians on Mars Hill (Acts 17:22-31).

not being without (the) law to God, but under (the) law to Christ. This parenthetic clause, most warily expressed, conveys a weighty truth. To have said nakedly, ‘I am under the law to God,’ might seem in the teeth of his whole teaching, to the effect that he had through Christ become “delivered from” and “dead to the law.” He says, therefore, “I am under the law to Christ.” ‘O then (might it be said), you are under the law after all?’ ‘Granted: I am indeed “not without law to God;” I am no antinomian, lawless man—God forbid: but my subjection to law in the Person of Christ, whose yoke is easy and whose burden is light, transmutes its character out of law that killeth into love which is life.’

Verse 22
1 Corinthians 9:22. To the weak I became weak, that I might gain the weak—the weak Christians.(1)—I am become all things to all men, that I may by all means gain some. Noble sentiment, and as nobly expressed. Those who are fond of quoting the first part of it are seldom heard quoting the second, which if only kept steadily in view, will never fail to guide straightforward Christians to the proper limits of the principle.

Verse 23
1 Corinthians 9:23. And I do all things for the gospel’s sake, that I may be a joint partaker thereof—joint partaker of the Gospel’s blessed fruits and final joys with all who are saved by it.

Hitherto the apostle has dwelt on the duty of self-denial for the good of others. Now, however, he rises higher—to the absolute necessity of it to final salvation even in himself, as an indispensable feature of the Christian character. To set this forth, he refers the Corinthians to their own athletic contests—To whom does the prize go?

Verse 24
1 Corinthians 9:24. Know ye not that they which run in a race—Gr. stadion or ‘race-course’—a space of little more than a hundred yards; and so called because the most noted race-course of the Greeks was of that length.

run all, but one—one only—receiveth the prize? So run—that is, ‘run as if ye could win the prize only by outstripping all your competitors in the race.’

that ye may obtain. The aptitude and point of this and the following illustrations will be seen in the fact, that not only were the Grecian games of universal interest and familiar to all his readers, but that the most popular of them all—the Isthmian games—were celebrated in the immediate neighbourhood of Corinth.

Verse 25
1 Corinthians 9:25. And every man that striveth in the games is temperate in all things—‘systematically practises every sort of self-restraint’ A strict course of discipline had to be practised, failing which the candidate was said not to “strive lawfully,” or according to the rules. In that, even though successful, he was not “crowned” (2 Timothy 2:5).(1)
Now they do it to receive a corruptible crown—made of the pine, of which there were groves surrounding the Isthmian race-course. Even still, it seems, the same tree grows on the Isthmus of Corinth.(2)
but we an incorruptible—“a crown of righteousness” (2 Timothy 4:8), “a crown of glory that fadeth not away” (1 Peter 5:4).

Verse 26
1 Corinthians 9:26. I therefore (for my part) so run, not as uncertainly—without definite aim, regardless of what is at stake, and what is required in order to win.

so fight I. Here the figure changes from running to wrestling, from the speed of the racer to the aggressions of the pugilist—as not beating the air—who, taking an uncertain or inaccurate aim, misses his antagonist, and strikes only the air: not so do I fight; I put skill as well as energy into this “good fight of faith.”

Verse 27
1 Corinthians 9:27. but (on the contrary) I buffet (or ‘beat down’)(1) my body, and bring it into bondage—as a slave into submission to his master. When he says, ‘I buffet my body,’ he plainly means ‘his whole embodied self,’ as acting and acted on through the body. So viewed, he expresses his determination to beat down relentlessly all those unholy inclinations of which the body is the external organ.

lest by any means, after that I have preached to others, I myself should be rejected—judged unworthy of the prize.

Note.—Here is a man who elsewhere expresses a confident and joyous assurance of his final salvation, while in this verse he holds forth his final perdition as equally certain, should certain indispensable preventives be neglected. Yes, his Christianity did not teach him that he was to be mechanically kept right, and passively landed on the eternal shore. God had given him, not only “the spirit of power and of love,” but the spirit of “a sound mind,” which led him, in the exercise of a sanctified common sense, to do as he taught his Philippian converts to do, to “work out his own salvation with fear and trembling,” and to do this—not the less but only the more—“because it is God who worketh in us both to will and to work” (Philippians 2:12-13). This is apostolic Christianity. But in luxurious times like ours the question may well be asked—Is the estimate of living Christianity here given—as inseparable from universal and continuous self-sacrifice, in supreme consecration to the one end for which we were “bought with a price”—realized and acted on by those who have experienced its saving power?

10 Chapter 10 

Verse 1
1 Corinthians 10:1. For I would not, brethren, have you ignorant, how that our fathers. Though writing to a Church mainly Gentile, he calls the ancient Israel “our fathers,” not so much because some of them had been proselytes to the Jewish faith before their conversion, but because—as he says to the Galatian converts (Galatians 3:29), who were also mainly Gentile—“If ye are Christ’s, then are ye Abraham’s seed, and heirs according to the promise;” and to the Ephesians (Ephesians 2:19), “So then ye are no more strangers and sojourners, but fellow-citizens with the saints, and of the household of God.”

were all under the cloud—that “cloud” of glory which hovered over and went before them (Numbers 10:34; Numbers 14:14; Psalms 105:39).—and all passed through the sea.
Verses 1-13
The substance of this closing portion of the digression may be thus expressed:—‘I have told you of the disastrous issue too sure to follow on a fearless, self-confident assertion of your Christian liberty, not only to the souls of your weaker brethren, but to your own souls as well; and, applying the same principle to my own case, I have told you how I act myself, whose danger is not less than your own. This may startle some of you who flatter themselves that they have been Christians long enough to make it pretty sure that they are safe for the future, their period of greatest danger being already over. But from the past history of the Church I will now show you how delusive this is.’ And it is worthy of notice that the apostle selects his first illustrations from those events in the Israelitish history which have their analogy in the Baptismal commencement and the Eucharistic nourishment of the Christian life.

Verse 2
1 Corinthians 10:2. and were all baptized into Moses—i.e. into the Mosaic economy.

in the cloud and in the sea.—even as the Christians had the starting-point of their new life when publicly “baptized into Christ.”

Verse 3
1 Corinthians 10:3. and did all eat the same spiritual meat—the manna which, by a mysterious arrangement of heaven, fed them all their journey through.

Verse 4
1 Corinthians 10:4. and did all drink the same spiritual drink—the water that gushed for them out of the flinty rock (Psalms 105:41; Psalms 114:8).

for they drank of the spiritual Rock that followed them: and the Rock was Christ. This “meat” and “drink” are called “spiritual,” perhaps primarily, as having been supplied supernaturally (as Meyer, after the Greek fathers, and Alford take it), but mainly because under this merely outward and visible sustenance, by which the chosen people were enabled to pursue their way to the Promised Land, is couched the higher nutriment of God’s true people—which certainly is “Christ”—in their progress towards the “better country.” As to how “the Rock followed them,” it was certainly not in the fantastic sense of the Jewish legend (that a well, which was formed out of the spring in Horeb, followed Israel during all the forty years), which too many modern critics palm upon the apostle, as if it was to this, as a fact, that he here refers. The question is—as Neander pertinently asks—whether the tradition is not itself of later date than our Epistle, and was not suggested by it. As to the actual matter of fact, all we know for certain is, that they had two miraculous supplies of water—one, near the outset of their wilderness journey, at Horeb (Exodus 17:4-6); the other, at Meribah Kadesh, near its close (Numbers 20:11); and since without a supply of water all through they could not have subsisted for a week, and yet no such fatal want overtook them, one may well say that they had an unfailing supply, or (in the apostle’s way of putting it), that “the Rock followed them.”

The reader should observe how, five times in the course of these four opening verses, the word “all” is ominously repeated, the more emphatically to make the sad contrast between the commencement and the close of the journey—how all had a common start, and, almost to the end, all made common progress, and yet, as is now to be added, in the case of most of them, far from a common end.
Verse 5
1 Corinthians 10:5. Howbeit with most of them God was not well pleased—in point of fact, with all that came out of Egypt by Moses, save Caleb and Joshua, because they “had another spirit with them, and followed the Lord fully” (Numbers 14:24).—for (as the issue shewed) they were overthrown in the wilderness.
Verse 6
1 Corinthians 10:6. Now these things were our examples—historical ‘types’ or ‘figures’ permitted to occur, as beacons divinely held forth for all time—to the intent we should not lust after evil things, as they also lusted. Some of these “evil things,” fitted to come specially home to the Corinthian converts at that time, are now specified.

Verse 7
1 Corinthians 10:7. Neither be ye idolaters, as were some of them; as it is written (Exodus 32:6), The people sat down to eat and drink, and rose up to play. The word means to ‘play’ anyhow; more especially to dance to the sound of music. Here it means to dance religiously round an idol; the idol in this case being the golden calf (Exodus 32:6-19). And could any warning be more appropriate to those who thought themselves at liberty, as Christians, to sit down to an idol feast and partake of its idolatrous offerings—knowing them to be such—on the plausible pretext that an idol was nothing, and all wholesome food allowable to Christians? But this case only suggests another, no less appropriate.

Verse 8
1 Corinthians 10:8. Neither let us commit fornication, as some of them committed, and fell in one day three and twenty thousand. Four and twenty thousand, says Numbers 25:9; but as the actual number would probably be between the two, the thing is here stated in round numbers.

Verse 9
1 Corinthians 10:9. Neither let us tempt the Lord,(1) as some of them(2) tempted, and perished by the serpents. The fact referred to is that in Numbers 21:4-6.

Verse 10
1 Corinthians 10:10. Neither murmur ye, as some of them(2) murmured, and perished by the destroyer. The reference here is not so much to the rebellion of Korah and Dathan (Numbers 16), as most critics think,—for there was nothing in the Corinthian Church analogous to this,—but rather to that rebellion which broke out on the return of the spies, when the Lord “sware that they should not enter into His rest” (Numbers 13, 14), than which nothing could better fit in with the other warnings here given.—he might be led unconsciously to substitute “Lord” here for “Christ.” On these grounds such critics as De Wette, Neander, Billroth, Osiander, and Stanley adhere to the received text here. Still, since the external evidence for “Lord” here decidedly preponderates, and there is nothing obliging us to resist it, we must adopt it. And Meyer does so, contrary to his usual practice in such cases.

Verse 11
Now comes the application of all these cases.

1 Corinthians 10:11. Now these things(1) happened onto them by way of example—Gr. ‘typically’ or ‘figuratively,’ as historical facts designed to teach great lessons for all time.

and they were written for our admonition, upon whom the ends of the ages (see note on “world,” ch. 1 Corinthians 1:20) are come—the last and ripest of God’s dispensations towards His Church, to which pointed all that went before, and for which all was designed to prepare (Hebrews 9:26; Galatians 4:4; Ephesians 1:10).

Verse 12
1 Corinthians 10:12. Wherefore let him that thinketh he standeth take heed lest he fall—for since our greatest danger lies in a presumptuous, confidence of our safety (of which Peter’s fall is the great outstanding example), our true safety will be found to lie in a humble distrust of ourselves, and continual watchfulness.

Verse 13
1 Corinthians 10:13. There hath no temptation taken you but such as man can bear—Gr. ‘but what is human.’

but God is faithful, who will not suffer you to be tempted above that ye are able—to bear and overcome.

but with the temptation make also the way of escape. There seems here an evident reference to some special temptation, the severity of which was pressing upon the Corinthians at this time; and as in the next verse the apostle resumes the topic which gave rise to this long digression with the stringent call to “flee from idolatry,” there can be no doubt that the “temptation” specially referred to here arose from difficulties on this subject which were pressing so hard as to endanger their whole Christianity, if not resolutely met.

Verse 14
1 Corinthians 10:14. Wherefore, my beloved, flee from idolatry,
Verse 14
Attendance at Idolatrous Feasts, 1 Corinthians 10:14 to 1 Corinthians 11:1
When the first love of the converts began to cool, and, as a natural consequence, they drew closer to their heathen acquaintances and fellow-citizens, invitations would be given them, in the first instance, to the private houses of their friends, and, by and by, to the religious festivals of their townsmen. For accepting such invitations plausible reasons would easily occur. How such inconsistency was viewed by our apostle we are now to see.

Verse 15
1 Corinthians 10:15. I speak as to wise men; judge ye what I say:—‘Apostolic authority I have no need to urge; to your own judgment as wise men I appeal.’

Verse 16
1 Corinthians 10:16. The cup of blessing. This was the name given by the Jews to the last and most sacred of those cups of wine which were partaken of at the Paschal feast, and from that the expression was transferred to the Lord’s Supper.

is it not a communion of (or ‘participation in’) the blood of Christ? The bread which we break, is it not a communion of (or ‘participation in’) the body of Christ? As all the four accounts mention the “breaking” of the bread, it is plain that this was meant to be no mere preliminary act, but an essential feature of the ordinance, considered as a teaching rite; proclaiming the fundamental truth that we are reconciled to God, not by the life, but by the death of Christ. “This is my body, broken for you”

Verse 17
1 Corinthians 10:17. seeing that we, who are many, are one bread, one body: for we all partake of the one bread. In all ancient times friends were made one over a common meal; much more is this oneness manifested when, on some festal occasion, great principles are represented and celebrated by those whose principles they are; and they become thereby afresh welded together, impledged to each other, and stimulated to common action in prosecution of those principles. How much more when Christians, as “one body,” “eat of that bread” in which their Lord would have them see “His body broken for them,” and “drink of that cup” in which they were to see “His blood of the new covenant shed for them,” Thus was their common oneness with Him, in the first instance, and in virtue of this, their oneness among themselves, visibly set forth and palpably expressed.

Now comes the conclusion to be drawn from this in relation to idolatrous feasts—that, on the same principle, all who partake of idol feasts partake of the idolatries themselves, and have fellowship with the idol-deities there represented.

Verse 18
1 Corinthians 10:18. Behold Israel after the flesh: have not they which eat the sacrifices communion with the altar? Part of the animal was consumed on the altar, and the rest was divided between the priest and the offerer (Leviticus 7:15, Leviticus 8:31). Thus both “had communion with the altar,” that is, with the sacrifice laid on it, and, through it, with the glorious Object of all true worship.

Verse 19
Verse 20
1 Corinthians 10:20. But I say, that the things which the Gentiles sacrifice, they sacrifice to devils (Gr. ‘demons’), and not to God. But has not the apostle been insisting that an idol is nothing in the world? and how (it may be asked) could they sacrifice to nothing? The obvious answer is, that in the preceding verses he was speaking of what an idol is in itself whereas here he has in view the worshipper’s belief and intention. In itself it is nothing, but to the sincere worshipper it is a living reality. And since, according to Bible teaching, the living God and “the god of this world”—the spirit that now worketh in the children of disobedience—are rival claimants to the worship and service of men, it follows that, according to the same teaching, all who serve not the One are in reality servants of the other; for “no man can serve two masters.” It is on this principle that the whole system of idol-worship, in whose feasts the Christians of Corinth were tempted to join, is held up here as a detestable compound of devil-worship, which, as it robs the living God of the glory due to His name, is doubtless inspired by the wicked one to that very end. It may be added that the plural demons here used confirms the impression one gathers from other scriptures, that there exists an organized confederacy of evil, under the inspiration of one chief, “the prince of the power of the air.”

and I would not that ye should have communion with devils:—‘To think of my own children in the faith, after having been dragged out of the mire of a gross sensuality, again sinking, through these idol-feastings, into fellowship with those impure spirits, whose sole object is to pollute their minds, blast all their Christian hopes, and ruin their souls—how can I endure this?’

Verse 21
1 Corinthians 10:21. Ye cannot drink the cup of the Lord, and the cup of the devils. Even the rabbins laid it down as a fixed principle, that to drink the wine of a libation to idols was to apostatise from the true faith. It is not only an incongruous and abhorrent fellowship, but it is an impossible fellowship; we cannot be Christ’s and Belial’s at one and the same time: the rightful Sovereign and the base usurper cannot shake hands.

Note.—If ever the sacrificial theory of the Lord’s Supper might be expected to be put prominently forward, one would think it should have been here, if such were its true character. But here it is held forth in a very different light, as a feast upon a sacrifice, and a feast not laid upon an altar, but spread upon a “table” Never, in fact, is the word “altar” used in the New Testament to express that at which the Lord’s Supper is celebrated (for no one who understands exegesis will call Hebrews 13:10 an exception). And considering how frequent in the New Testament is the reference to Old Testament sacrifices, in immediate connexion with the sacrifice of Christ, can this avoidance of all that could suggest a sacrificial character in the Lord’s Supper be other than intentional? In a word, if the Lord’s Supper is not a sacrifice, the New Testament language about it is just what we should expect: if it is, that language is unaccountable.

Verse 22
1 Corinthians 10:22. What? do we provoke the Lord to jealousy? are we stronger than he? The allusion is to Deuteronomy 32:21, and almost the words are from it. The word “jealousy,” as applied to God, seems to express the sense of slighted love in one of two wedded parties towards the other; an idea familiar to the Old Testament with reference to Jehovah’s relation to His people Israel, and their treatment of Him. Here this idea is transferred to Christ; for since “the table of the Lord” certainly means Christ’s eucharistic table, “the Lord,” whom they “provoked to jealousy” by partaking both of it and of idol-feasts, must be the Lord Jesus. (And so, with true critical instinct, De Wette, Meyer, Stanley, and Alford understand it) In fact, as all the relations of Jehovah to His covenant people under the ancient economy were appropriated by our Lord to Himself—who served Himself Heir to them all—so our apostle, applying these to Him as a matter of course, puts the question, Mean ye to try how far His patience will go? Would ye try your strength against His?

This whole subject is now closed with a brief recapitulation of the principles applicable to it, and the proper application of them.

Verse 23
1 Corinthians 10:23. All things are lawful; but all things edify not (see on 1 Corinthians 6:12 and ch. 8).

Verse 24
1 Corinthians 10:24. Let no man seek his own, but each his neighbour’s good—Gr. ‘his neighbour’s things,’ meaning his benefit, in the widest sense. As this is God’s own design in all His works, but pre-eminently in redemption, so it is the grand law of the Christian life, and the chiefest ornament of the Christian character. Now for the application.

Verse 25
1 Corinthians 10:25. Whatsoever is sold in the shambles—the flesh-market—eat, asking no question for conscience sake—not another’s conscience, as in 1 Corinthians 10:29. Bengel, De Wette, and others so take it; but that would yield no proper sense here. The meaning is, ‘for your own conscience sake.’ ‘If ye go to market, and there see flesh exposed for sale, inquire not whence it came; for should it turn out to have been sacrificed to an idol, your conscience would be defiled by purchasing it; but buy it simply as food, which you can do with a good conscience.’ (So Neander, Meyer, Alford.)

What follows confirms this sense.

Verse 26
1 Corinthians 10:26. for the earth is the Lord’s, and the fulness thereof (Psalms 24:1)—its contents, therefore, created for use, are free to all who gratefully own Him in it (1 Timothy 4:4-5).

Verse 27
1 Corinthians 10:27. If one of them that believe not biddeth you to a feast—not an idolatrous festival, but a social feast.

and ye are disposed to go. Strange to say, this is understood by some (as Grotius and Alford) as a tacit way of dissuading them from going. Clearly it is a tacit permission to go, and is merely expressed to pave the way for the direction following,

whatsoever is set before you, eat, asking no questions for conscience sake.
Verse 28
1 Corinthians 10:28. But if any man say unto you, This hath been offered in sacrifice, eat not, for his sake that shewed it—for your informant’s sake.

and for conscience sake: conscience, I say, not thine own, but the other’s—the conscience of some weak brother who might be present.(1)
for why is my liberty judged by another man’s conscience? ‘When I eat what he knows to have been sacrificed to an idol, his conscience is hurt, but mine is not, provided I buy and eat it simply as wholesome food; for my liberty is not to fee judged by his want of light on this subject.’

Verse 30
1 Corinthians 10:30. If I by grace partake, why am I evil spoken of for that for which I give thanks? In short,

Verse 31
1 Corinthians 10:31. Whether therefore ye eat, or drink, or whatsoever ye do, do all to the glory of God. ‘To give specific directions for every supposable case is neither needful nor possible, for what is proper in one case may in another be the reverse; but, if only guided by the great principle of what is and what is not for the glory of God, you will be at no loss how to act.’

Verse 32
1 Corinthians 10:32. Give no occasion of stumbling either to Jews or to Greeks—to prejudice them against the Gospel.—or to the Church of God—or your Christian brethren.

Verse 33
1 Corinthians 10:33. even as I also please all men in all things—all things indifferent (as the next verse makes plain).

not seeking mine own profit, but the profit of the many, that they may be saved. (See on 1 Corinthians 9:22.) Within the limits of Christian consistency, and so far as was fitted to win others to Christ, he was ready to go; but concessions compromising his own conscience, and against the real good of others, he would never make. Indeed, on one occasion, when a fellow-apostle yielded on this point, his indignation was roused, and he was constrained to administer a rebuke (Galatians 2:11, etc.).

11 Chapter 11 

Verse 1
1 Corinthians 11:1. Be ye imitators of me, as I also am of Christ. This verse manifestly belongs to the former chapter, from which it has been unhappily severed. Having just told them how he himself acted in cases of the kind referred to, the apostle here simply bids them follow his example, as in so doing they would copy that of Christ Himself.

Verse 2
even as I delivered them to you. Even the Rhemish Version renders it “precepts,” the Authorised Version ordinances, that is, the directions which he gave them for their guidance.

Verses 2-16
After the severe censures with which the preceding chapter closes, the apostle seems glad to resume here that quiet tone in which he is most at home with his spiritual children. In fact, on the present subject it was not censure but direction that was wanted, as some difficulty might reasonably be felt.

Verse 3
1 Corinthians 11:3. But (since on this point you may need further direction) I would have you know that the head of every man (‘male’) is Christ. Though this is true universally—for “He hath given Him power over all flesh, “and to be” Head over all things to the Church,” it is of Christians that the apostle is here speaking—in whose case it is used in a higher sense—and more particularly of the male sex.

and the head of the woman (under Christ) is the man, and the head of Christ is God—considered as the Father’s Servant (Isaiah 42:1, Isa 53:13), in which capacity He spake when He said, “I glorified Thee on the earth, having accomplished the work which Thou hast given me to do” (John 17:4). “Though He was a Son, yet learned He obedience by the things which He suffered,” and “became obedient even unto death.” It is in this aspect of mutual relation in the work of redemption that “the Head of Christ is God”—with which His proper Personal Divinity is in entire harmony. These general truths are now applied to the case in hand.

Verse 4
1 Corinthians 11:4. Every man (‘male’ person) praying or prophesying—that is, ‘speaking by Divine Inspiration,’ either to God in public prayer, or from God in preaching, having his head covered, dishonoureth his head—covering what God made to be exposed.

Verse 5
1 Corinthians 11:5. But every woman praying or prophesying with her head unveiled dishonoureth her head. A number of critics take the word “head” in these two verses figuratively, as if the meaning were: The man dishonoured Christ as his head, and the woman her husband as her head (Calvin, De Wette, Osiander, Stanley, Alford). But this seems to us very unnatural; whereas if we take the meaning to be that each sex disgraces itself by appearing in public unsuitably to what nature teaches to be the peculiarity of each, the words have their natural sense (and so Erasmus, Estius, Bengel, Meyer). The heathen priests of Rome officiated with covered heads (just as the modern Jews all pray with the tallith or veil over their heads); but the Greek priests officiated with uncovered head, as there is reason to think the ancient Jews also did. And since Christianity taught that “there is neither male nor female” in Christ, the Corinthians might think the Greek custom more accordant with the new religion than the other. Such an impression the apostle here corrects. That the made converts covered their heads in public worship there is no reason from the first words of this verse to think; the supposition is only made to illustrate the impropriety of the women doing the opposite.

for it is one and the same thing as if she were shaven:—‘If she will officiate with bare head, she may just as well have it shaven;’ the severest censure he could pass upon it. For while a shaven head was a sign of mourning both among the Jews (Deuteronomy 21:12) and among the Greeks (as appears from Homer and Euripides), it was in unchaste women a mark of shamelessness, and was a punishment for adultery.

Note.—As this seems to allow of women officiating in the public assemblies of the Church, whereas in chap. 14 it is forbidden, some expositors think the apostle is here speaking of prophesying in private or at home. But no such imitation is here indicated; and it is more natural to suppose that the apostle deals here only with what is abstractly proper, reserving the question whether such female “praying or prophesying” in public was commendable or not to a subsequent stage of his argument (chap. 14). That the practice did exist at Corinth, the preceding verses seem dearly to shew; but that it should be done in so indecent a form he might at once forbid, without requiring to enter here on the general question.

Verses 6-10
Ver. 6. For if a woman is not yelled, let her also be shorn.
Verse 7
1 Corinthians 11:7. For, etc. This whole view of the relation of the sexes is founded on a combination of Genesis 1, 2. As the first chapter gives the creation of man as man, both sexes are included (1 Corinthians 11:27); the woman, as an essential portion of humanity, created in Adam, being as truly “the image and glory of God” as the man. But in the second chapter, we have first the creation of the male, and then (not as a second creation, but) out of and from the man, the making of woman is recorded. Further, since Adam, though including the woman, was made to have dominion over all here below, the woman was made distinctively to be “a help meet” for “the man,” it being “not good for the man to be alone.” In these recorded facts, then, the apostle had the materials for his own statement made ready to his hand, which in substance is this—‘The man, as the image and glory of God, in having dominion over sublunary things, ought not to have his head—his noblest and most godlike feature—covered in the public assemblies of the Church; but since the woman is distinctively the glory of the man, out of and for whom she was formed, this glory, belonging all to her husband, should be reserved for him at home, and in the public assemblies she should be veiled.’

Ver. 7. For this cause ought the woman to have a sign of authority on her head. This verse has puzzled critics more than almost any other. To refute the almost endless interpretations, most of them manifestly false, would be needless. With the simple supplement here inserted, the words speak for themselves; the veil being viewed as the symbol of her subjection to her husband.

because of the angels—a statement which from its unusual character is apt to startle one. The meaning probably is, that as “ministering spirits to do service to the heirs of salvation,” and so, present though unseen in their religious assemblies, they ought, in consideration of this, to avoid anything unbefitting the modesty of their sex.

Verse 11
Verse 12
1 Corinthians 11:12. For as the woman is of (‘out of’) the man, so also is the man by (‘through’) the woman—in his birth; but all things are of God.
Verse 13
1 Corinthians 11:13. Judge ye in yourselves: is it seemly that a woman pray unto God (in public) unveiled?
Verse 14
1 Corinthians 11:14. Doth not even nature itself teach you, that, if a man have long hair, it is a dishonour to him? The Roman satirist lashes the effeminacy of some men in his day who wore their hair long (Juv., Sat. ii. 96).

Verse 15
1 Corinthians 11:15. But if a woman have long hair, it is a glory to her: for, etc. After laying down the principle that should guide each sex in such matters, he now appeals to their own sense of decency and propriety (compare 1 Corinthians 10:15).

Verse 16
1 Corinthians 11:16. But if any man seemeth to be contentions, we have no such custom, neither the churches of God:—‘If in the spirit of contradiction a man will not yield to such considerations, let him know at least that he is setting himself against the universal practice, and disturbing the peace of God’s churches.’

Note.—To those who, in a narrow spirit, insist on having Divine prescription for the most insignificant details of religious life and public worship, this appeal to “nature itself,” as a great guide in relation to the decencies of public worship, should read a wholesome lesson. Nature, though uniform in its essential features, varies in all that is subordinate in different regions and at different periods. In matters of feeling, taste, and decorum, as to the way in which the relation of the sexes should be expressed, eastern and western ideas notoriously and widely differ, and they should be allowed their natural and proper development. This applies to all arrangements for public worship as well as social usage. Whatever in church organization and public worship is injurious to vital Christianity—to spiritual life—is to be discountenanced, as sacrificing the end to the means; but within those limits, not a little variety, suggested by national taste or climatic conditions, is surely admissible. 

Verse 17
1 Corinthians 11:17. But in giving you this charge, I praise you not,(1) that ye come together not for the better, but for the worse. The “charge” or “command” is not what went before (as most modern interpreters understand it), but—as will appear on careful study, we think—the whole directory here following, as to the celebration of the Lord’s Supper.

Verses 17-34
The immediate object of this section is to denounce certain gross disorders in the celebration of this ordinance which had crept into the Corinthian church; but this gives occasion to so comprehensive and remarkable an account of the original institution and design of that ordinance, that it is fitted to settle all the questions about it which have divided Christians, and every clause of it has riveted the attention of earnest Christians, and helped them much in their conception and observance of it.

Verse 18
1 Corinthians 11:18. For first of all, when ye come together in the church—Gr. ‘in church,’ (‘to meeting,’ as we might say), for there is next to no authority for the Greek article before “church,” I hear that divisions exist among you; and I partly believe it—a delicate way of saying what was unpleasant. For he is going to speak in no pleasant manner of their behaviour in relation to the Lord’s Supper.

Verse 19
1 Corinthians 11:19. For there most be also heresies among you. The word signifies, first, a ‘taking’ or ‘choice;’ then, the thing chosen, and (in matters of judgment) an ‘opinion’ or set of opinions: here it is used in a bad sense, as in Galatians 5:20, for opinions tending to rend the Church.

that they which are approved (of God) may be made manifest among you—by contrast with the others.

Verse 20
1 Corinthians 11:20. When therefore ye assemble yourselves together, it is not possible to eat the Lord’s Supper.
Verse 21
1 Corinthians 11:21. for in your eating, each one taketh before other his own supper: and one is hungry, and another drinketh freely. To understand how such a state of things could exist, we must bear in mind the way in which the Lord’s Supper was then observed. In apostolic times it was never observed by itself, so far as appears, but always in connection with those friendly meals called ‘Agapse’ or ‘Love Feasts,’ designed partly to exhibit and exemplify the equality of all Christians—rich and poor, slaves and masters alike—but also as a way of helping the poorer members without creating the feeling of pauperism. Accordingly, the rich brought of their abundance to these tables, and the humbler classes what they could. Moreover, the Lord’s Supper was not celebrated before such meals, nor, strictly speaking, after them, but in close juxtaposition with them—sitting at the same table at which these meals were spread out. The idea of this was taken from the way in which the Jewish Passover was celebrated—a sumptuous meal at which were taken successive cups of wine with bread, after a fixed form, and with eucharistic chantings of portions of the Psalms. In this view, it is easy to see how some, having no very high views of the ordinance, might come to the table, “not to eat the Lord’s Supper,” but to get a good meal; and how they might come dropping in, and take their places one after another, as 1 Corinthians 11:22 shows that they actually did. Thus, in place of a simultaneous observance of the Lord’s Supper, every one might be seen “taking his own supper before other”—“one hungry,” namely, the poor, who were put off with a sorry portion, another “drinking freely.”(1)
Verse 22
1 Corinthians 11:22. Have ye not houses to eat and to drink in? or despise ye the church of God?—emphatically so named here, as in 1 Corinthians 11:16, to express the affront put upon God Himself, regarded as present in their assemblies.

and put them to shame that have not—namely, the poor, by exposing their poverty and making them feel it. Since all these disorders sprang from their forgetting what they had been taught on this subject, the apostle now formally and at some length repeats it.

Verse 23
1 Corinthians 11:23. For I received of(1) the Lord—the Lord Jesus, as the next clause shows.—that which also I delivered unto you, how that the Lord Jesus in the night in which he was betrayed took bread: and when he had given thanks, he brake it, and said,(2) This is my body, which is given(3) for you: this do in remembrance of me. Language could not make it more clear than it is here, that the memorial design of this institution is the primary one.

Verse 25
1 Corinthians 11:25. In like manner also the cup, after supper, saying, This cup is the new covenant(1) in my blood: this do ye, as oft as ye drink it, in remembrance of me. Here the memorial design of the Lord’s Supper is reiterated, as if to teach that, if this was not its sole design, yet any view of it, which either sinks this altogether or throws it into the shade, must be erroneous.

Verse 26
1 Corinthians 11:26. For as often as ye eat this bread, and drink the cup,(1) ye proclaim the Lord’s death—hold it forth as, to you, a certain fact—till he come.(2) This clearly shows not only that the observance of this ordinance was designed to continue from the very time of its first institution till the second appearing of the Lord Jesus, but that the belief of the one as the great accomplished fact of the past, and of the other as the great expected fact of the future, was—as the substance of all Christianity—proclaimed by every participant of the Lord’s Supper, and the faith of the one and the hope of the other are the two “wings as eagles,” on which the Christian mounts up heavenward.

Verse 27
Verse 28
1 Corinthians 11:28. But let a man examine himself—since on himself will rest the ultimate responsibility, whoever else may examine him.—and so (supposing the result satisfactory) let him eat of the bread and drink of the cup.
Verse 29
1 Corinthians 11:29. For he that eateth or drinketh, eateth and drinketh judgment unto himself, if he discern not the body. (The evidence for the omission of “unworthily” and “Lord’s” before “body” is, we think, conclusive; but the sense is the same.) “Discerning the body” sounds very abrupt to us who are accustomed to the fuller form; but it is perhaps all the more emphatic.(1) By “eating and drinking Judgment” is meant incurring the effects of the Divine displeasure.

Verse 30
1 Corinthians 11:30. For this cause many among you are weak and sickly, and not a few fall asleep. Physical weakness, sickness, and death are undoubtedly meant here. Possibly some marked calamitous visitations of that church may be in view, the nature of which, however, it were in vain to conjecture.

Verse 31
Verse 32
1 Corinthians 11:32. But when we are judged, we are chastened of the Lord, that we may not be condemned with the world. It is to prevent our being condemned with the unbelieving world that our Father lovingly chastens when we need it

Verse 33
1 Corinthians 11:33. Wherefore, when ye come together to eat, wait for one another—instead of your unseemly practice of “each one eating before other his own supper,”

Verse 34
1 Corinthians 11:34. If any man is hungry, let Him eat at home. ‘The religious gatherings of believers are for higher purposes man satisfying the cravings of natural appetite:—this should be done at home.’

that your coming together be not unto judgment—do not issue in blighting rather than blessing.

And the rest—any other matters on this subject requiring to be looked into—will I set in order whensoever I come—implying a shade of uncertainty as to the event.

Note.—If the two opposite theories of the Lord’s Supper, which have occasioned such protracted controversy in the Church, are brought face to face with the strange abuses of that ordinance at Corinth which are here depicted, we cannot but think that it would go far to show with which of them the apostle’s teaching best accords. The one theory is, that under the forms or elements of bread and wine the body and blood of Christ are really—corporeally—present, given, received, and partaken of by the communicants, whether worthy or unworthy, believing or not believing. But while the Church of Rome holds and teaches that, after consecration, the elements are ‘transubstantiated’ into the body and blood of Christ—existing no more save in their ‘form’ or appearance—and that in the Lord’s Supper ‘there is made a true, proper propitiatory sacrifice for the sins both of the living and the dead;’ the Lutheran Church holds and teaches that the elements remain the same after consecration as before, but that ‘in, with, and under’ them Christ is really corporeally present, offered, and received; and they utterly repudiate the sacrificial theory of the Eucharist, as dishonouring to the one all-perfect sacrifice of the Cross. What is common, however, to both these Churches is their doctrine of a material presence of Christ in the Lord’s Supper. The opposite of this theory is, that the Lord’s Supper was designed to represent and set forth through the senses to the minds of believing communicants the one sacrifice for sins, which “for ever perfects them that are sanctified;” that while on the communion table there is only bread and wine, the faith of the devout communicant pierces through the outward elements to that of which they are the instituted symbols, and discerns “Jesus Christ openly crucified before his eyes;” and opening his soul to Him, there and thus set forth, he holds living fellowship with Him, “receives of His fulness and grace for grace;” by faith he eats the flesh and drinks the blood of the Son of man—in all the sacrificial significance and precious fruits of His atoning death—in a fresh sense of pardon, peace, access to God, newness of life and hope of glory.

Now suppose that the first theory was what the apostle taught to the Corinthian Church, the question arises, What sort of abuse would this be likely to generate? Could they possibly confound it with an ordinary meal, and come dropping in one after another, each to satisfy his own appetite? Is the thing conceivable? Nay, if they but vividly realised what this theory supposes—that Christ Himself is corporeally on the communion table—would they not draw near with an awe approaching to dread as they took into their—hands so ‘tremendous a mystery’—as the phrase is?(1) But since the very opposite of all this was what the Corinthians did, we confidently affirm that no such view of the Lord’s Supper was or could have been taught by the apostle at Corinth. Well, let us next try the other theory, bringing it face to face with the Corinthian abuses. According to that theory, the apostle taught that nothing is on the Lord’s table, from first to last, but bread and wine, and that Christ is present there only to the faith which realises it through the instituted symbols. In that case, of course, unbelieving and unspiritual communicants would discern no Christ there at all, nor draw forth through it aught of His fulness as the Lamb of God that taketh away the sins of the world. Even real converts, but slightly affected with the death there held forth, and the glory of His promised presence there, would pay more attention to the outward scene, in its varied arrangements and impressive actions, than to what it was designed to convey. Above all, since we know that the celebration of this ordinance was associated with an ordinary meal, would not the danger be great that superficial communicants would forget that they “had houses” of their own “to eat and drink in,” and come to the Lord’s table rather to satisfy the cravings of nature than to “shew the Lord’s death”? Beyond all reasonable doubt, if any such abuses crept in as this chapter tells us existed at Corinth, this second theory is that alone which could explain it: on the other theory we confidently say the thing is inconceivable.

12 Chapter 12 

Verse 1
1 Corinthians 12:1. Now concerning spiritual gifts,(1) brethren, I would not have you ignorant.
Verses 1-3
First principle:—‘Recognition of “Jesus as the Lord” is an unfailing test of the reality of spiritual gifts.’

This is stated both negatively and positively.

Ver. 3. Wherefore I give you to understand, that no man speaking in (or ‘by’) the Spirit of God saith, Jesus is anathema(3) (see Romans 9:3; Galatians 1:8-9); and no man can say, Jesus is Lord, but by the Holy Spirit. It is not of ordinary utterances that this is said, or could be; for many that have not the Spirit of Christ, and are none of His, are ready enough to call Jesus “Lord” (Matthew 7:22), while some who in their inmost souls adore Him may, like Peter, in a moment of temptation, come near to cursing Him. It is of divinely inspired utterances that this is said. For such to curse Christ would amount to a deliberate and reckless denial of Him—this, says the apostle, is impossible. But equally certain is it that that inspiration which recognises and bows to Him as Lord, can have no other than a Divine source—can proceed only from the Holy Ghost. See 1 John 4:1-3, where the same sentiment is repeated in a slightly different and more expanded form. We have a remarkable illustration of this statement in a case where no inspiration is supposed to exist. We refer to the celebrated letter of Pliny the Younger to the Emperor Trajan (about A.D. 110), during a persecution of the Christians which that emperor had ordered—in which Pliny asks instructions how to proceed against those accused of being Christians. In this letter, that eminent man explains in detail how he had already acted in this difficult matter. When some who were brought before him denied that they were or ever had been Christians, he tested them by making them perform acts of worship to the gods and the emperor’s own image; and as a last test, he ordered them to curse Christ, which (he was told) none who were real Christians could be made to do; and if they were prepared eyen to do that, he thought they might be safely dismissed.

Verse 2
1 Corinthians 12:2. Ye know that when(2) ye were Gentiles (heathen), ye were led away unto those dumb idols, howsoever ye might be led:—‘As for your gods, they were “dumb idols” which, whatever crafty priests and interested statesmen might say, never uttered a word to their votaries. Our worship, as children of Israel, imperfect as it was, was intelligent; yours was blind and senseless: we, when we hearkened to our prophets, were listening to the voice of the living God; ye were imposed upon by your “blind guides” at [their will. No wonder, then, that in the exercise of spiritual gifts some confusion should arise among you, and some instruction should be needed how to use them. Accordingly, under three general principles such instruction is now given. 

χ1Co 12:4-6 
Second principle:—‘Spiritual gifts, though diverse in character, have one Divine source.’

Ver. 4. Now there are diversities of gifts, but the same Spirit—to whose peculiar department it belongs, in the economy of grace, to impart all spiritual gifts.

Ver. 5. And there are differences of administrations, but the same Lord (Jesus)—to whom, as the Church’s Head, it belongs to institute such ministries and appoint the men to discharge them (Ephesians 4:11).

Ver. 6. And there are diversities of workings, but the same God, who worketh all things in all—as the absolute Fountain of all good, with whom, by eternal arrangement, all the functions of the Son and of the Spirit are regarded as originating. The systematic precision of these statements—as to the way in which the operations of grace for behoof of the Church are distributed among the Persons of the one Godhead, is eminently noteworthy.

Verses 7-10
Third principle:—‘All spiritual gifts are imparted for the common benefit of the body of Christ.’

Ver. 7. But to each one is given the manifestation of the Spirit—whatever may be his special gift—to profit withal—for the common good.

Ver. 8. For to one is given through the Spirit the word of wisdom; and to another the word of knowledge by the same Spirit. The former of these (according to New Testament usage, including that of our apostle), appears to mean the ability to open up Divine truth in its deeper principles; the latter, the aptitude to apply it to the affairs of life (see Colossians 2:3).

Ver. 9. to another faith in (or ‘by’) the same Spirit—not the faith which saves, for that is common to all Christians, and is the root of every Christian grace, but that faith which “removes mountains” (1 Corinthians 13:2; Matthew 17:20); that faith which, in the confident assurance that the effect would follow, had but to give the word of command, and be straightway obeyed—and to another gifts of healings in (or ‘by’) the one Spirit—healings in various forms (Mark 16:18; James 5:14).

and to another . . . prophecy—uttering by inspiration the mind of God about things past, present, or future; and to another discernings of spirits—the gift of laying bare the secrets of others’ hearts (Acts 5:3; Acts 5:9); but here, perhaps, meaning the gift of penetrating to the heart and mind of persons professing to speak by inspiration, and discovering whether they were actuated by the Spirit of God, or by an evil spirit, or by their own inflated spirit (1 Corinthians 14:29; 1 Timothy 4:1; 1 John 4:1; 1 Kings 22:19-25).

to another divers kinds of tongues—real languages, unknown to themselves (Acts 2:4; Acts 2:7-8); and to another the interpretation of tongues—the power of interpreting to the audience that unknown tongue.

Note.—Three distinct kinds of gifts are here enumerated—embracing probably all the supernatural endowments of the primitive Church, though not professedly with that view. And though the attempts that have been made to show that there is here a systematic arrangement of these gifts seem quite forced, there are some features common to them all, and some which are peculiar to one or two of them. They all suppose utterance in the gifted, directly or indirectly. “Wisdom” and “knowledge,” though in their own nature internal, behoved—as gifts intended for edification—to find utterance; and so they are termed “the word of wisdom,” and “the word of knowledge.” The “faith” meant here gives the word of command. As for “healings” and “workings of miracles,” they were exercised in the way of something spoken to the objects of them. Then “prophecy,” “tongues,” and “interpretation of tongues,” were of course uttered; while “discernings of spirits” came forth in audible expression (Acts 5:3; Acts 5:9).

Note further, that spiritual edification was the direct object of three of those gifts—“wisdom,” “knowledge,” and “prophecy;” that other three were designed to attest the presence of God with the gifted person, or the Divine authority of His message—“faith,” “healings,” and “workings of miracles.” As for “tongues, and” interpretation of tongues,” they had a somewhat analogous object; while “discernings of spirits” was a sort of crowning gift. But all were Divine in their source, as is now to be emphatically repeated.

Verse 11
1 Corinthians 12:11. but all these worketh the one and the same Spirit, dividing to each one severally even as he will—and if so, to set one gift above another, in a spirit of rivalry among their possessors, how offensive must that be! Now follows a graphic illustration of this.

Verse 12
1 Corinthians 12:12. For as the body is one, and hath many members, and all the members of the body,(1) being many, are one body; so also is Christ—who with the Church is an organic whole.

Verse 13
1 Corinthians 12:13. For in (or ‘by’) one Spirit were we all baptised into one body. . . and were all made to drink of(1) one Spirit. The figure of “drinking” of the Spirit may have been suggested by the allusion to their water baptism at the time of their conversion; only that was external, whereas the thing here meant by the figure is internal, and in that view of it such language was familiar in the Old Testament (Isaiah 12:3; Isaiah 44:3; Isaiah 55:1).

Verse 15
1 Corinthians 12:15. If the foot shall say, Because I am not the hand, I am not of the body; is it therefore not of the body?(1)
Verse 17
1 Corinthians 12:17. If the whole body were an eye, where were the hearing? If ... hearing, then where were the smelling? How preposterous then this rivalry between different gifts of the one Spirit, different functions of the one body of Christ!

Verse 18
1 Corinthians 12:18. But now—as the case stands—hath God set the members . . . even as it hath pleased him—each in his own place, each with his own function, and all of the Lord’s sovereign arrangement for His own wise ends.

Verses 19-21
1 Corinthians 12:19-21. And if they were all one member, etc. As in 1 Corinthians 12:15-16, the rebuke seems to be for envying the gifts of the more eminent, so here the rebuke is addressed to the more gifted for despising those of lesser gifts—the “eye” as compared with the “hand,” the “head” with the “feet.”

Verse 22
1 Corinthians 12:22. Nay, much rather those members . . . which seem . . . more feeble, are necessary—even more than eyes, hands, feet.

Verse 23
1 Corinthians 12:23. and those... we think less honourable, upon these we bestow more abundant honour—in covering and care—and our uncomely parts have more abundant comeliness—to protect them from unjust disparagement in relation to other parts of the body.

Verses 24-26
1 Corinthians 12:24-26. whereas our comely parts have no need, etc. The language, it will be observed, is studiously so framed as to apply equally to the natural and the spiritual body.

Verse 27
1 Corinthians 12:27. Now ye are the body of Christ, and severally members thereof—and so what is true of the natural is analogously true of the spiritual body.

From the foregoing general statements the apostle now returns, in conclusion, to the specific gifts before enumerated, for the purpose of pressing the lessons he had been inculcating.

Verse 28
1 Corinthians 12:28. And God hath set some in the church, first (some to be) apostles, secondly prophets—the prophets of the New Testament (not of the Old Testament), on whose functions see on 1 Corinthians 12:10. They came in order next to the apostles (see Ephesians 2:20). It was at the word of these inspired utterers of the mind and will of God that some of the most important movements of the apostolic Church were adopted (as may be seen in Acts 13:1-4; 1 Timothy 4:14).

helps, governments—i.e. persons to ‘help,’ and persons to ‘govern.’—diverse kinds of tongues—including (as is plain from 1 Corinthians 12:30) the “interpretation” of them.

Note.—On comparing this list with that in 1 Corinthians 12:8-10, it will be seen that here we have both the gifts and the gifted; there the gifts only: also, two gifts in the first list—“faith and discerning of spirits”—are omitted in the second; whereas in the second list there are two which are wanting in the first—“helps,” “governments.” This shows how little completeness and systematic arrangement were aimed at. Nor are permanent offices and temporary functions nicely separated: indeed, in the first list they are not distinguished at all, and but faintly in the second. And though a certain descending scale is observable—from the primary offices to the inferior—yet since they are followed by diversified forms of supernatural energy, there is no reason to suppose that anything more was intended than a rapid allusion to the gifts exuberantly manifested in their church.

That “helps” mean the Diaconate, and “governments” mean the “ruling” as distinguished from the “teaching” ministers, we cannot think; for—besides that if this had been intended, it could have been expressed more simply, as elsewhere—if we refer to the corresponding and more precise statement in Ephesians 4:11, it would be difficult in it to find a place for those offices. Any and every kind of “helping” and “governing” needed in the Church seems to be the things in view. In fine, all the supernatural endowments of the early Church will be found to have their counterpart in the ordinary work of the Church of Christ, modified according to circumstances; while the Spirit of all grace—whose supernatural manifestations in the early Church were mainly designed to give it a startling and resistless impulse—is still in and with the Church, and according to the promise of its Head, will abide with it for ever.

Verse 29-30
1 Corinthians 12:29-30. Are all apostles, etc. If not, then why suppose that all possess and were intended to exercise every gift, or imagine that this would benefit the Church?

Verse 31
1 Corinthians 12:31. But desire earnestly the greater(1) gifts—referring to those mentioned in chap. 14, which were such as tended to edify both the audience and the gifted themselves, in preference to those which merely evinced supernatural power. But ere this comes to be formally handled, an episode on something incomparably “greater” than even these “greater gifts” is here introduced, an episode of surpassing grandeur—the way of LOVE. (That chap. 13 is strictly parenthetical, is plain from the first verse of chap. 14, which links itself on, not to 13, but to 1 Corinthians 12:31, as its immediate sequel.)—and a still more excellent way shew I unto you. 
13 Chapter 13 

Introduction
Verse 1
1 Corinthians 13:1. Though I speak with the tongues of men. The gift of tongues seems to have been largely possessed and eagerly exercised in the Corinthian church.

and of angels—who doubtless have a way of holding mutual communication, though here the reference seems quite general, for ‘the most exalted form of creature utterance.’

and have not love, I am become sounding brass or a clanging cymbal—giving forth no real music but mere jumbling sounds.

Verse 2
1 Corinthians 13:2. And though I have the gift of prophecy—a gift above tongues (chap. 14), for uttering the mind of God by immediate inspiration, but often for the opening of the Scriptures, to which the reference is here, as appears from the next words.

and understand all mysteries, and all knowledge:—‘Though I could lay bare the whole scheme of God towards the Church, from its most rudimentary to its ripest form in Scripture, without love I am nothing’ (see Matthew 7:22).

and though I have all faith, so as to remove mountains—that gift of which our Lord speaks (Matthew 17:20, and see on 1 Corinthians 12:9), which enabled its possessor, on giving the word of command, to work stupendous miracles (an example of which may be seen in Peter, Acts 3:6, etc.).

Verse 3
1 Corinthians 13:3. And though I bestow(1) all my goods to feed the poor, and though I give (‘deliver up’) my body to be burned(2)—a practice not unknown even to heathenism, as witness Sutteeism in India, happily now abolished. In the early Church, martyrdom was held in such honour as at length to be fanatically coveted. Yet without love, this will avail me nothing.

But what is the love meant here? Certainly, not mere natural benevolence, even in its most disinterested form. Fundamentally, it can only be what Israel was familiar with even from the days of their wilderness journeyings:—“Thou shalt love the Lord thy God with all thy heart and soul and mind and strength, and thy neighbour as thyself.” Of this—which in itself was matter of obligation, as the all-comprehensive law of every reasonable creature—God promised that under the new covenant He would put it in their inward ports and write it in their heart (Jeremiah 31:33). Essentially it must have dwelt in all who were “circumcised in heart;” but in its peculiarly evangelical sense it was not under the ancient economy the characteristic term for saintship, which “the fear of the Lord” was. It was reserved for the lips of Love Incarnate to introduce and inaugurate this term, when in His interview with Nicodemus He told the astonished ruler that “God so loved the world, that He gave His only begotten Son, that whosoever beheveth on Him should not perish, but have eternal life;” and he who drank the deepest of his Master’s spirit echoes this in the inspiring words, “Herein is love, not that we loved God, but that He loved us, and sent His Son to be the propitiation for our sins.” This love takes possession of our hearts by being shed abroad in them by the Holy Ghost “given unto us” (Romans 5:5), whereupon “we love Him because He first loved us;” and from Him this love flows down upon our fellow-men; for “this commandment we have from Him, that he who loveth God love his brother also.” “Beloved, let us love one another: for love is of God; and every one that loveth is begotten of God, and knoweth God: he that loveth not knoweth not God; for God is love” (1 John 4:7-8).

Such then, is the love here opened up in its varied outgoings towards our fellow-men, and held forth as indispensable, incomparable, eternal.

Verse 4
1 Corinthians 13:4. Love suffereth long. This long-suffering is the protracted endurance of wrong, such as is fitted to provoke resentment. It is that command over natural impulse which keeps just displeasure from breaking forth into action. This is one of Jehovah’s most conspicuous names: “The Lord, the Lord God, merciful and gracious, longsuffering”(Exodus 34:6); “slow to anger” (Psalms 103:8). Moses had more of this than any other of his day, yet to his cost he once failed in it. Indeed, of One only could it be said in the fullest sense, “When He was reviled, He reviled not again” (see Colossians 3:12-13).

and is kind. The word means to ‘shew oneself benignant, gentle, good, meek.’ Though used only here as a verb, it occurs frequently as an adjective, and precisely as it occurs here, in conjunction with long-suffering, the one being the negative, the other the positive side of the same quality; shewing that though there is no conjunction between them in the original, they were intended to go together, and therefore that the Authorised Version has rightly added the connecting “and.” Thus: “The fruit of the Spirit is long-suffering, gentleness” (Galatians 5:22); “By long-suffering, by kindness” (2 Corinthians 6:6); “Despisest thou the riches of His goodness and forbearance and long-suffering?” (Romans 2:4).

love envieth not. The word signifies both “envy” and “jealousy,” qualities which though distinct are inseparable, so that only the context can shew which in any given case is intended. Here “envy” is plainly meant—that miserable feeling of chagrin at the good of another, not possessed by ourselves, which corrodes the heart, and is “the rottenness of the bones” (Proverbs 14:30); that murderous principle of “Cain, who was of that wicked one and slew his brother; and wherefore slew he him? because his own works were evil and his brother’s righteous” (1 John 3:12; and see Proverbs 27:4; Acts 7:9; Acts 17:5).

love vaunteth not itself;(1) is not puffed up—does not ostentatiously parade its superiority to others, whether real or supposed, priding itself on it. Perhaps there is here some allusion to that unseemly display of spiritual gifts in the Corinthian church to which reference is elsewhere made. This quality is exactly the opposite of envy; the one envying in another what is not possessed by ourselves, the other looking down on another for the want of something which we possess. Ahab, though a king, mastered by the hateful passion of envy, throws himself on his bed, turns his face to the wall, and will eat no bread, because Naboth his neighbour will not disobey a Divine commandment by giving up to him “the inheritance of his fathers” (1 Kings 21:3-4). On the other hand, ‘I am better than you (says the whole air of the puffed-up vaunter), for I have this and that which you possess not,’ Selfishness is at the bottom of both alike, while love sees its own good in the good of another, and another’s in its own.

Verse 5
1 Corinthians 13:5. doth not behave itself unseemly(1)—indecorously, unbefitting oneself and towards others unbecoming. There is in the Christian character a beautiful symmetry, instinctively suggesting what is befitting, and what is out of harmony with propriety and decency: it is sensitive to the amenities and courtesies of social intercourse.

seeketh not its own—is unselfish, disinterested (1 Corinthians 10:24; Romans 12:10). And who so eminent in this as our apostle himself—next to Him “who, though He was rich, yet for our sakes became poor”? How often is this grace inculcated (1 Corinthians 10:33; 2 Corinthians 7:3, etc.); and yet even then, as alas still, rarely found noticeably among Christians (Philippians 2:21).

is not provoked. To distinguish this from long-suffering is not easy. But if we take long-suffering to denote the length of endurance, and this other the self-restraint required to practise it (Proverbs 14:29), we shall have the thing intended. “He that is slow to wrath is of great understanding,” and “is better than the mighty,” and “he that ruleth his spirit than he that taketh a city” (Proverbs 14:29; Proverbs 16:32). It is Jehovah’s glory to be “slow to anger,” a quality much dwelt on in the Old Testament (Nehemiah 9:17; Jonah 4:2; Nahum 1:3). In Christ this was exemplified in perfection (1 Peter 2:23; Isaiah 53:7). See also Proverbs 19:11; Proverbs 25:28; James 1:19.

imputeth not evil. Most modern critics take this to mean ‘taketh not account of evil’ done by another, so as to harbour resentment on account of it. This seems to us unnatural, and the Authorised Version seems to us to give the true sense—‘imputeth not ill intention’ or ‘motive.’ This is the sense given by the Vulgate, which is here followed by all the old English versions (as also by Luther, Calvin, Beza, and Bengel). Love puts the most favourable construction on another’s actions; while the absence of love is always indicated by the disposition, when any action is to be accounted for, of two motions always to fasten on the worst.

Verse 6
1 Corinthians 13:6. rejoiceth not in unrighteousness, but rejoiceth with the truth. Love’s native element is goodness and truth: apart from the truth it knows neither father nor mother, husband nor wife, son nor daughter: its antipathies are only with evil, its sympathies with truth and with those who believe and know the truth, who are ready to “contend earnestly” for it, and if need be to suffer for it. “Thou canst not bear them that are evil,” is the noble testimony borne from heaven to the church of Ephesus (Revelation 2:2). The home of love is among the truthful, the believing, the holy; it breathes its own air in the “kingdom of righteousness and peace and joy in the Holy Ghost.” 

The four concluding characteristics of love are the crowning ones; and, in view of this, the style changes, and in the successive clauses there is a fine roll, singularly musical and uplifting.

Verse 7
1 Corinthians 13:7. beareth all things—from the wronging party.

believeth all things about him that are at all believable; such as that he has been misled, that he is prejudiced, that he is better than his actions, and may live to repent of it and do better. Accordingly, love hopeth all things—even “against hope;” and when even that fails, and all hope of amendment is cruelly disappointed, it still endureth all things without revenging the wrong done. There would seem some tautology in the first clause and the last—“beareth all,” “endureth all.” To avoid this, some would translate the first clause “covereth all things,” which certainly is the primary sense of the Greek word, and gives a good echo to Proverbs 10:12—“Love covereth all sins”—which is quoted in 1 Peter 4:8. But our apostle uses this word always in the sense of ‘bearing’ or ‘forbearing’ (1 Corinthians 9:12; 1 Thessalonians 3:1; 1 Thessalonians 3:5). Admitting this, some would refer the two clauses to different kinds of wrong—the first private wrongs, the last public. But all the four clauses plainly refer to the same kind of wrongs. The difference, then, we take to be this, that in the first clause love “bears all” in the belief or hope of some good in the wronging party existing or to come; in the last, when all faith in him and hope of him has departed, love still persists in “enduring.”

The last thing in this grand chapter—in contrast not only with all gifts, but with all other graces—is the perpetuity of love.

Verse 8
1 Corinthians 13:8. Love never faileth—neither absolutely ceases, nor passes into any other and higher phase. This general proposition is next broken up into three details, referring to three of the gifts already dealt with.

but whether there be prophecies ... tongues . . . knowledge, it shall be done away (the reference is to 1 Corinthians 13:1-2). The reason for this is now stated.

Verse 9
1 Corinthians 13:9. For we know in part—even in respect of the supernatural gift of knowledge—and we prophesy in part—in necessarily broken, fragmentary utterances, giving at best but imperfect views of Divine truth.

Verse 10
1 Corinthians 13:10. but when that which is perfect is come, that which is in part shall be done away—the partial of necessity giving place to the perfect, the temporary to the enduring. In the next two verses this is beautifully illustrated by the change that takes place from childhood to manhood, in ideas, in interests, in occupations.

Verse 11
1 Corinthians 13:11. When I was a child, I spake as a child—prattling; I felt as a child, I thought (or ‘reasoned’) as a child. My thoughts were all a child’s thoughts, my notions of persons and things were childish, and my way of connecting things—as causes and effects, premises and conclusions—was ludicrous.

now that I am become a man, I have put away childish things—wondering ever so spake, felt, and thought.

Verse 12
1 Corinthians 13:12. For new we see in a mirror(1) darkly—or ‘dimly:’ Gr. ‘in a riddle.’ The mirrors of those days were not like ours, but polished metallic surfaces, reflecting objects but imperfectly; and since the figure seemed to be behind the mirror, the observer seemed to see “through” it. Bengel notes an allusion here to Numbers 12:8, “With him (Moses) will I speak face to face, and not in dark speeches” (or ‘in enigmas’).

but then face to face—without a veil, with no obscurity.

now I know in part, but then shall I know (or ‘know fully’) even as also I have been known (or ‘known fully’). As we are here perfectly known of God, so hereafter we shall ourselves know perfectly; in the sense, however, not of absolute but of relative perfection.

Verse 13
1 Corinthians 13:13. And now abideth faith, love, hope, these three; but the greatest of these (Gr. ‘greater than these’) is love. Most modern interpreters take “abideth” here to mean ‘are of equal duration’—eternal. Some (as De Wette, Stanley, Alford) understand “faith” and “hope” as eternally “abiding,” inasmuch as they pass in the future world into sight. But in that sense (as Meyer replies) it should rather be said that they disappear than “abide.” See Romans 8:24; Hebrews 11:1. The only other sense in which these graces could be said to “abide” eternally is, that since the whole of the unseen future can never be taken in at once, there must ever be room for “faith” in a coming future, and “hope” of what bliss will then be disclosed and experienced. But though there is a truth in this, it seems to us a more metaphysical thought than the apostle was likely to mean here; and he who wrote Romans 8:24—“What a man seeth, why doth he yet hope for?”—would scarcely have put “faith” and ‘‘hope” in the same category with so very different a grace as “love,” as having a common independent existence and eternal duration. A far simpler and more natural interpretation, we think, may be given to this verse. The instincts of some of the early interpreters (as Chrysostom) guided them rightly, we believe, to put the emphasis upon the first word “Now”—in contrasting the supernatural gifts, which were soon to disappear from the Church, with the permanent graces of “faith and hope and love:—” All these supernatural gifts were designed only for the first starting of the Church, and are gradually to cease; but the cardinal graces of faith and hope and love, without which the Christian character cannot exist, will abide on earth as long as the Church itself is left there.’ In this view concur some modern expositors (as Neander). But what—it may be asked—is to become of “faith” and “hope” hereafter? A reasonable enough question in itself, but one on which no light is cast by this verse, as we understand it; the one object being to affirm that those three graces will outlive all mere gifts. As to the future of those graces, the truth would seem to be that since “faith” and “hope” will certainly pass into sight, and so be lost in any distinctive sense, they are to be viewed as, in their very nature, temporary means towards something else into which they are destined to pass; while love, from its very nature, though admitting of indefinite increase, can never pass into anything else and higher, and so is necessarily eternal.

Note.—When one surveys the ethics of Paganism, even at its best, and observes how fragmentary it is, and how halting, how it glorified revenge as sweet and noble, while the patient endurance of wrong was regarded as unmanly and pusillanimous, in how Divine a light does that Religion stand forth which gives such a view of Love as we have in this chapter! In every other Religion and Ethical system, the true foundation of such a character is wanting, and the true source of the power to realise and exemplify it is unknown. Those Jewish scholars who refuse to accept Christians may produce from their rabbinical writings single passages embodying maxims akin to those of the New Testament; and wonderful indeed it would be if their writings should contain no such passages with the Old Testament in their hands, and those “read in their synagogues every sabbath day,” not to speak of the light of the New Testament reflected on them and insensibly influencing them. But the two have only to be put together to shew which alone has the stamp of Heaven upon it. Whoever will read this chapter with a simple mind will be unable to resist the conviction that the true secret of what alone unites all hearts was in possession of the writer of it, that he felt himself commissioned to open this secret to others, and that he even exulted in doing it. Christians in the first ages of the Gospel were proverbial for their love one to another. Now, alas, many would think them proverbial rather for the reverse. In view of this may we not hear the apostolic inference as verified in ourselves, “Whereas there is among you jealousies and strife, are ye not carnal, and walk as men?”

14 Chapter 14 

Verse 1
1 Corinthians 14:1. Follow after love, yet desire earnestly spiritual gifts:—‘If I exalt love above all mere gifts, this is not meant to disparage the gifts, nor to quench the desire to possess and exercise them; only in doing so, forget not that the best and most useful of them all is prophecy.’

Verse 2
1 Corinthians 14:2. For he that speaketh in a tongue speaketh not onto men, but unto God—the Giver of that gift;—for no man (in the absence of an interpreter) understandeth him; but in the spirit (as distinct from his conscious understanding) he speaketh mysteries (see 1 Corinthians 14:14-15). By “mysteries” is meant truths which, under the ancient economy, were but partially understood, but now fully disclosed (see on 1 Corinthians 2:7).

Verse 3-4
1 Corinthians 14:3. But he that prophesieth speaketh unto men edification (in general), and comfort, and consolation.
1 Corinthians 14:4. He that speaketh in a tongue edifieth himself—even when not understanding his own words (as the next verse shews to be meant). But how so? Feeling himself to be the immediate organ of the Spirit of God, he would be filled with awe, as standing very near to God,—but he that prophesieth edifieth the church (as already stated, 1 Corinthians 14:3).

Verse 5
1 Corinthians 14:5. Now I would have you all speak with tongues, but rather that ye should prophesy—‘because tongues require an interpreter, else they are a heap of unmeaning sounds, whereas by prophecy all may at once benefit.’

Note.—Could anything make it clearer that “speaking with tongues” meant speaking in articulate and actually spoken languages, unknown to the speaker save through an interpreter—himself or another? All other explanations are forced and inconsistent with the plain facts of the case, while some of them carry absurdity on their face.

Verse 6
1 Corinthians 14:6. But now, brethren, if I come unto you speaking with tongues, what shall I profit you, unless I speak to you either by way of revelation, or of knowledge, or of prophesying, or of teaching?—four things nominally, but in reality only two distinct ways of edifying by the exercise of spiritual gifts: the first pair (“revelation” and “knowledge”), those by which the speaker received supernaturally what he had to impart to others; the second pair (“prophesying” and “teaching”), those by which he gave it forth to his audience.

Verse 7
1 Corinthians 14:7. Even things without life giving sound, whether pipe or harp—the only kind of musical instruments known to the Greeks.—if they give not a distinction in the sounds—or ‘notes,’ such as to denote some musical ideas,—how shall it be known what is piped or harped?—what are the ideas intended.

Verse 8
1 Corinthians 14:8. For if the trumpet give an uncertain sound, who shall prepare himself for the battle?(1) Since in all ages the advance and retreat of armies have been directed by sound of trumpet, it is indispensable that the notes expressing each should be sufficiently distinct, the one from the other, and easily understood.

Verse 9
1 Corinthians 14:9. So also ye, unless ye utter by the tongue speech easy to be understood, how shall it be known what is spoken? for ye will be speaking into the air—‘speaking to no one’ (as “beating the air,” 1 Corinthians 9:26, means ‘hitting no one’).

Verse 10
1 Corinthians 14:10. There are so many kinds of voices (articulate languages(1)) in the world, and no kind is without signification—without definite meaning.

Verse 11
1 Corinthians 14:11. If then I know not the meaning of the voice, I shall be to him that speaketh a barbarian—a foreigner, understanding not the language used (by this name all foreigners were called by the Greeks and Romans, Acts 28:2),—and he that speaketh will be a barbarian unto me.
Verse 12
1 Corinthians 14:12. So also ye, since ye are zealous of spiritual gifts (Gr. ‘spirits’), seek that ye may abound (in them) unto the edifying of the church—not for display.

Verse 13
1 Corinthians 14:13. Wherefore let him that speaketh in a tongue pray—i.e. pray ‘in the spirit,’—that he may interpret—not ‘pray for the gift of interpretation’ (as most of the old interpreters understood it), but so pray in the unknown tongue as having in view the need of interpretation to give the sense of his prayer. What follows shews this to be the meaning (and so in substance Bengel, De Wette, Osiander, Meyer, and Alford understand it).

Verse 14
1 Corinthians 14:14. For if I pray in a tongue, my spirit prayeth, but my understanding is unfruitful—‘my rational intelligence is unavailing to explain myself to others.’

Verse 15
1 Corinthians 14:15. What is it then?—‘As the result of all I have said, how am I to act, supposing me thus gifted?’

I will pray with the spirit, and I will pray with the understanding also: I will sing with the spirit, and I will sing with the understanding also—so pray and sing (in the spirit) as that others may get the sense of my utterances.

Verse 16
1 Corinthians 14:16. Else if thou shalt bless—probably the Eucharistic blessing, though equally applicable to blessing at any meal (see Acts 27:35),—with the spirit—speaking the blessing in an unknown tongue,—how shall he that filleth the place of the unlearned—the place of one unacquainted with the language used,—say the Amen (the accustomed response) at thy giving of thanks, seeing he knoweth not what thou sayest? This practice of giving the audible response was borrowed from the synagogue, in which all the worshippers were expected to utter the Amen with such heartiness as to shew that they entered fully into what was said. In the Christian assemblies, says Justin Martyr (circ. A.D. 150), “after prayers bread and wine are offered, and water, and the president, according to his ability, offers up prayers and thanksgivings at once.” (Apol. c. 65, 67.) This allusion of the apostle to the cordial response of the hearers was much to the point, since it would be meaningless mockery if the thing uttered were unintelligible. In the light of these facts those churches have not done well, we think, that have dropped out the audible response—the uttered “Amen”—of the congregation, by which alone they have it in their power to express their cordial sympathy with what is uttered in prayer by the officiating minister.

Verse 17
1 Corinthians 14:17. For thou verily givest thanks well, but the other is not edified—‘Your own part may be done out of a full heart, but all in vain to your hearers.’

Verse 18
1 Corinthians 14:18. I thank God, I speak with tongues more than ye all: yet in the church I had rather speak five words with my understanding—so as to be understood by others (see on 1 Corinthians 14:14).—that I might instruct others also, than ten thousand words in a tongue.
Verse 20
1 Corinthians 14:20. Brethren, be not children in understanding—‘power of judging,’—howbeit in malice be children, but in understanding be men (Gr. ‘perfect,’ ‘mature’): let your manly sense be applied to this subject, and ye will need neither direction nor persuasion from me: to babble in an unintelligible tongue better becomes children than men; but in that malice which rivalry, envy, and jealousy beget, ye do well to be as babes.

Verse 21
1 Corinthians 14:21. In the law (the Old Testament Scriptures) it is written, By men of strange tongues, and by the lips of strangers (Gr. ‘of others’) will I speak unto this people; and yet for all that will they not hear me, saith the Lord (Isaiah 28:11-12). The Jews were there warned that since they refused the simple teaching of God’s prophet, they should be taught in a tongue they understood not (that of the Assyrians). See Isaiah 36:11. And since this use of an “unknown tongue” was sent in judgment, see (says the apostle) that ye avoid using a tongue which none understand.

Verse 22
1 Corinthians 14:22. Wherefore tongues are for a sign, not to them that believe, but to the unbelieving—who, on hearing their own language spoken by those who themselves understood it not, would be filled with awe,—but prophesying is for a sign, not to the unbelieving, but to them that believe.
Verse 23
1 Corinthians 14:23. If therefore the whole church be assembled together, and all speak with tongues, and there come in men unlearned or unbelieving—not members of the church, and not understanding the tongues, yet not hostile or captious, but such as those in Acts 2:13,—will they not say that ye are mad?—to the scandal of the Christian name.

Verse 24
1 Corinthians 14:24. But (on the other hand) if all prophesy—in succession, as directed, 1 Corinthians 14:30-33—and there come in one unbelieving or unlearned (the same two classes as in the foregoing verse), he is reproved (or ‘convicted’), he is judged (‘searched,’ ‘discovered’) by all—his state and character are laid bare to himself by all the inspired speakers (compare John 3:19; John 3:21; Hebrews 4:12, where the same searching, self-discovering character of the Divine word is strikingly expressed).

Verse 25
1 Corinthians 14:25. (1) the secrets of his heart are made manifest; and so he will fall down on his face and worship God, declaring that God is among you indeed—probably by an open confession, giving vent to the irresistible conviction that had seized him. (The words are taken from Isaiah 45:14.) Such self-revealing effects of Divine truth upon an audience are still to be seen, and hearers of the word are ready to charge the preacher with laying bare certain bad features of their own private character which could only be known to them by some tell-tale.

Verse 26
1 Corinthians 14:26. What is it, then, brethren?
Does your practice correspond with the principles now expounded and enforced? Nay,—when ye come together, each one(1) hath a psalm—to “sing in the spirit” (see 1 Corinthians 14:15),—hath a doctrine—some truth to utter “in the spirit,”—hath a revelation—something revealed to him to be imparted to others,—hath a tongue, hath an interpretation(2)—to speak in, while another has the interpretation to give; and each is eager to exercise his own gift, and all to speak at once, or one to step in before another. In place of this confusion, Let all things be done unto edifying—a sufficient general direction for the ordering of public worship. But since specific directions on some points of difficulty seem to have been asked, these are now subjoined.

Verse 27
1 Corinthians 14:27. If any man speaketh in a tongue, let it be by two or at the most by three—that is, only so many at one meeting should exercise their gift,—and that in turn; and let one interpret—even though more than one should have that gift.

Verse 28
1 Corinthians 14:28. but if there be no interpreter, let him keep silence in the church: and let him speak to himself, and to God—in the way explained on 1 Corinthians 14:4.

Verse 29
1 Corinthians 14:29. And let the prophets speak by two or three—at one meeting, and only in turn,—and let the others judge—‘let the other prophets discern whether it proceeds from the Spirit of God.’

Verse 30
1 Corinthians 14:30. But if a revelation is made to another sitting by—in the attitude of a hearer, while another prophet is speaking.

let the first keep silence—probably on some hint to that effect being given to the speaker.

Verse 31
1 Corinthians 14:31. For ye all may prophesy one by one—who possess that gift,—that all may he comforted (see 1 Corinthians 14:3).

Verse 32
1 Corinthians 14:32. and (bear in mind that) the spirits of the prophets are subject to the prophets—not to other prophets (as unhappily is the view of Calvin, Beza, Estius, and one or two recent critics),—else how could the apostle have said, “let the first keep silence”? as Meyer well asks,—but ‘subject to their own control.’ The statement is thus in glorious contrast with demoniacal impulses, under no control of consciousness and rational will (such cases, for example, as Acts 16:16-18; Acts 19:13-16), and with all wild, incontrollable ravings. The Divine gift of prophecy left the gifted in full possession of their own faculties, enabling them to regulate and exercise their gift according to their own judgment of propriety as to the time and the mode of its exercise.

Verse 33
1 Corinthians 14:33. for God is not a God of confusion, but of peace—such as His organs therefore ought to be,—as in all the churches of the saints—and so surely in yours.(1)
Verse 34
1 Corinthians 14:34. Let the women keep silence in the churches: for it is not permitted unto them to speak; but let them be in subjection, as also saith the law—referring probably to Genesis 3:16, of which idea all subsequent passages of the same import are but repetitions and expansions.

Verse 35
1 Corinthians 14:35. And if they will learn anything—an explanation of something spoken at the meeting,—let them ask their own husbands at home: for it is shameful for a woman(1) to speak in the church.
Note.—On the subject of women officiating in the public assemblies, there is an apparent discrepancy between chap. 11 and chap. 14. In the one chapter they are supposed to “pray” and “prophesy” in the public assemblies, without a word of disapproval, nay, with directions how to do it: here, the thing is expressly forbidden. That the female sex were to be endowed with the gift of prophecy, and this of course to be exercised, was predicted as one of the characteristics of the dispensation of the Spirit (Joel 2:28-29); and on the day of Pentecost it was realised (Acts 2:4, Acts 2:16-18), as afterwards (Acts 21:9), and in the Church of Corinth (1 Corinthians 11:5). What forced on the question whether such a gift should be exercised in the public assemblies, was a certain unseemliness about it, as practised at Corinth, which so impressed some in that Church as to occasion one of their questions for the apostle to answer. The practice of these prophesying females at Corinth seems to have been to put off their head-dress on rising to “pray” or “prophesy in the spirit,” that being the usual practice of the male speakers. But in a woman that “would be instinctively felt to be indecorous, and the impression would gradually arise that by such public appearances woman was drawn out of her natural sphere. Supposing, then, that this was the actual state of things at Corinth, and the apostle had to deal with it in this form, the method actually taken here seems most natural—to deduce, first, from the relation of the sexes to each other, how each should exercise those gifts in public, if so exercised at all, namely, by the males uncovered, and the females covered; reserving for a subsequent stage the consideration of the further question, whether such a practice should at all be encouraged in the Church. And that further question comes in most suitably where we find it—ch. 14.—under the head of how those extraordinary spiritual gifts, which were so abundantly possessed at Corinth, should be exercised so as most to promote spiritual edification. And the decision here given is so explicit and so peremptory, that the only wonder is how any candid reader should question it. To Timothy the prohibition to females of the right to exercise their gifts in the public assemblies is even more explicit:—” I desire therefore that the men (Gr. ‘the males’) pray in every place. ... In like manner, that women (the other sex) adorn themselves in modest apparel. . . . Let a woman learn in quietness, with all subjection. But I permit not a woman to teach, nor to have dominion over a man. Attempts have been made to shew that only despotic teaching is meant; but the next words—“but to be in quietness,” should shew that entire silence in the public assemblies, in the exercise of gifts, is manifestly intended. Doubtless there are exceptional cases, as in everything else. And to disown all saving benefit experienced in exceptional ways is to sacrifice the end out of concern for the means. It is the truth that saves and sanctifies; and howsoever that truth enters any heart, if the result is undeniable, the hand of God in it is to be recognised, even though the instrumentality employed should be inconsistent with good order.

Having finished these directions, the apostle has a word to say to those who would demur to them.

Verse 36
1 Corinthians 14:36. What? was it for you that the word of God went forth, or came it unto you alone?—‘Do other churches need to learn of you how God would have the services of His Church conducted?’ 

Verse 37
1 Corinthians 14:37. (1) If any man thinketh himself to be a prophet, or spiritual (spiritually gifted), let him (shew it by being ready to) acknowledge that the things that I write unto you are the commandment(2) of the Lord—for inspiration cannot disown inspiration.

Verse 38
1 Corinthians 14:38. But if any man is ignorant, let him be ignorant:—‘If he will persist in his ignorance and obstinacy, let him remain so.’

Verse 39
1 Corinthians 14:39. Wherefore (to wind up), my brethren, desire earnestly to prophesy: ‘If bent on the possession and exercise of spiritual gifts, let prophecy be that which ye most covet,’—and (at the same time) forbid not to speak with tongues—though an inferior gift; for that would be to “quench the Spirit”

Verse 40
1 Corinthians 14:40. But (whatever ye do in particular cases) let all things be done decently and in good order—alike as to time, manner, and measure.

Note.—This chapter discloses a state of things so singular—to which no parallel can be found in later times, and one never to be looked for in future—that one might think it furnishes no abiding instruction. But its spirit and principles will be found to go far beyond its details, and to have a voice for every age. For example, is edification the great thing to be aimed at in the public services of the Church? Surely, then, whatever is uttered should be intelligible to the worshippers, and hence to conduct the service in a dead language—as is done over all Roman Christendom—is to incur the apostolic rebuke:—“If I know not the meaning of the voice, I shall be unto him that speaketh a barbarian, and he that speaketh will be a barbarian to me” (1 Corinthians 14:11). Again, if edification is the standard by which to try all methods of public service, then, while everything in oratory, argument, and emotion which is fitted to carry home more powerfully the great truths and duties of the Gospel, is to be encouraged as gifts consecrated to the Master’s use—all mere display of such gifts is not only out of place, but offensive alike to the eyes of God’s glory and the better feelings and even good taste of the hearers. Finally, those who subordinate, and all but extrude, preaching and teaching in the public assemblies of the Church—giving an all but exclusive place to liturgical and eucharistical services—have certainly neither imbibed the apostolical spirit nor copied the primitive model.

15 Chapter 15 

Introduction
Verse 1
The certainty of the Resurrection of Believers from the Resurrection of Christ, 1-23.

1 Corinthians 15:1. Now I make known unto you, brethren, the gospel which I preached unto you, which also ye received, by which also ye are saved (Gr. ‘being saved,’ see on 1 Corinthians 1:18), I make known, I say, in what words I preached it unto you—that is, ‘on what footing I placed it,’ namely, on the fact of Christ’s resurrection—if ye hold it fast, except ye believed in vain (2 Corinthians 6:1). The construction of the sentence is involved, but this seems clearly the sense.

Verse 3
1 Corinthians 15:3. For I delivered unto you first of all—as being of primary importance (not ‘first’ in point of time)—that which I also received—by immediate revelation (Galatians 1:12)—how that Christ died for our sins according to the scriptures;(1)
Verse 4
1 Corinthians 15:4. and that he was buried—and how buried? “As the manner of the Jews is to bury” (John 19:40). All the Evangelists record the burial so circumstantially as to shew that the object was to preclude possible doubt of the reality of the burial. The body being taken down from the cross, when the death had been certified by the centurion, and committed into the hands of two of his disciples, a profusion of rich aromatics was rubbed into the body, and all the orifices being closed, it was swathed from head to foot in fine linen, and then laid in a new tomb of Joseph of Arimathea, hewn out of a rock, a tomb wherein was never man before laid, and a great stone was rolled against the door of the sepulchre. The chief priests and Pharisees—remembering His prediction that He would rise the third day, and fearing lest His disciples should come by night and steal Him away, and trump up a story that He was risen from the dead—got Pilate’s permission to place their own guard of Roman soldiers to watch the spot and see that all remained undisturbed until the third day. After this day, if He was found alive, since the reality of His death was beyond dispute, His actual resurrection could with no decency be questioned. So vividly did the apostles realize the importance of this fact being quite certain, that they glory in using the naked word “death” in His case, while the death of believers they hesitate not to call a “sleep.” And in one case the term is significantly changed, in passing from the death of the One to that of the others:—“If we believe that Jesus DIED and rose again, even so them also that are FALLEN ASLEEP, in Jesus will God bring with Him” (1 Thessalonians 4:14). Here also we have the naked terms—“How that Christ died for our sins, . . . and that He was buried,”

and that he hath been raised(1) on the third day according to the scriptures; and that he appeared to Cephas (on this name of the Apostle Peter, see on 1 Corinthians 1:12). To Luke 24:34 we are indebted for the thrilling information that the risen Lord specially manifested Himself to that one of all the eleven who when He was on trial for His life before the Sanhedrin had thrice disowned Him. What passed at that interview is not—probably could not have been—described. This, indeed, is one of those, not few, cases in which the silences of Scripture are as grand as its utterances—then to the twelve—the original number being here retained, as a general and familiar designation (like the Decemviri and Duumviri in Latin), though as was well known, “Judas by transgression fell”.

then lie appeared to above five hundred brethren at once; of whom the greater part remain until now, but some are fallen asleep. An attempt has been made to find a contradiction here to Acts 1:15, where they are said to be only a hundred and twenty. But that those assembled in the “upper room” were the whole surviving disciples of Christ there is no reason to believe. Whether the appearance here referred to in Galilee, or in the neighbourhood of Jerusalem, before the vast numbers then at Jerusalem to keep the Passover had dispersed, is uncertain. Anyhow, it is not at all probable that it was the occasion referred to in Matthew 28:16. However the matter be, no sensible writer could have ventured on such a statement—virtually calling in some hundreds of living witnesses to attest the fact—if he had not been sure of his ground.

Verse 7
1 Corinthians 15:7. then he appeared to James—the James of the Acts (Acts 12:17; Acts 15:13; Acts 21:18—not Acts 12:2). This James, we believe, was “James the Lord’s brother,” not James the apostle. It has been thought that this special manifestation was what removed his last misgivings as to the claims of Jesus (Meyer); for up to a pretty late period of His public ministry, “even His brethren did not believe in Him” (John 7:5)—that is, they were from time to time shaken by unfavourable appearances. It has been thought, too, that this special manifestation to James—no doubt communicated to the apostles—along with his blood-relationship to the Lord Himself, had something to do with the leading place assigned to him at Jerusalem.

Verse 8
1 Corinthians 15:8. and last of all, as unto one born out of due time (Gr. ‘the abortion,’ ‘the mistimed birth’), he appeared to me also. The allusion is no doubt to the great manifestation at Damascus.

Verse 9
1 Corinthians 15:9. For I am the least of the apostles—though still I am one. While deprecating the occupant, he magnifies the office.

Verse 10
1 Corinthians 15:10. But by the grace of God I am what I am: and his grace which was bestowed upon me was not in vain; I laboured more abundantly than they all, yet not I, etc. With perfect freedom does he at once abuse himself for what he had done against Christ in the days of his ignorance, and claim through grace to have after the change outstripped all the apostles in self-denying labours for Christ.

Verse 11
1 Corinthians 15:11. Whether then it be I or they—no matter who the preachers,—so we preach (as said 1 Corinthians 15:3), and so ye believed.
Note.—Observe here what the primitive apostolic Gospel consisted of—a connected series of historical facts, the story of Christ’s life in its main features: dying for our sins according to the Scriptures; His resurrection from the dead attested by a multitude of competent witnesses; His ascension and session at the right hand of God, as evinced by the promised descent of the Spirit at Pentecost which was to be the proof of it; and His final coming again to judge the quick and the dead, always held forth. In this historical sense our Lord Himself had used the word “Gospel” (Mark 14:9). But not as bare historical facts were these held forth. The truths which the facts embodied constituted their whole value, and these—as richly developed in the apostolic epistles—were imparted along with the facts, as the converts were able to receive them, as is plain from this very epistle.

Verse 12
1 Corinthians 15:12. Now if Christ is preached that he hath been raised (see on 1 Corinthians 15:4) from the dead, how say some among you that there is no resurrection of the dead?
Verse 13
1 Corinthians 15:13. But if there is no resurrection of the dead, neither hath Christ been raised—for, as logicians say, the genus being destroyed, the species of necessity goes with it; the root and the branches, the head and the members, stand and fall together.

Verse 14
1 Corinthians 15:14. and . . . then is our preaching vain, your faith also is vain—all Christianity, as a historical fact, is subverted.

Verses 15-17
1 Corinthians 15:15-17. Yea, and we are found false witnesses of God, etc. The repetition and reiteration, in slightly varied forms, of the same truth gives to the statement momentous emphasis. How strikingly the expiatory character of Christ’s death, as taught at Corinth, and there joyfully embraced, comes out here, and quite incidentally, in connection with the resurrection of Christ—which if not true, argues the apostle, “we are yet in our sins”—must strike every candid reader.

Verse 19
1 Corinthians 15:19. If in this life only we have hoped in Christ, we are of all men most pitiable—building our hope of a future resurrection on a mere delusion, to die at length as a fool dieth.

Verse 20
1 Corinthians 15:20. But now hath Christ been raised from the dead. As if impatient at having to linger over such wretched speculations, with what a bound does the apostle here spring on the firm ground and into the clear air of an indubitable resurrection in the Person of Christ

the first-fruits of them that are asleep. The allusion here is as obvious as it is beautiful. On the morrow after the first Sabbath of the Passover, a sheaf of the first-fruits of the barley harvest was reaped and “waved before the Lord,” as a joyful pledge of the full harvest to come (Leviticus 23:10-11; Leviticus 23:15-16). Even so, on the morrow after the first Sabbath of that Passover when our Lord was crucified—being the first day of the week—did He rise “the First-fruits of His sleeping people.”

Verse 21
1 Corinthians 15:21. For since by man came death—a grandly rhythmical expression of the grand truth, that the ruin and recovery of humanity spring alike from within itself.
Verse 22
1 Corinthians 15:22. For as in Adam all die, so also in Christ shall all be made alive.
Note.—It has been the Divine plan from the first, and will be to the last, that mankind shall be dealt with under two heads—Adam and Christ—hence called “the first man” and “the second man;” as if there never had been, nor ever will be more than those two men. In the one all die, in the other all are made alive. But this universality is very differently understood by different schools of theology: (1) According to some, the death meant being that of the whole human race, the life intended must be co-extensive with it, and so the ultimate salvation of the whole human race must be that which is here meant. But this being contrary to both the spirit and letter of all Scripture elsewhere, many others believe (2) that though the life meant here is indeed co-extensive with the death spoken of, it does not mean the life actually conferred upon any one, but the life procured and made available for all on condition of their believing. But this fatally destroys the analogy between the death, which certainly was real to all, and the life, which is thus only made available to all, and in the case of many will never become a real, but to them a missed life. One other way of explaining these words remains, which at once preserves the strict analogy between the death and the life—and so is alone (as we think) exegetically tenable—and is at the same time in harmony with all other Scripture: (3) that the death by Adam and the life by Christ, here intended, mean death and life in their whole extent, as actually experienced. It is Humanity as actually lost in Adam and as actually recovered in Christ, that the apostle is here treating of—the whole ruin expressed by the all-comprehensive word “death,” and the whole recovery expressed by the equally comprehensive word “life.” Accordingly the word “all,” applied to both parties in 1 Corinthians 15:22, is carefully explained in 1 Corinthians 15:23 as not meaning all numerically. For instead of saying, ‘Christ the first-fruits, then all men at His coming,’ he warily changes his terms, thus:

Verse 23
1 Corinthians 15:23. But each in his own order: Christ the first-fruits, then they that are Christ’s at his coming—not each individual of the human race, but each party represented by its respective head. The one head involves “them that are his” in “death;” the other, for “them that are His” secures “life.” But it is Humanity that is meant in both cases—as actually lost in Adam, and as actually recovered in Christ. But in this case, where (it may be asked) is the resurrection of the wicked here? The true answer is, Nowhere here. “Life” is a word which, when meant of the future state of believers, is never used of that of the wicked. (See John 5:24; John 6:47; John 6:54; John 6:56-57; John 11:26; John 17:3; Ephesians 2:1-4; Ephesians 2:7; Colossians 3:1-4.) So plain is this, that some now allege that the wicked will either not rise at all, or rise to be thereafter annihilated. But this not only is a baseless inference from anything said here, and contrary to the general teaching of all Scripture, but our Lord, while teaching the resurrection of all, expressly refuses to the wicked a resurrection to life: “The hour cometh in which all that are in the grave shall come forth; they that have done good unto the resurrection of life, and they that have done evil unto the resurrection of judgment” (John 5:29).

Verse 24
1 Corinthians 15:24. Then cometh the end—that is, when the saints are raised; not after a whole dispensation of risen saints ruling the earth has elapsed after their resurrection, as Alford and such as hold the ‘premillennial’ theory maintain,—when he shall deliver up the kingdom to God, even the Father—in what sense may appear at 1 Corinthians 15:28,—when he shall have abolished all rule, and all authority and power—all hostile power, as is plain from what follows.

Verses 24-28
The Issues of the Resurrection, 24-28.

This is a digression, involving disclosures so mysterious—there being nothing elsewhere with which to compare and throw light upon it—that we must, in interpreting it, keep very close to the text.

Verse 25
1 Corinthians 15:25. For he must reign, till he hath put all his enemies under his feet. The “must” here seems a predictive “must,” as if he had said Psalms 110:6 must be fulfilled; though there is a deeper necessity still, in the nature of the thing—God cannot let His enemies for ever prevail. The “He” is not God the Father (as Bera, Bengel, and others take it), but Christ—till He has subjugated all the enemies of His authority (as Chrysostom and the best modern interpreters hold).

Verse 26
1 Corinthians 15:26. The last enemy that shall be abolished is death. Though death to the believer, stripped of its sting, only ushers him into the presence of his Lord, yet in itself and to nature instinct with the love of life, it is utterly repulsive, rupturing a tie formed for perpetuity: it is the unnatural and abhorrent divorce of parties formed for sweet and uninterrupted fellowship. Viewed thus, it is even to the believer an “enemy,” but it is “the last.”

Verse 27
1 Corinthians 15:27. For (as it is written, Psalms 8:6; Hebrews 7) he put all things in subjection under his feet. But when he saith, All things are put in subjection, it is evident that he is excepted, who did put all things under him. The Son, as Mediator, is with His own royal hand to put all enemies under His feet. But since even this mediatorial authority of His is an authority delegated to Him by an eternal arrangement for saving purposes (John 3:35; John 5:22-23; John 17:2), this universal subjugation by the Son cannot include the subjugation of the Father to the Son. A strange truism this might seem; but it is only to pave the way for the remarkable piece of information which follows.

Verse 28
1 Corinthians 15:28. And when all things have been subjected unto him, then shall the Son also himself be subjected to him that did subject all things unto him, that God may be all in all—all things in all persons.

Note.—To those who deny the supreme Divinity of Christ, this ultimate subjection of the Son to the Father involves no difficulty; it is to them only a confirmation of their view of His Person. But to those who find the supreme Divinity of Christ in every account of His work, and who cannot rest on a Saviour without absolutely Divine properties, the following remarks may prove helpful. This “delivering up of the kingdom” must be (1) that He is to “give an account of His stewardship” to Him who entrusted Him with it. It would seem a fitting thing that in some formal, august style His intromissions should be subjected to public inspection, that judgment should be passed upon His fidelity and success, and that the whole work to which He was appointed should (so to speak) be taken off His hand, with a “Well done, good and faithful Servant!” But (2) the “delivering up of the kingdom” will not, it seems, be so “the end” of the kingdom as that the Son’s connection with it shall altogether cease. For then, how should it be called “the everlasting kingdom of our Lord and Saviour Jesus Christ”? and how is it that in those Apocalyptic scenes which depict the eternal state “the Lamb” is introduced as exercising active functions, “in the midst of the throne”—“feeding and leading” the redeemed “to living fountains of waters” (Revelation 7:17), as “the Lamb” from which shines “the glory of God” over the new Jerusalem to lighten it (Revelation 21:23), and as having His “throne” as “the Lamb” along with God’s throne, there (Revelation 22:3)? The kingdom itself, then, and Christ as the principle of all its highest activities, is never to disappear if anything certain can be gathered from these disclosures. But (3) all that is preparatory and provisional will undoubtedly be merged in the consummated and enduring state of the kingdom, and the great Gatherer in and Perfecter of the redeemed will have no more to do of that nature. He surrenders, therefore, the seals of office; and as He was “exalted to be a Prince and Saviour” for all saving purposes, He will, when these ends have been fully achieved, “be subjected unto Him that did subject all things unto Him,” and, as the grand result, GOD, in the most absolute sense—Father, Son, and Holy Ghost—will be all in the entire new creation. But since “here we see through a glass darkly,” with what caution and reverence should one venture to speak on such high themes!

After this digression, the apostle returns to his argument on the resurrection, beginning with six objurgatory verses.

Verse 29
A Remonstrance, 29-34.

1 Corinthians 15:29. Else what shall they do which are baptised for the dead, if the dead rise not at all? why are they then baptised for the dead?—a most difficult verse, of which the interpretations that have been given are endless. Some excellent expositors think it refers to the practice of Christians allowing themselves to be baptized as substitutes for converts who were candidates for baptism, but died before being baptized, in order thereby to complete their Christian standing and future prospects. That such a strange practice did exist in the early Church there can be no doubt; but among whom? Only among the heretical followers of Cerinthus, if we may credit Epiphanius (Har. xxviii. 7) and Tertulltan (adv. Marc. v. 10). There is no ground to believe that it was practised in the orthodox churches, and the writers now quoted plainly regarded it as antichristian. But though this is admitted, it is urged that the apostle does not say, ‘What shall we, or ye, do?’ and as this seems a tacit rebuke of the practice, it may have soon ceased. Surely this scarcely deserves notice. Plainly, the allusion is to some act performed in expectation of future benefit to themselves, which benefit would be lost if the dead did not rise. And the following view—which is that of all the best interpreters, ancient and modern—alone suits the argument and agrees with the context:—Foreseeing that their faith would cost them the loss of all things, perhaps of life itself, not a few converts, in proceeding to baptism, went to it as their virtual death-warrant, saying virtually with the apostle—who knew not how soon it might become a reality—‘We who live are alway delivered unto death for Jesus’ sake (2 Corinthians 4:11). Our verse would then mean: ‘What is to become of those who in advancing to baptism do so as not knowing that it may not prove their death-warrant, if the dead rise not?’ What follows seems to confirm this.

Verse 30
1 Corinthians 15:30. Why do we also (we preachers) stand in jeopardy every hour? ‘If their conduct, supposing there is no resurrection, is folly, are we preachers, in hourly peril of our lives, any wiser?’

Verse 31
1 Corinthians 15:31. I protest by that glorying in you which I have in Christ Jesus our Lord—Gr. ‘by your glorifying’ (as in 1 Corinthians 11:24; Romans 11:31),—I die daily. By the joy and glory which I have in you as my children in Christ, I protest I am in daily peril for Jesus sake.

Verse 32
1 Corinthians 15:32. If after the manner of men (if speaking humanly) I fought with beasts at Ephesus. To take this literally is most unnatural. For, besides that as a Roman citizen the apostle would be exempt from such a thing, we can hardly suppose that such an occurrence, if it did take place, would never have been mentioned in the Acts, nor included in the minute detail of his perils, which he gives in 2 Corinthians 11:23-29. Clearly, the statement is to be understood in a figurative sense, thus: ‘If after encountering, as I did at Ephesus, such a furious opposition as was more like a rush of wild beasts than the hostility of reasonable men.’

Compare chap. 1 Corinthians 4:9; 2 Timothy 4:17—what doth it profit me, if the dead are not raised? Let us eat and drink, for tomorrow we die.(1) This maxim, though found in a fragment of the Greek poet Menander (about B.C. 280), was not likely taken directly from him by our apostle; for it is just such a proverbial saying as, when once penned, would be sure to be caught up and repeated from mouth to mouth.

Verse 34
1 Corinthians 15:34. Awake to righteousness,(1) and sin not—‘These opinions spring not from honest conviction, but are bred of too intimate association with men of free thought and lax life, sucking you down into their corrupt atmosphere, and deadening your Christian instincts. Shake yourselves from this, and rouse up your Christian energies,’—for some have no knowledge of God: I speak this to move you to shame. ‘Only gross ignorance of God can account for sentiments so shameful arising in a Christian community.’ But, loth to confound the good with the bad in this severe censure, the apostle delicately ascribes this gross ignorance of God only to “some.”

Verse 35
1 Corinthians 15:35. But some one will say, How are the dead raised up? and with what manner of body do they come? Two questions are asked here. The first—“How are the dead raised?”—is answered half scornfully.

Verses 35-57
The Mode and Issues of the Resurrection, 35-57.

The invaluable information on the subject of the resurrection here given is drawn forth in the way of reply to objections, arising from the difficulty of conceiving how such a thing can be—a form of objection urged in our day with a plausibility which scientific discoveries are thought to render very formidable.

Verse 36
1 Corinthians 15:36. Senseless man! “Fool” is too strong a rendering of the word here used (which is not that rightly rendered “fool” in Matthew 23:17; Matthew 23:19; Luke 11:40; Luke 12:20)—that which thou thyself sowest is not quickened, except it die (compare John 12:24). ‘Not more truly does the grain require to die in the ground, to yield the bread we live on, and not more certainly does it yield it when thus first buried in the earthy than must this mortal body die in order to live again, nor more surely will it then rise to life.’ The next objection—“with what manner of body do they come?”—is answered more respectfully; for even Christians themselves may be troubled with it—and that which thou lowest, thou lowest not the body that shall be, but a bare grain, it may chance of wheat, or of some other kind. What is reaped is not precisely what is sown.

Verse 38
1 Corinthians 15:38. but God giveth it a body even as it hath pleased him—at its original creation,—and to each seed a body of its own. ‘In the vegetable world the Creator has shown inexhaustible resources in point of variety; how easy then to give to the body at its resurrection other properties than those of its mortal state, without destroying its essential identity?’

Verse 39
1 Corinthians 15:39. All flesh is not the same flesh. ‘Take the members of the animal creation too; neither are they, any more than those of the vegetable world, all of one type,’—but there is one flesh of men, and another flesh of beasts, and another flesh of birds, and another of fishes.(1) In the next two verses the illustrations rise into a higher region.

Verse 40
1 Corinthians 15:40. There are also celestial bodies—not those of good angels (as Alford, after De Wette and Meyer, unnaturally), but, as the next verse clearly shews, what we call the ‘heavenly bodies’—sun, moon, and stars (as Bengel, Neander, and Stanley), and bodies terrestrial—embracing all that distinguishes the organisms of earth from those of the heavens,—but the glory of the celestial is one, etc.

Verse 41
1 Corinthians 15:41. There is one glory of the sun, etc. There is here no reference to the different degrees of glory among the saints in heaven (as some of the Greek fathers thought, and some moderns think). It is simply the amazing variety observable in the spangled vault above us, suggesting the reasonableness of expecting that the resurrection body will differ greatly from the mortal body, consistently with its essential identity. Accordingly, it is added.

Ver, 42. So also is the resurrection of the dead. It is sown. Observe the word “sown” here, not ‘buried,’ for the similitude of seed cast into the earth is purposely continued,—in corruption—going quickly to decay,—it is raised in incorruption—undecaying.

Verse 43
1 Corinthians 15:43. it is sown in dishonour becoming so repulsive that one is fain to say with Abraham, of the dearest object in life, “Bury my dead out of my sight,”—it is raised in glory—resplendent and ravishing to behold (compare Matthew 28:3; Luke 9:29-31; 1 John 3:2), it is sown in weakness—the lifeless corpse absolutely powerless,—it is raised in power-endued with inexhaustible energy.

Verse 44
1 Corinthians 15:44. it is sown a natural body—Gr. ‘an animal body,’ animated by the same vital principle which we have in common with the entire animal kingdom,—it is raised a spiritual body—not meaning a body simply of finer material than the present (the contrast does not lie in that), but a body whose animating principle is “the spirit,” or rational nature in its entirely purified and perfected condition; a body all whose organs and properties will be adapted to the inner and higher nature whose handmaid it is to be. (To be sober and safe on such a subject, one needs to keep strictly within the lines of these definitions.)

If there is a natural body, there is also a spiritual body(1)—the one no less certain than the other—and simply an advance from the lower to the higher.

Verse 45
1 Corinthians 15:45. So also it is written, The first man Adam became a living soul (Genesis 2:7). The last Adam became a life-giving spirit. “The last Adam,” as a name for the promised Messiah, is not unknown to the rabbinical writers, though that feature in His constitution which is here expressed—His becoming the second Head of humanity, who would more than undo the evil done by the first—was never dreamt of by them.

Verse 46
1 Corinthians 15:46. Howbeit that is not first which is spiritual, but that which is natural—by an ascent from the lower to the higher, as is the law of all God’s works.

Verse 47
1 Corinthians 15:47. The first man is of the earth. The word signifies ‘rubbish,’ ‘loose earth,’ ‘dust’ (as in Genesis 2:7; Ecclesiastes 12:7 in LXX.),—the second man is of heaven.(1) The reference here is not to the properties of Christ’s flesh, as received from the Virgin, but to the properties of His resurrection or spiritual body, as is plain from what follows.

Verse 48
1 Corinthians 15:48. As is the earthy (man)—the first Adam,—such . . . the earthy: and as is the heavenly (One), such are they also that are heavenly—the risen saints shall be invested with heavenly properties, like their Head (see Philippians 3:21).

Verse 49
1 Corinthians 15:49. And as we have borne the image of the earthy, we shall also bear(1) the heavenly.
Note.—So far is the question—“with what body do they come?”—from being unnatural, that after all the explanation now given, the difficulty will recur in this form: ‘If that which is sown is not that which dies, in what sense is it the resurrection of the dead?’ In other words, ‘what is that in the two states which constitutes their identity?’ The best answer to this question is, that the same difficulty applies to our personal identity through out the present life. From infancy to old age there is a constant flux in the particles of our natural body; insomuch that it is never at any one period in all respects precisely what it was at any other period; yet in every human being, by a law of his nature, there is an irresistible conviction that whether as child, youth, or man, he is the tame individual that he was from the first. Beyond that there is no need to go, nor perhaps shall we ever discover wherein precisely the principle of personal identity consists.

Verse 50
Now come sublime disclosures.

Ver. 50. Now this I say, brethren, that flesh and blood—i.e. humanity as now constituted, “mortal,” “corruptible,” “weak,” etc. (James 1:10; 1 Peter 1:24)—cannot inherit the kingdom of God—which is “incorruptible, undefiled, unfading,” 1 Peter 1:4.

Verse 51
1 Corinthians 15:51. Behold, I tell you a mystery—in the sense so often explained—a thing hitherto undisclosed, and even now known only by revelation. The disclosure here referred to, and the corresponding one in 1 Thessalonians 4:15, appears to have been made exclusively to the apostle himself

We shall not all sleep—the sleep of death; for a generation of believers will be “alive and remain when the Lord comes” (1 Thessalonians 4:15),—but we shall all be changed(1)—from mortality to immortality, from corruption to incorruption; a change which in the living will be equivalent to both death and resurrection all but instantaneously occurring, while they are standing, it may be, on their feet, expecting nothing, and working their ordinary work.

Verse 52
1 Corinthians 15:52. in a moment, in the twinkling of an eye—a sublime expression of all but instantaneousness. There will, indeed, be an interval between the “resurrection” of the dead and the “changing” of the living saints—for “the dead in Christ shall rise first” (1 Thessalonians 4:16), but so brief as to be but as the “twinkling of an eye,”—at the last trump (“the trump of God,” 1 Thessalonians 4:16), for the trumpet shall sound—audibly, it would seem, as the signal for the winding up of all present things,—and we (the living) shall be changed.
Verse 53
1 Corinthians 15:53. For this corruptible must put on incorruption, and this mortal (of ours)(1) put on immortality. The same figure—of “putting off” and “putting on” the dress of our present and future state is found in 2 Corinthians 5:2-4.

Verse 54
1 Corinthians 15:54. And when this corruptible shall have put on incorruption, and this mortal shall have put on immortality, then shall be brought to pass the saying that is written (Isaiah 25:8), Death is swallowed up in victory.(1) Having closed his argument with these sublime words of one prophet, the apostle’s bosom seems to have so swelled with emotion as to vent itself in the exultant exclamation of another prophet.

Verse 55
1 Corinthians 15:55. O death, where is thy victory? O death, where is thy sting? (Hosea 13:14). The textual evidence for this reading of so familiar a verse is decisive; and though it may be less grateful to the ear accustomed to the old form of it, it will be found on reflection to be more expressive. The challenge to “death,” to say where is now its “victory,” seems the natural sequel of the immediately preceding words, “Death is swallowed up in victory;” as if he had said, ‘The tables are turned upon thee now: till now the victory was thine indeed; for “the wages of sin was death,” and thou hadst a right to see them duly paid. But thy sting has been extracted, and where is it now?’ And this view of the exclamation explains sufficiently the emphatic repetition of “death” in both members of the question, instead of “grave” in the second question (an addition from the LXX.); for the dreaded enemy is really “death,” the grave being but its sequel.

Verse 56
1 Corinthians 15:56. The sting of death is sin—as it inflicts on the sinner a wound which is mortal (Romans 6:23),—and the power of sin is the law. Law is the expression of sovereign authority. A law which has “no power” to avenge the breach of itself is no law at all. But the Divine law has deadly “power,” since the breach of it is “death.” It will be seen that “sin”here is viewed in its penal, not its moral character; as criminal, as damnable, as, in its desert, deadly rather than as hateful (as in Romans 4:15; Romans 5:13; 1 John 3:4); though these two features of sin are of course inseparable.

Verse 57
1 Corinthians 15:57. But thanks be to God, which giveth us the victory through our Lord Jesus Christ—whose full name in this closing word the apostle expressively gives.

Verse 58
Inference from the whole subject, 58.

1 Corinthians 15:58. Wherefore, my beloved brethren—in view of all that has been held forth to you on this subject—be ye stedfast, unmoveable—not moved either by the specious reasonings or by the lax life of “men of corrupt minds and destitute of the truth” (1 Timothy 6:5),—always abounding in the work of the Lord. The way not to go back is to go forward, the way to be “unmoveable” is to be “always abounding.” The secret of stability is progress. The progressive principle is the grand conservative principle. Not to advance is to recede,—forasmuch as ye know that your labour is not in vain in the Lord. Woefully “in vain” would their “labour” be if there were no resurrection. But holding this for a settled point, the apostle says, “ye know” it is “not vain;” and “the Lord,” he says, is pledged that it shall not be so.

Thus, with beautiful calmness and ease, does the apostle come down, in this closing verse, from the height to which he had risen in the verses immediately preceding, to the everyday work and warfare of life. Nor is this wonderful; for the spring of all Christian activity, energy, and progress Ties in such soul-stirring themes as are handled in this chapter, whose practical outcome is expressed in the closing verse.

16 Chapter 16 

Verses 1-4
Collection for the Poor Saints at Jerusalem, 1-4.

The occasion of this “collection” was the “great dearth” which a Christian prophet who came from Jerusalem to Antioch predicted would come upon the Empire, and which came to pass in the reign of Claudius. It fell, as we know, with great severity upon Jerusalem; and the poor Christians there, who perhaps were now suffering from the warmth of their generosity in early Pentecostal days, would feel it keenly. In prospect of the coming calamity, the converts of the Gentile Church of Antioch at once determined to make a collection for their Jewish brethren at the headquarters of the faith, requesting Barnabas and Saul to deliver it to the elders at Jerusalem (Acts 11:27-30). The great mind of our apostle, intent upon soothing the prejudices of his Jewish brethren against the uncircumcised Gentile converts, seems to have resolved on utilizing the idea of the Antioch Christians, by organizing a general collection from the other Gentile Churches for the relief of the poor Christians of Jerusalem; and the Epistles to the Romans, Corinthians, and Galatians are so full of this subject as to shew that he must have thrown his heart into it. He appears to have broached the proposal first at Corinth, where it was taken up with great zeal (2 Corinthians 9:1-2; 2 Corinthians 8:10). Encouraged by this, he laid the proposal next before “the Churches of Macedonia”—at Philippi, at Thessalonica, and smaller bodies of Christians scattered over that region (Romans 15:26; 2 Corinthians 8:1-2; 2 Corinthians 9:1-2),—then before “the Churches of Galatia” (1 Corinthians 16:1), with probably other bodies of Gentile converts. From the abrupt way in which the subject is here introduced for the first time, it seems plain that this was one of the topics on which the Corinthians had written to him for direction; and as his instructions are very explicit, and have an important bearing on Christian beneficence in general, we give it a distinct place as a supplementary Topic.

1 Corinthians 16:1. Now concerning the collection for the saints, as I gave order to the churches of Galatia, so also do ye. The great object in view—over and above the temporal relief which this collection would give—being to soften the prejudices of the Jewish converts against their Gentile brethren, the practical mind of the apostle sought to plan some way of having it all conveyed to Jerusalem at the same time; a thing of some difficulty, from the distance of the churches from each other. The plan fixed on was first given, it appears, as an “order to the churches of Galatia,” and no plan better fitted for the purpose could have been devised.

1 Corinthians 16:2. Upon the first day of the week let each one of you lay by him in store, as he may prosper (Gr, ‘whatever he may succeed in’), that no collections be made when I come. Note here (1) that it is not a weekly offering at their meetings for public worship, but that each one at his own home should lay by his own weekly contribution, to be handed in only at the last as one entire gift. The weekly offering at the church meetings was a subsequent modification of this, which soon became universal. (2) No definite sum is named as either of Divine appointment or even as expedient; but each one was to judge for himself what he ought to give “as he might prosper.” Had the tithe principle been recognised as obligatory, as some allege, could the apostle have so written? (3) The principle here laid down for the churches to act on—of a fund to be collected for some specific object, and to be made up of successive periodical accumulations—recommends itself at once to all Christians as full of wisdom. It is the principle, in fact, of ‘Systematic Beneficence,’ as it is now called. When urgent calls are made, the necessary funds might not be in hand; whereas when a fund has been gradually accumulating, even by very small periodical additions, it can be drawn upon, on an emergency, to an extent otherwise impracticable; and in then and thus giving it, one feels something of that satisfaction of which the apostle says, “The Lord loveth a cheerful giver” (2 Corinthians 9:7). (4) This weekly contribution was to be reserved for “the Lord’s Day.” This renders it certain, by the way, that that day was already regarded by all Christians as a sacred day, and, as such, the proper day (as we find from Acts 20:7) for public worship. In this view, their laying by their weekly sum on that day would both stamp the contribution with a sacred character and hallow and stimulate the generous principle itself. And surely nothing could tend more to swell the receipts of the churches for all Christian and benevolent objects, as well as to stimulate and strengthen the principle of Christian giving, than just to have this practice of systematic beneficence carried into general effect, and especially if the mode adopted were that here “ordered”—of making the offering of each one to be weekly, and “on the first day of the week.”

1 Corinthians 16:3. And when I arrive, whomsoever ye shall approve by letters, them will I send to bring your bounty unto Jerusalem. The apostle, with a high-minded delicacy, leaves it to the Corinthians to make choice themselves of the bearers of their bounty to Jerusalem, and says he will give them “letters” to the proper authorities at Jerusalem, to be delivered along with their contributions. (Our Authorised Version, by inserting “your” before “letters,” makes the meaning to be that the Corinthians were to write letters to the apostle himself; therein wrongly following Calvin, Beza, etc.)

1 Corinthians 16:4. and if it be meet that I go also, they shall go with me:—‘If this shall prove a fitting occasion for me to carry out my purpose to go again to Jerusalem (as intimated in Acts 19:21; Acts 20:3), I will take your delegates along with me.’ But as this was not yet definitely fixed, he now proceeds to tell them his present views as to his movements for the future.

Verse 5
Miscellaneous Matters, 5-18.

1 Corinthians 16:5. But I will come unto you, when I shall have passed through Macedonia; for I do pass through Macedonia—‘I am going to do so.’ (Those who wrote the subscription to this Epistle, misunderstanding these words, as if they meant, ‘I am now passing through Macedonia,’ say that it “was written from Philippi” (see Acts 16:12); whereas the eighth verse of this chapter makes it quite clear that it was written from Ephesus.) The apostle had given the Corinthians to expect two visits from him, one on his way to, the other on his return from, Macedonia (2 Corinthians 1:15-16). He now announces only one visit, and that on his return journey. For this change of plan he had been captiously charged with “lightness” (fickleness, insincerity, 2 Corinthians 1:17); whereas it was out of tenderness to them, after the severity with which he had ordered them to expel the incestuous member of their church, that he was induced to defer his visit till his return from Macedonia.

Verse 6
1 Corinthians 16:6. But with you it may be that I shall abide, or even winter—which he actually did, as we learn from Acts 20:2-3, where it is said, “We came into Greece (meaning Corinth, its capital, with which he had most to do), and there abode three months,” which were “winter” months. The summer months of that year he had spent in Macedonia, and he had to be at Jerusalem at Pentecost (Acts 20:16); but as the Ægean Sea was not favourable for navigation till spring, he spent the intervening winter at Corinth,—that ye may set me forward on my journey, or ‘accompany me a little way,’ as this favourite phraseology means (Acts 15:3; Acts 20:38; Acts 21:5; Romans 15:24; 2 Corinthians 1:16; Titus 3:13; 3 John 1:6),—whithersoever I go—implying that his plans were not then definitely fixed.

Verse 7
1 Corinthians 16:7. For I do not wish to see you now by the way—as formerly intended (see on 1 Corinthians 16:5),—for I hope to tarry a while with you, if the Lord (the Lord Jesus, as appears) permit—that is, if when the time comes it appear that the way for it has been left open by Him who is “Head over all things to the Church.”

Verse 8
1 Corinthians 16:8. But I will tarry at Ephesus until Pentecost. N.B.
The allusion here to Pentecost fixes the date of this Epistle, while that to Ephesus shews from whence it was written.

Verse 9
1 Corinthians 16:9. for a great door and effectual is opened(1) unto me, and there are many adversaries. He is eager to enter in on a wide and most hopeful field of missionary usefulness, nothing daunted by the resistance expected: compare 2 Corinthians 2:12, “When I came to Troas, to preach Christ’s gospel, a door was opened unto me of the Lord;” Colossians 4:3, “Withal praying also for us, that God would open unto us a door of utterance, to speak the mystery of Christ;” 2 Thessalonians 3:1, “Pray for us that the word of the Lord may run and be glorified;” Acts 14:27, “They rehearsed all that God had done with them, and how He had opened a door of faith unto the Gentiles.” Who the “adversaries” were in this case is minutely described in Acts 19 : there we find that in consequence of the great success of his work among the Jews at Corinth, the wrath of the unbelieving ones burst forth upon him, but that he foiled them by withdrawing from the synagogue and teaching in the school of Tyrannus, where his success was even greater. After that they made an impotent attempt to ascribe his success to a league with evil spirits—to their own confusion and the furtherance of the Gospel. No wonder then that the apostle says here, “a great door and effectual is opened unto me,” and we see here some of “many adversaries.” But the Gentile adversaries were at Ephesus even more formidable; when, encountering the “worshippers of the great goddess Diana,” he was like to be torn in pieces by the “beasts at Ephesus.”

Verse 10
1 Corinthians 16:10. Now if Timothy come, see that he be with you without fear. Probably it was his youth (1 Timothy 4:12), his delicate constitution (1 Timothy 5:23), and possibly a certain gentleness and softness of character thereby engendered—that dictated this kindly word, to encourage him should he come to Corinth. We learn from Acts 19:22 that Timothy and Erastus had been despatched to Macedonia; and Timothy, at least, had been instructed to go by Greece, so as to visit Corinth on his way (1 Corinthians 4:17). Here he speaks of Timothy’s reaching Corinth as uncertain, but in case he should do so, the apostle is anxious he should be well received,—for he worketh the work of the Lord (Jesus), as I also do. See a similar fine testimony to Timothy in Philippians 2:19-22.

Verse 11
1 Corinthians 16:11. let no man therefore despise him: but set him forward (at parting) on his journey in peace, that he may come unto me: for I expect him with the brethren—those brethren, probably, mentioned in next verse, besides Erastus. And he came accordingly; for we find him with the apostle when he wrote his Second Epistle (2 Corinthians 1:1).

Verse 12
1 Corinthians 16:12. But as touching Apollos our brother, I besought him much to come unto you with the brethren—probably a deputation of brethren (Titus and two others) sent to Corinth to complete its “collection” before the apostle’s arrival (2 Corinthians 8:6; 2 Corinthians 8:18; 2 Corinthians 8:22). If so, he probably wished Apollos to take the lead in that deputation, and Titus may only have been fixed on when Apollos declined. In this case, the apostle’s wish that he should go, and the declinature of Apollos, were alike honourable to the high principle and brotherly affection of both, considering the jealousies which their names had respectively aroused at Corinth. Apollos consented, as we shall presently see, to go at a future time; but this time seemed inopportune.

Verse 13
1 Corinthians 16:13. Watch ye, stand fast in the faith, quit you like men—‘play the man,’ ‘be manly,’—be strong. In the Greek of the Old Testament we find these words more than once together (Psalms 27:14; Psalms 31:24).

Verse 14
1 Corinthians 16:14. Let all that ye do be done in love. While the four preceding things express the sterner features of Christian duty, this pours suavity into them, and, being itself “the bond of perfectness,” encircles and beautifies the whole character.

Verse 15
1 Corinthians 16:15. Now, I beseech you, brethren (ye know the house of Stephanas, that it is the first-fruits of Achaia)—the earliest Achaean converts. In Romans 16:5 this, according to the received text, is said of Epænetus; but the reading there is wrong: it should there be “the first-fruits of Asia unto Christ,” that is, of Roman or Proconsular Asia. Achaia was the name of Southern Greece, whose capital, Corinth, is doubtless meant here, though the province only is named,—and that they have set themselves to minister to the saints—made it their special care (see Luke 8:3; Romans 12:7). The reference here is not to the “collection,” but to such services as were within their own sphere.

Verse 16
1 Corinthians 16:16. that ye also be in subjection unto such—in respectful deference unto them, as estimable servants of Christ,—and to every one that helpeth in the work, and laboureth. The same collocation of “work” and “labour” is found in 1 Corinthians 15:58; 1 Thessalonians 1:3; Revelation 2:2.

Verse 17
1 Corinthians 16:17. And I rejoice at the coming of Stephanas—the same, no doubt, as in 1 Corinthians 16:15 and 1 Corinthians 1:15,—and Fortunatus(1) and Achaicus—of whom we only know that they were members of the Corinthian Church who had visited the apostle at Ephesus, and probably were the bearers of the Corinthian letter to him to which he refers in 1 Corinthians 7:1, and conveyed, probably, the present letter in reply to it,—for that what was lacking on your part they supplied—that is, ‘the lack of your own presence has been supplied by theirs as your deputies.’

Verse 18
1 Corinthians 16:18. For they refreshed my spirit and yours—as if the refreshing of his spirit by their visit was a refreshing of theirs who sent them, so thoroughly does he identify his feelings with theirs (see 2 Corinthians 7:3),—acknowledge ye therefore them that are such—recognise their worth, and make them suitable returns.

Verse 19
Conclusion, 19-24.

1 Corinthians 16:19. The churches of Asia salute you—Proconsular or Roman Asia, of which Ephesus was the capital. Seven of these churches are named in the book of Revelation. This Christian “salutation” was no unmeaning ceremony: it was the Hebrew “Peace be unto you” in its highest, warmest sense, which was first uttered in that new sense by our Lord Himself (Luke 24:36; John 20:21), and left by Himself as His legacy to His own in words which have carried it into myriads of receptive bosoms in every land, and will do, as long as there are such on earth—the words, we need not say, of John 14:27.

Aquila and Prisca(1) salute you much in the Lord (the Lord Jesus), with the church that is in their house. This lovely couple—driven from Rome by the persecuting edict of Claudius (Acts 18:2)—we find settled at Corinth, where they were joined by Paul, the two being of the same secular occupation. After a time they accompanied our apostle to Ephesus, and there settled, doing eminent service to the cause of Christ. For there it was that to Apollos they were privileged to open up such enlarged views of the Gospel, as, until then, he had had no opportunity of learning. On another occasion, when the apostle’s life at Ephesus was in imminent danger, they interposed for his rescue at the risk of their own lives, receiving for this the enduring record of his own and the Church’s warm gratitude (Romans 16:4). And here, again, we find them with a “church,” regularly assembling “in their house,” and sending to their former Corinthian brethren their warmest greetings. From this and similar references to churches regularly meeting in the private houses of their members, it is plain that up to this time—and probably for long after—the Christians met only in private houses; perhaps holding distinct meetings, according to the capacity of the “house.” No house would be choicer for such a purpose than that of Aquila, whose occupation required large premises. At these homely gatherings the progress of the Gospel and the state of several churches seem to have been reported—sometimes by written communications (as we learn from Colossians 4:16; 1 Thessalonians 5:27), sometimes orally by persons who had received intelligence, or had themselves brought it (as appears from 3 John 1:3); and occasion would then be given for special thanksgiving and prayer. In this way the tie between Christians in different localities, and between those little communities themselves, would be drawn close, and be felt to be a blessed reality.

Verse 20
1 Corinthians 16:20. All the brethren salute you. Salute one another with a holy kiss. This custom, which prevailed among the Jews, came doubtless from the East, where it still prevails as the mode of friendly recognition. Its adoption into the churches, as a symbol of a higher fellowship, would, in these circumstances, be almost instinctive, spontaneous, and immediate. In the present case the apostle probably meant that, on the reading of his Letter aloud in the assemblies, with the greetings expressed in it, they should in this way express their mutual affection (see Romans 16:16; 1 Thessalonians 5:26; 1 Peter 5:14). The practice thus came to have a fixed place in the church service—coming in usually after the celebration of the Lord’s Supper. It continued in use for a long time; but as the Church spread westwards, encountering more staid ideas and less demonstrative habits, the practice would grow less frequent. As a matter of principle, it will ever be the wisdom of churches, in such matters, to study the state of society and local ideas and usages; for what in one place is regarded as but a common expression of good feeling would in another be thought to border on indelicacy.

Verse 21
1 Corinthians 16:21. The salutation of me Paul with mine own hand. This—“which was the token in every Epistle” of his (2 Thessalonians 3:17)—was his way of attesting the genuineness of the Letter. This, it appears, was far from superfluous; for we learn from 2 Thessalonians 2:2 that spurious Epistles were palmed off in his name, to enlist his authority for things which he condemned. It was his custom to employ an amanuensis, to whom he dictated his Epistles, merely adding a closing salutation with his own hand. The sole exception is the Epistle to the Galatians, which he tells us he wrote in large characters (as the word means) with his own hand (Galatians 6:11).

Verse 22
1 Corinthians 16:22. If any man loveth not the Lord(1)—that is, the Lord Jesus,—let him be Anathema—see on 1 Corinthians 12:3; also Galatians 1:8-9.

Maran atha. This is the Aramaean or Syriac expression for ‘Our Lord cometh;’ a solemn warning that the approaching Advent of the Lord would see that dreadful curse visited upon such. See Matthew 25:41, where this awful curse is first connected with “the Son of man coming in His glory” (Matthew 13:41-43). Why this was expressed in the form of a Syriac exclamation, it is impossible to tell; but since it must have been intelligible to the readers of this Epistle, it would seem to have sprung up first among the early converts of Palestine,—who used the vernacular tongue; from them to have become a household word of warm-hearted love to the Lord Jesus, one with another; and thence to have passed to the Gentile churches. It may be added, however, that the word here used for “love” is not that which expresses personal affection,(1) which we should naturally have expected, but that expressing distinctively the love of character—what is called the ‘love of complacency;’(2) as if he had said, ‘What I mean is, if any man hath not such love of Him who laid down His life for us that he would lay down his own life for Him, rejoicing to be counted worthy to suffer for His name,’—And who says this? It is the man who once thought it his special mission to stamp out that execrated Name from the earth. Has he, then, merely transferred his fanatical rage from one direction into its opposite? The most prejudiced critic, as he observes the serenity with which this Epistle closes, can hardly see in this one verse an interjected burst of fanaticism. As a matter of psychology, burning love to any one deemed supremely worthy of it is apt to beget a feeling of wonder, of grief, and in some very supposable cases, even of indignation at the want of it in others. Certainly a feeling of hatred towards even his bitterest enemies will not be ascribed to him who penned the words of Romans 9:1-5 and Romans 10:1
Verse 23-24
Ver. 23. The grace of the Lord Jesus Christ be with you.
Ver. 24. My love be with you all in Christ Jesus. Amen. Some critics take this indicatively, “My love is with you all.” But this seems flat. That of our Authorised Version is much the more expressive, and the closing “Amen” seems to confirm this.

